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Foreword

This year marks the sixtieth anniversary of the Lutheran Syn od 
Quarterly which was originally named the Clergy Bulletin. The fi rst 
issue of the Clergy Bulletin is dated August 21, 1941. This issue is 
one page in length and contains this introduction:  “That the Lord 
will use this humble sheet to the glory of His name is our sincere 
prayer as we send out this fi rst ‘Clergy Bulletin.’  May it under His 
guidance serve to keep us better informed and better equipped for 
work in our Synod . . . It is also our fervent wish that our pastors will 
make in tel li gent use of the Bulletin, realizing that it is a means by 
which one can reach other pastors in Synod.”  (Clergy Bulletin, Vol. 
I, No. 1 [Aug. 21, 1941]) The Lutheran Synod Quarterly has carried 
out this noble task in the past and strives to do so today.  We thank 
the Lord that He has allowed the Quarterly to continue and expand 
dur ing these past sixty years.

The fi rst article of this issue of the Quarterly is entitled, The 
Sixtieth Anniversary of the Clergy Bulletin/Lutheran Synod Quar ter ly. 
This article gives a short overview of the history of the Quar ter ly.  
Its purpose is to inform our readers concerning the origin and back-
ground of this periodical.

The second article is from our history.  It fi rst appeared in 
the Clergy Bulletin in 1953.  (Clergy Bulletin, Vol. XII, Nos. 6 & 7 
[Feb ru ary & March 1953] pp. 75-79)  It gives the fl avor of our synod 
in its early years with its stress on pastoral care.  In this article, Pas-
toral Calling, the writer points out the importance of pastors making 
home visits in their parishes.  The author is Rev. Eivind G. Unseth, 
who spent many years as a pastor in the Chicago area and in Albert 
Lea, Min ne so ta.

The Christian funeral is the public declaration that the de-
 ceased confessed a faith in Jesus as the Savior and remained in that 
faith unto his end.  Therefore he has the confi dent hope of the res ur -
rec tion.  Preparing for a Christian funeral is an important part of the 
work of a pastor.  The essay entitled The Gospel Message and the 
Funeral gives valuable assistance in preparing for funerals and fu ner al Funeral gives valuable assistance in preparing for funerals and fu ner al Funeral
sermons.  The author of this essay is Rev. Herbert C. Huhnerkoch, 
pastor of Peace Lutheran Church, Kissimmee, Florida.
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At the end of his life Joshua exhorts the people of Israel to 

remain faithful to the Lord.  He says, “But if it is evil in your view 
to serve the Lord, then choose for yourselves today whom you will 
serve, whether the gods that your fathers served that were beyond the 
river or the gods of the Amorites in whose land you are living.  But 
as for me and my house, we will serve the Lord.” Professor Harstad 
pro vides an excellent commentary on this portion of Scripture in his 
Notes and Commentary on Joshua 24:14-15.  

Two sections of Scripture that are important for the study of 
the doctrine of the public ministry are 1 Corinthians 12:27-31 and 
Ephesians 4:11-12.  Exegetical notes on these two passages are given 
by Professor Moldstad, Jr.

This issue of the Quarterly also includes a number of ex e -
get i cal notes and book reviews.  
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 gy Bulletin/Lutheran Synod
Quarterly

by Gaylin R. Schmeling

I. The Clergy Bulletin 1941-1961

The Early Years

In July of 1941 a sample of a proposed clergy bulletin for the 
Evangelical Lutheran Synod was distributed. The fi rst paragraph of 
the sample states:

This sample copy of a projected clergy bulletin is the direct out-
 growth of a suggestion made by one of the pastors in the Iowa-
So. Minnesota conference . . . It was decided that such a venture 
ought to have the thoughtful consideration and full ap prov al of 
the general conference before launched . . . It was pointed out 
that much good can no doubt come of such a bul le tin . . . But if 
not properly supervised, also much harm . . . Witness various 
organs in the Synodical Conference that are responsible to no one 
in particular . . . Brothers Dorr, Galstad, and Ingebritson were 
asked to give you this sample, foretaste, and prospectus. 

The fi rst issue of the Clergy Bulletin was dated August 21, 
1941. This issue was one page in length and contained this in tro -
duc tion.

That the Lord will use this humble sheet to the glory of His name 
is our sincere prayer as we send out this fi rst “Clergy Bulletin.”  
May it under His guidance serve to keep us better informed and 
better equipped for work in our Synod . . . It is also our fervent 
wish that our pastors will make intelligent use of the Bulletin, 
realizing that it is a means by which one can reach other pas-
tors in Synod.  This thing can be made a real clearing house of 
in for ma tion, but may we all remember that before anything can 
come out of a house it must fi rst go in.  (Clergy Bulletin, Vol. I, 
No. 1 [Aug. 21, 1941])
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The early issues of the Clergy Bulletin were usually one 

or two pages in length and consisted mainly of news items. One 
could fi nd notes from the treasurer concerning “dry” seasons and 
the needs of the synod, dates for committees and conferences, and 
various oth er announcements. On September 18, 1941, there was 
this “LAST MINUTE FLASH: It is still not too late for students to 
enroll at Bethany.” 

Beginning in 1942 the location where the particular issue of 
the magazine was printed was placed in the masthead of the Clergy 
Bul le tin. That year the Clergy Bulletin was printed in Forest City, 
Iowa, and Tracy, Min ne so ta. Pastors took turns assuming the re spon si -
bil i ty of printing the publication. In this case the pastors were Stuart 
Dorr of Forest City and U.L. Larsen of Tracy.  By 1943 this statement 
was added to the heading of the magazine: “Published by authority 
of the General Pas to ral Conference of the Norwegian Synod.”

The fi rst substantial theological article appears in 1945 when 
Dr. S.C. Ylvisaker wrote a paper entitled, Our Preaching – with Spe-
 cial Reference to Law and Gospel. (Clergy Bulletin, Vol. 4, No. 8)  
In the same year Prof. G.O. Lillegard published a major paper on the 
doctrine of church and ministry. The church and ministry debate was 
under discussion in the Synodical Conference at this time.

The Clergy Bulletin did not contain the name of an offi cial 
editor until September of 1948. That year Rev. F.R. Weyland of 
Thornton, Iowa, was designated the editor of the publication. He 
con tin ued as editor until 1951 when he was succeeded by the Revs. 
J.B. Madson (1951-53), R. Branstad (1953-55), T. Teigen (1955-58), 
A. Merseth (1958-60), P. Madson (1960),  G.O. Lillegard (1960-62), 
M.H. Otto (1962-70), J.B. Madson (1970-76), T.A. Aaberg (1976-79), 
G.E. Reichwald (1979-80), W.W. Petersen (1980-97), G.R. Schmel-
ing (1997-)

With the editorship of Rev. J.B. Madson in 1951 the sub-
 mis sion of longer theological essays increased. Each issue of the 
Cler gy Bulletin was generally larger. Often a particular essay con-
 tin ued through a number of issues. A sprinkling of Latin and Greek 
prov erbs is to be found in the issues, indicating Madson’s great love 
of clas si cal languages. 
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Church Fellowship Discussions

Throughout the 1950s the synod’s doctrinal concerns were 
plainly evidenced in the Clergy Bulletin. There were a number of 
articles concerning the Common Confession, church fellowship, and 
Romans 16:17.  Controversy over the doctrine of church fellowship 
was threatening to rip the Synodical Conference apart.

In 1955 the Clergy Bulletin sadly reported the break in fel-
 low ship with the Lutheran Church-Missouri Synod. The LCMS had 
been the bulwark of orthodoxy throughout the world.  Yet in the 1930s 
this mighty defense began to crumble.  In 1935 the Missouri Synod 
accepted separate invitations from the American Lutheran Church 
and the United Lutheran Church to negotiate for the purpose of es-
 tab lish ing pulpit and altar fellowship.  The ELS and WELS re ject ed 
those invitations because they felt that the ALC and ULC mere ly 
wanted union without real doctrinal agreement, which conjecture 
soon became evident.  In the negotiations between the ALC and 
LCMS, the ALC drew up a document called the Declaration, which 
was ambiguous on many important doctrines (Scripture, salvation, 
church and ministry, Sunday, and the last things).  Missouri’s adoption 
of it in 1938 alongside its own Brief Statement (1932) began its slow Brief Statement (1932) began its slow Brief Statement
but steady decline.  Discussion between the two churches continued.  
In 1950 the LCMS and the ALC produced a new union document 
called the Common Confession.  Still, it too was an ambiguous and 
com pro mis ing statement.

The rift between Missouri on the one hand and the ELS and 
WELS on the other continued to widen.  Missouri began to make a 
distinction between prayer fellowship and joint-prayer so that they 
could pray at meetings with church bodies with whom they were not 
in fellowship.  In 1945, forty-four of their pastors drew up a state-
 ment known as the Statement of the Forty-Four in which they openly Statement of the Forty-Four in which they openly Statement of the Forty-Four
rejected the old Missouri stand on church unity and related doc trines.  
At the St. Louis seminary there were even questions concerning in-
 er ran cy .  As the hope of settling these differences gradually faded, 
the ELS with deep regret declared at its convention in 1955 that its 
fel low ship relations with the LCMS were suspended.  The synod 
re solved:

THEREFORE WE HEREBY DECLARE with deepest regret that 
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fellowship relations with the Lutheran Church-Missouri Synod 
are suspended on the basis of Romans 16, 17, and that the ex er cise 
of such relations cannot be resumed until the of fens es con trary 
to the doctrine which we have learned have been removed by 
them in a proper manner.  (Clergy Bulletin, Vol. XIV, Nos. 10 & 
11 [June-July 1955] p. 106)

In September of 1960 a new masthead was found on the Cler gy 
Bulletin.  The magazine was still being published by the authority of 
the General Pastoral Conference of the Evangelical Lutheran Synod, 
but at the same time it was edited by the theological faculty of Bethany 
Lutheran Theological Seminary.  From this point on, a member of 
the seminary faculty would always be the editor of the magazine and 
it was published quarterly.  This issue explained that there would be 
a new format for the magazine.  Under the title, A New Venture, the 
editor G.O. Lillegard gave this information:

At its last meeting, (April, 1960) the General Pastoral Con fer ence 
of the ELS decided to publish a theological journal, re plac ing 
the Clergy Bulletin which has served us for many years.  The 
Theological Faculty was asked to take charge of this project.  We 
have been uncertain as to what to name this journal and what 
form the publication should take.  In the meantime, we owe at 
least an informal beginning of this task to our fellow-clergymen, 
and ask their indulgence with our fi rst fl edgling efforts.

It is our aim to make this new quarterly become a place where 
we can give the literary productions of our brethren a more ad e -
quate organ than we have had hitherto in the old Clergy Bul-
 le tin.  Conference papers, theological studies, anything of general 
theological interest will be welcomed by the editor for possible 
use in our next number, (December, 1960).  Book Re views of 
current publications, historical data, the present crit i cal situation 
in American Lutheranism all would be welcomed.  Let us seek 
to make our “Theological Magazine” worthy of at ten tion also 
out side of our immediate circles. (Clergy Bulletin, Vol. XX, No. 
1 [September 1960] p. 1)

II. The Lutheran Synod Quarterly 1961-2001
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A New Name and a New Look

The General Pastoral Conference in September of 1960 de-
 cid ed to change the name and format of the synod’s magazine for pas-
tors. However, it was not until June of 1961 that a new name Lutheran 
Synod Quarterly was found on the magazine which in the meantime 
had become a quarterly. Other names offered for the mag a zine were 
Synod Theological Magazine and Lutheran Theological Journal, but 
Lutheran Synod Quarterly was chosen.

At this time the logo of the Quarterly appeared which would 
be its logo for many years to come.  This logo had a picture of the 
Scripture superimposed on a sword with the Latin inscription Spir-
 i tus Gladius, which means the Sword of the Spirit. This inscription 
is taken from Ephesians 6:17 where St. Paul writes, “And take the 
hel met of salvation, and the sword of the Spirit, which is the word of 
God.” The purpose of the Lutheran Synod Quarterly was always to 
proclaim the inerrant life-giving Word of God which is the church’s 
sure defense, comfort and stay.

In the early 1960s an historical paper by Professor R.E. 
Honsey continued in several issues.  The paper was entitled, King
Sverre’s Ecclesiastical Controversies.  This paper presented many 
important aspects of Norwegian church history in the twelfth and 
thirteenth cen tu ries.  It was of special interest because of our Nor-
wegian her i tage.

The articles in the Quarterly indicate that the doctrine of 
church fellowship was still an issue for the synod in the early 1960s.  
The Quarterly printed the resolutions of the WELS convention in 
which it severed fellowship with the Missouri Synod in 1961.  (LSQwhich it severed fellowship with the Missouri Synod in 1961.  (LSQwhich it severed fellowship with the Missouri Synod in 1961.  ( , 
Vol. II, No. 1 [September, 1961] p. 22ff.)  Professor Glenn Reich-
wald re port ed on the 1961 convention of the Church of the Lutheran 
Con fes sion at Spokane, WA.  This church body was made up of those 
who left the LC-MS, WELS, and the ELS because of questions con-
 cern ing church fellowship.  (LSQ cern ing church fellowship.  (LSQ cern ing church fellowship.  ( , Vol. II, No. 1 [September, 1961] 
p. 30)  Rev. Theodore Aaberg wrote a review of the CLC statement 
on fel low ship entitled, Concerning Church Fellowship, A Statement 
of Principle.  (LSQ.  (LSQ.  ( , Vol. II, No. 4 [June, 1962] pp. 20-23)
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The Otto Years

Professor M.H. Otto became the editor of the Quarterly in 
1962. He began teaching at Bethany Lutheran Theological Seminary 
in 1957 and would be named dean of the seminary in 1968.  As a 
teacher at the seminary he exerted a wholesome infl uence on the 
stu dents.  He taught them how to preach sermons and they ap pre -
ci at ed his pastoral approach to theology.  He was always a Christian 
gen tle man and was highly respected by his colleagues.  Prof. M.H. 
Otto continued in the position of editor until 1970 when Professor 
J.B. Madson became editor but he remained managing editor. In 
1965 the Lutheran Synod Quarterly was upgraded. Before this it was 
mim eo graphed on 8 1/2 by 11 sheets. Now it was put into booklet or 
mag a zine form and was professionally produced. 

At the request of the synod, Professor B.W. Teigen gave a 
report in the September 1964 Quarterly concerning the Lutheran free 
churches in Europe. He had traveled to Europe and made con tact with 
these church bodies. The article described the situation in Scandinavia 
and Germany. Contact was made with Rev. Tom Hardt of Stockholm 
whose articles would appear in the Quarterly in the future. Mention 
is also made of the Evangelical Lutheran Free Church, our sister 
synod in Germany:

There are basically four groups of Lutheran Free Churches in 
Germany who have had some connection with the Synodical 
Conference in America.  The fi rst is the Evangelisch Lutherische 
Freikirche.  This is the group that has been in fellowship with the 
Missouri Synod for many years.  Their president is Pastor Hein-
rich Willkomm.  Drs. Oesch and Kirsten from the Free Church 
Sem i nary at Oberursel belong to this group.  (LSQSem i nary at Oberursel belong to this group.  (LSQSem i nary at Oberursel belong to this group.  ( , Vol. V, No. 
1 [September, 1964] p. 4)

An essay by Dr. Hermann Sasse appeared in the June 1965, 
issue of the Quarterly. The essay was entitled, The Impact of Bult-
mannism on American Lutheranism, with Special Reference to His 
Demythologization of the New Testament. The essay was in tro duced 
with this paragraph:

The article which appears here under the name of Dr. Sasse 
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was a lecture he delivered to a free conference of over 100 pas-
 tors, teachers and laymen in Mankato, Minnesota, on March 
8, 1965.  It was an informal lecture and Dr. Sasse has not had 
the op por tu ni ty to check this material which was taken off the 
taped record of his lecture.  This conference was sponsored by 
Bethany Lutheran Seminary of Mankato. (LSQBethany Lutheran Seminary of Mankato. (LSQBethany Lutheran Seminary of Mankato. ( , Vol. V, No. 4 
[June, 1965] p. 2)

The free conference would become the fi rst of the annual 
Reformation Lectures at Bethany. These lectures are sponsored joint ly 
by Bethany Lutheran College and Bethany Lutheran Theological 
Sem i nary. These lectures would regularly be printed in the Lutheran 
Syn od Quarterly.

In the latter part of the 1960s and the beginning of the 1970s 
there were a number of articles concerning biblical authority and 
in er ran cy. As the battle for the Bible was being fought in American 
Prot es tant ism the Quarterly reaffi rmed the synod’s stand on the 
in spired inerrant Scriptures. Other contemporary issues are also ad-
 dressed. Professor B.W. Teigen wrote an essay concerning millen-
nialism (LSQnialism (LSQnialism ( , Vol. XII, No. 2 [Winter, 1971-72] pp. 1-47), Pro fes sor 
E.T. Teigen submitted an essay on Pentecostalism. (LSQE.T. Teigen submitted an essay on Pentecostalism. (LSQE.T. Teigen submitted an essay on Pentecostalism. ( , Vol. XII, 
No. 3-4 Spring-Summer, 1972] pp. 1-61)

The Aaberg Years

Rev. T.A. Aaberg became the editor of the Lutheran Synod 
Quarterly in 1976. That same year he was called to be the fi rst full-
time president of the seminary.  He was the author of the book A City 
Set on a Hill and was beyond a doubt one of the leading theologians Set on a Hill and was beyond a doubt one of the leading theologians Set on a Hill
of the ELS.  Professor Aaberg wrote one of the fi nest presentations 
of church fellowship for the 1977 ELS General Pastoral Conference.  
He begins his essay explaining the practical value of this scriptural 
doctrine:

The doctrine of church fellowship is not a set of dry, formal man-
made church regulations which hinder the work of the Holy Spir it 
and make it hard, if not impossible, for pious pas tors, teachers, 
missionaries, and evangelists to witness for Church and to bring 
the Gospel to mankind.
The doctrine of church fellowship is rather a spiritual, living truth 
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from God’s very Word, connected to the heart of the Gos pel itself, 
that of a poor sinner’s justifi cation by grace for Christ’s sake 
through faith.  (LSQthrough faith.  (LSQthrough faith.  ( , Vol. XVII, No. 2, [Winter 1976-77] p. 1)

At the cornerstone laying of the new seminary building on 
October 16, 1977, Professor Bjarne Teigen preached, using the text 
Revelation 21:1-6.  The mid-October date (October 16) chosen for the 
cornerstone laying of the new building was in keeping with syn od tra-
dition.  Since the founding of the old Norwegian Synod’s fi rst school 
at Decorah, Iowa, in the 1860s, October 14 had been the anniversary 
for remembering the founders of the synod and their dedication to 
Christian education.  Many of the old Norwegian Synod’s school 
build ings were dedicated on or around the 14th of October.  (LSQ of October.  (LSQ of October.  ( , 
Vol. XVII, No. 5 [Fall, 1977] p. 1)

In 1978 articles were printed concerning the doctrine of the 
church, indicating the intense discussions concerning church and 
min is try that were occurring in the synod.  This doctrine was also 
the subject matter of the 1978 Reformation Lectures which had this 
theme:  The Pulpit and the Pew in Luther and the Confessions.  The 
fi rst lecture dealt with the offi ce of the ministry and the second with the 
role of the laity.  The presenter was Dr. Herman A. Preus.  (LSQrole of the laity.  The presenter was Dr. Herman A. Preus.  (LSQrole of the laity.  The presenter was Dr. Herman A. Preus.  ( , Vol. 
XIX, No. 1 [March 1979])  The discussion concerning the doctrine 
of the church came to a God-pleasing resolution at the 1980 synod 
convention when the ELS Church Theses were adopted.

The synod’s interest in mission work can be noted in the 
Sep tem ber 1978 Quarterly.  Rev. N.A. Madson presented a history of 
the synod’s mission work in Latin America.  He noted that the synod 
began world mission work in earnest in 1968 when the convention 
resolved to begin mission work in Peru.  “The Rev. and Mrs. Ted 
Kuster and their four children, and lay-workers, Mr. and Mrs. Orlin 
Myrlie, arrived in Lima, Peru on July 16, 1968 to begin their mis-
 sion ary work.”  (LSQ sion ary work.”  (LSQ sion ary work.”  ( , Vol. XXVIII, No. 3 [September 1978] p. 39)

The June 1979 issue of the Quarterly began in this way, “The 
familiar initials T.A.A. – Theodore A. Aaberg – have temporarily been 
replaced with G.E.R. – Glenn E. Reichwald.  President Aaberg has 
been granted a sick leave and Professor Reichwald is sub sti tut ing.  
We all hope and pray that the initials T.A.A. will soon return.”  (LSQWe all hope and pray that the initials T.A.A. will soon return.”  (LSQWe all hope and pray that the initials T.A.A. will soon return.”  ( , 
Vol. XIX, No. 2 [June 1979] p. 1)  The hopes of Professor Reichwald 



118 LSQ 41:2
were not realized.  President Aaberg tendered his res ig na tion because 
of ill health in August of 1979 and passed away in Jan u ary of 1980.  
Professor Glenn Reichwald served as acting president of the sem i nary 
and editor of the Quarterly for the 1979-1980 school year.

The Petersen Years

Rev. Wilhelm W. Petersen accepted the call of the Board of 
Regents to be the new president of the seminary, beginning his work 
on August 1, 1980.  In the September 1980 Quarterly, the fi rst that 
bears his name as editor, Professor Petersen wrote:  

One of the duties of the undersigned, as president of Bethany 
Lutheran Theological Seminary, is to serve as editor of the Lu-
theran Synod Quarterly.  It is with a sense of trepidation that he 
assumes this position for he is aware of the responsibility that 
goes with it.  Here again he derives courage for the task from 
the words of Holy Writ:  “But our suffi ciency is of God.”  (LSQthe words of Holy Writ:  “But our suffi ciency is of God.”  (LSQthe words of Holy Writ:  “But our suffi ciency is of God.”  ( , 
Vol. XX, No. 3 [September 1980] p. ii)

Rev. Wilhelm Petersen faithfully served as president of the 
seminary for 17 years.  He is remembered by his students for his 
em pha sis on the Law/Gospel distinction, for his pastoral heart and 
for an evangelical approach to the pastoral ministry.

The year 1984 was the one-hundredth anniversary of the birth 
of Dr. Sigurd Ylvisaker who was an early leader of the synod.  The 
December issue of the Quarterly began with a sermon by Professor 
J.B. Madson, which was delivered on Synod Sunday, June 17, 1984, 
in commemoration of the 100th anniversary of Ylvisaker’s birth.  Dr. 
Ylvisaker served as president of Bethany Lutheran College from 
1930-1950 and of Bethany Lutheran Theological Seminary from 
1946-1950. (LSQ1946-1950. (LSQ1946-1950. ( , Vol. XXIV, No. 4 [December 1984] pp. 1-10)  
The same issue of the Quarterly contained an essay on apologetics 
entitled The Role of Apologetics in Lutheran Theology by Rev. Steven The Role of Apologetics in Lutheran Theology by Rev. Steven The Role of Apologetics in Lutheran Theology
Petersen.  (LSQPetersen.  (LSQPetersen.  ( , Vol. XXIV, No. 4 [December 1984] pp. 31-45)  This 
was a subject under discussion at the time.

A proper understanding of the Lord’s humiliation and ex al -
ta tion is an important aspect of the Lutheran Christology.  In the 
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June 1985 Quarterly Rev. J.A. Moldstad, Jr. presented an excellent 
ex e ge sis of Philippians 2:5-11 which is the sedes doctrinae of this 
vital doctrine of the faith.  Rev. J.A. Moldstad, Jr. was called as a 
sem i nary professor in 1994, and is presently the book review editor 
of the Quar ter ly.  (LSQ.  (LSQ.  ( , Vol. XXV, No. 2 [June 1985] pp. 8-28)

The year 1987 marked the one-hundredth anniversary of the 
death of C.F.W. Walther, often referred to as the American Luther.  
The December 1987 Quarterly contained an article by Pastor Her-
bert Larson on The Centennial of Walther’s Death.  Pastor Larson 
showed from the history of the Norwegian Synod that there existed 
a warm and cordial relationship between Dr. Walther and the leaders 
of the synod.  For this the synod is truly indebted to this man of God.  
(LSQ(LSQ( , Vol. XXVII, No. 4 [December 1987] pp. 9-43)  The Walther 
Cen ten ni al was also the theme of the 1987 Reformation Lectures.  
(LSQ(LSQ( , Vol. XXVIII, No. 1 [March 1988])

In the 1980s there was considerable discussion concerning 
the doctrine of the Lord’s Supper both within the ELS and outside of 
it.  Several articles concerning the Sacrament are to be found as one 
pages through the issues of the Quarterly during this period. In fact, 
the entire December 1988 Quarterly was reserved for the Doctrine 
Committee’s presentation of the Lord’s Supper entitled, The The-
 ol o gy of the Lord’s Supper.  This essay summarized the biblical and 
confessional doctrine of the Lord’s Supper.  The words of institution 
by virtue of our Lord’s original institution effect the real presence of 
Christ’s body and blood in a valid administration of the Lord’s Sup-
 per (consecration, distribution and reception). One cannot fi x from 
Scripture the point within the sacramental usus when the real pres-
 ence of Christ’s body and blood begins, yet we know from Scripture 
and we acknowledge in the Confessions that what is distributed and 
received is the body and blood of Christ.  (LSQreceived is the body and blood of Christ.  (LSQreceived is the body and blood of Christ.  ( , Vol. XXVIII, No. 4 
[December 1988])

In 1990 the Quarterly contained a history of the Evangelical 
Lutheran Synod from 1918-27.  The editor noted concerning this es say 
“The Evangelical Lutheran Synod will celebrate the 75th an ni ver sa ry 
of its reorganization in 1993.  Pastor George Orvick, president of the 
ELS, presents a brief history of the fi rst nine years of its re or ga n-
i za tion.  This issue contains a summary of the fi rst six years and the 
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next issue of the Quarterly will present the following three years.”  
(LSQ(LSQ( , Vol. XXX, No. 2 [June 1990] Forward)  Rev. G.M. Orvick 
was the author of Our Great Heritage a popular history of the ELS.  
Rev. G.M. Orvick has faithfully served as president of the ELS for 
more than 26 years.

The June 1996 Quarterly contained a brief report of The 
Con fes sion al Evangelical Lutheran Conference (CELC) held April 
23-25, 1996, in Puerto Rico.  The constituting convention had been 
held in Oberwesel, Germany, in April of 1993.  The CELC is built 
on the same doctrinal principles as The Synodical Conference of 
North America, which was dissolved in 1967.  The CELC consists 
of six teen confessional Lutheran churches throughout the world in-
cluding ELS and WELS from the U.S.A.  (LSQcluding ELS and WELS from the U.S.A.  (LSQcluding ELS and WELS from the U.S.A.  ( , Vol. XXXVI, No. 2 
[June 1996] pp. 8-10)

The Recent Years

In 1997 the present editor was called as professor and pres-
 i dent of Bethany Lutheran Theological Seminary.  In the fi rst issue 
of the Quarterly edited by him this note is found:

The Lutheran Synod Quarterly is issued by Bethany Lutheran 
Theological Seminary as a testimony of its theological con vic -
tions, as a witness to the saving truths of the inerrant Scripture and 
the Lutheran Confessions, and in the interest of the theo log i cal 
growth of the members of the Evangelical Lutheran Synod.  
This was the purpose of the Quarterly while President Wilhelm 
Petersen was its editor and this continues to be its purpose.  As 
President Petersen enters his retirement, we thank him for his 
faithful work and for a job well done during his seventeen years 
of editorship.  We wish him God’s blessing as he continues to 
write and teach for the edifi cation of Christ’s body the church.  
(LSQ(LSQ( , Vol. XXXVII, No. 3 [September 1997] p. 1) 
The same issue of the Quarterly reports the dedication of the 

new seminary building at 6 Browns Court.  Sunday, June 15, 1997, 
was an historic day for the Evangelical Lutheran Synod.  On that 
day the new seminary building was dedicated to the honor and glory 
of our Triune God:  God the Father, God the Son, and God the Holy 
Spirit.  Rev. Raymond Branstad performed the rite of ded i ca tion and 
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President George Orvick preached the dedication sermon based on 
Luke 15:1-10 and used the theme:  The Good Shepherd:  A Pattern 
for Parish Pastors. (LSQ. (LSQ. ( , Vol. XXXVII, No. 3 [September 1997] p. 
4-10)  This issue of the Quarterly also included Professor Wilhelm 
Petersen’s sermon for the installation of the new seminary president. 
(LSQ(LSQ( , Vol. XXXVII, No. 3 [September 1997] p. 11-18) 

In 1998 the Lutheran Synod Quarterly took on a new look.  
The color of the Quarterly became its now familiar light blue, Luther’s Quarterly became its now familiar light blue, Luther’s Quarterly
seal became its regular logo, and it was bound in a more professional 
manner.

As the staff of the Quarterly looks to the future it fi nds en cour -Quarterly looks to the future it fi nds en cour -Quarterly
age ment in the words of Nehemiah 4:16-18.  Nehemiah directed the 
workmen in Jerusalem to build the walls of the city with one hand, 
and hold a sword in the other ready for battle.  They were to use the 
sword and the trowel.  This is the purpose and goal of the Quarterly.  
As the Holy Spirit builds the walls of Zion, the church, the servants 
of the Lord are directed to use both the sword and the trowel (Luthers of the Lord are directed to use both the sword and the trowel (Luthers of the Lord are directed to use both the sword and the trowel (
Schwert und Kelle) – for both defense and doctrine.  The Quarterly
will continue to use the trowel pro claim ing that a man is justifi ed or 
declared righ teous not by any thing he does or ac com plish es, but alone 
through Christ’s righ teous ness which is ours by faith in Him as the 
Savior.  At the same time it will con tin ue to use the sword battling 
false doctrine as it rises on every side.  Re mem ber Luther’s sword 
and trowel. 
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Pastoral Calling

by Eivind G. Unseth

The paper assigned to me is supposed to deal with pastoral 
calls.  Permit me to say at the very outset that Unseth has no pre ten -
sions of presenting here an exhaustive or pedantic treatment of this 
particular phase of a pastor’s work, neither does he even remotely 
imagine that he can add a single iota of information to what you 
al ready know regarding the subject.  All that I intend to do in this 
brief paper is to review a few of the fundamental principles which 
apply to the matter of making pastoral calls.  If you expect within 
the next thirty minutes to hear some startlingly modern, twentieth 
cen tu ry tech nique regarding pastoral calling unfolded for the fi rst 
time, you will be sadly disappointed.  If you had anticipations of 
learning anything novel or new pertaining to the subject, you will 
likewise discover, at the conclusion of this paper, that you have been 
cruelly disillusioned.  If, however, in coming to this conference, and 
ob serv ing this item on our agenda, you are expecting nothing more 
than a concise “refresher course,” so to speak, then perhaps you won’t 
feel too “let down” with what I am about to offer.  And if this little 
essay may, even in some small measure, inspire all of us to return to 
our respective fi elds of labor with a renewed resolve to wear out our 
soles (S O L E S) in ministering to precious, blood-bought souls (S O 
U L S) then, in deed, we may regard the time consumed in con sid er ing 
this subject as having been eminently well spent.  Or, better yet, let us 
pray that the next half hour will be a wise investment of time, which, 
by God’s grace and blessing, may bring rich dividends to each of us 
in the form of implanting in our hearts a revived eagerness to go out 
and minister personally to the individual members of our fl ocks, as 
well as to those not yet in the fold.

The word PASTOR is, in my estimation, the one all-inclusive 
and perfect name by which a minister is known.  “Pastor” means 
shep herd, a provider or feeder.  Everybody knows that the work of 
a pastor is to care for his people, usually in the individual sense of 
per son al love and especially in the spiritual sense.  I say, everybody 
knows that, and certainly we pastors must know it best of all, for, in 
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all prob a bil i ty, the Letter of Call which we received as we began the 
work in our present parishes contained a paragraph something like 
this:  “We (i.e., the members of the calling congregation) authorize 
and OB LI GATE you to proclaim to us, jointly and SEVERALLY, the 
Word of God in its full truth and purity as contained in the canonical 
writings of the Old and New Testaments and professed in the con fes -
sion al writings of the Lutheran Church; to discharge toward all the 
mem bers of our Congregation the functions of a pastor and curate 
of souls in an evangelical manner, in particular, to visit the sick and 
the dying and to admonish indifferent and erring members.”  Even 
if several sheep are dealt with at once, always at its heart pastoral 
work is per son al.  That is why it takes us from house to house, to the 
low li est cottage or cabin or basement apartment where the pinch of 
pov er ty is keenly felt, as well as to the more palatial homes, where 
the temp ta tions of prosperity are continually testing the Christian 
faith of those who dwell therein.  Wherever immortal souls are to be 
found, there we must go to speak to them privately and individually 
as Jesus did in that Bethany home where He sat down and discussed 
with Mary “the one thing needful,” at the same time making use of that 
occasion to reprimand Martha, who mistakenly imagined that other 
things were of superior importance.  In spite of all the emphasis that is 
being placed these days on psychiatric techniques and psy cho log i cal 
approaches, I still am convinced that the simple procedure used by 
Jesus in dealing with those two individuals might well serve as a 
pattern for us in our pastoral calling.  Generally speaking, we might 
say that the whole human race is made up of Marys and Marthas, 
that is, those whose eagerness to feed upon the green pastures of 
God’s saving Word knows no bounds, and those whose appetites for 
the truth have become jad ed by an overindulgence of secular sweet-
 meats.  Personally, I am not going to worry too much about neuroses 
and psychoses and a lot of other scientifi c, diagnostic nomenclature.  
Rather, I believe that if we will only use the common sense bestowed 
upon us by our Creator, sanctifi ed, of course, by God’s Holy Word, 
and will pray for the Holy Spirit’s guidance and direction in all that 
we do and say, our min is tra tions to the individual will be a blessing, 
both to them and to us, and will redound to the greater glory of our 
God and to the upbuilding of the Kingdom of Christ.
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Some centuries ago a shepherd boy sang on the pastures 

of Bethlehem, “The Lord is my Pastor.”  Ages afterward a chorus 
com posed of celestial voices came down to sing over the same place 
the answer of the eternal God.  To that sacred spot God Himself had 
come, to be the Shepherd of all human sheep forever and ever.  Like 
antiphonal music across half the Bible, Jesus answers David’s psalm 
with one of His own.  David had sung from the side of the sheep, and 
Jesus, the Shepherd, says:  Ego sum pastor bonus.  That is why to be 
a good pastor is to be like Jesus.

But, as Arthur Wentworth Hewitt says in his book, Highland 
Shepherds, that “is no easy thing.  Let us go on with that translation in 
the Vulgate.  There is a great thrill and a life-long burden in the very 
next words.  Bonus pastor animam suam dat pro ovibus suis.  Wheth er 
this best translates the Greek, let scholars say.  We have been used 
to read, ‘The good shepherd giveth his life for the sheep,’ and that is 
right, but the Vulgate with merciless fi nger points out that the good 
shepherd gives his SOUL for the sheep.  Not in one fl ash of glorious 
death may He be one with it.  Animam suam dat.  Patiently through 
all His life, animam suam dat.  You learned in your fi rst year Latin 
that this word for soul meant all the thinking powers…. We must give 
all our best thought to the pastoral care of our people.  We may not 
make a few calls absent-mindedly as a sideline.  Pastoral work must 
be the center of all our plans.  We must think of it more deeply, more 
sincerely, more constantly than of any other thing.  Animam suam 
dat.”  

This is the sine qua non in our service to the Savior.  Jesus 
is the good Shepherd.  As the Father sent Him, so He has sent us, 
com mis sioned us to feed His lambs.  To us also applies the command 
issued by our Savior shortly before His ascension into heaven, “Go 
ye into all the world and preach the Gospel to EVERY CREA TURE.”  
Without personal pastoral care it is impossible for us to lead anyone to 
Jesus.  The most impressive pulpit oratory will not do it, neither will 
well attended picnics or outings do it.  The intimacy of the out ing may 
have provided an opportunity for the shepherd to approach a tender, 
timid lamb; the pulpit oratory may have contained some ex ceed ing ly 
persuasive and appealing passages, but even that brought no surrender 
until personal, pastoral guidance was applied to the in di vid u al.  The 
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sheep do not fl ock into the fold in great droves, they must be brought 
in one by one.  That is why I say that our pastoral work is sine qua 
non in our service to Jesus.  Like His, our supreme business is to be 
good, faithful, solicitous shepherds.

I am going to invite you to hear Hewitt again.  He says: “Do 
we mean then that pastoral work is more important than preaching?  
I am about to say a far more startling thing than that.  But fi rst, listen.  
You might, of course, interpret that question so that a negative an swer 
would thunder like Thor.  If on the one hand you mean by preach ing 
such a tender and passionate invitation to Christ as cannot be resisted, 
while on the other you mean by pastoral work mere social gossip, 
then of course the answer is obvious.  But let us not be silly in this 
sacred chapter.  Here is the thing I want to say:  Pastoral work is not 
to be asked whether it is more important than this or that.  It is our 
only business.

“Now … for convenience only, we shall consider pastoral 
work in its ordinary meaning of personal contacts, usually in home 
visiting; but let us never lose sight of its larger meaning.  All phases 
of our work are for one end, pastoral guidance.  All that is good in 
parish organization is good only for this end.  All that is good in our 
preach ing is really pastoral.  We may not be pulling a lamb out of 
the bram bles, but we are leading a fl ock.  If by chance there is in our 
preaching anything good which has no pastoral quality, then it was not 
our busi ness to say it; it might have been the business of the professor 
or the politician, it was not ours.  Our sole business is pas to ral, and 
our shepherd’s crook is the cross.  If you have any scorn of pastoral 
work, get out of the pulpit.  If you have any notion that true preaching 
is not pastoral, drain your brain and refi ll.  The sermon on the new 
birth was preached to one man who came by night.  The sermon on 
the water of life was preached to one sinful woman.”

But now, getting back to the common distinction between 
preaching and pastoral work, I would like to spend a little time in 
pointing out how greatly the former depends upon the latter.

Our pastoral calling, particularly the visits we make to the 
present membership of our parish, will provide us with prolifi c ma-
 te ri al for our pulpit work.  Observation and experience have often been 
cited as the best sources of illustrations.  But the personal in ti ma cy 
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of the pastoral rounds does far more than merely supply il lus tra tions 
for the sermon.  As Dr. Fritz says in his Pastoral Theology:  “When 
mak ing his visits the pastor learns to know the spiritual needs of his 
peo ple.  His sermons will then be freshening, pointed, in ter est ing, 
helpful.”  Unless we visit our people and thus learn to know their 
needs, their troubles, their temptations, their shortcomings, their 
sor rows, how shall we be able to preach to them with the greatest 
ef fec tive ness, or how shall we know which channel to fl ood with the 
wa ter of life?  If sermons – good, timely, benefi cial sermons – can 
be preached with out visiting our people, then by the same token we 
might just as well give a physician a pop-gun and let him pepper pills 
around at random without his bothering to see the patients.  There is 
also another re spect in which the peripatetic pastor is richly rewarded 
in his sermon preparation.  If we get out and familiarize ourselves 
with the sheep grazing in our pasture, we will soon discover the 
type of food which they are best able to digest.  A sermon fi lled with 
heavy, “pro fes sion al,” theological terminology might be perfectly 
proper when preach ing to preachers or to those who are thoroughly 
“at-home” in the presence of such highly specialized expressions, 
but such ser mons are decidedly out of place among those whose 
education along these lines has been limited.  Calling on our people 
will help us to aim at the right intellectual level as we speak from the 
pulpit.  In other words, let us not be invisible six days of the week 
and in com pre hen si ble on the seventh.

There is an old cliché which I profoundly believe is as ap-
 pli ca ble today as ever.  It is this:  “A housegoing pastor makes a 
church go ing people.”  Perhaps we pastors could profi tably take a 
leaf out of the book of most any progressive and successful salesman 
of our day.  They do not sit in their cozy offi ces waiting for custom-
ers to come to them.  On the contrary, they are so enthused over the 
superior quality of their product that they travel up and down the 
highways and by ways eagerly and earnestly soliciting additional 
prospective users.  No doubt, at some time or other we have all met 
such a salesman.  Per haps we have even been a bit put out because 
of his almost in vin ci ble insistence that we take and try what he has to 
sell.  But I believe we could well adopt, in a reasonable measure, of 
course, some of his effervescent enthusiasm in our pastoral calling.  
We have indeed “the one thing” the whole world needs, the Gospel 
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of forgiveness through Christ Jesus, without whom there is no hope, 
nor peace, nor life.  Many, to be sure, will not “come and buy” even 
though the blessings of the Gospel are meant for everyone “without 
money and without price.”  To a large part of the world the Gospel is 
still regarded as antiquated “foolishness.”  But let us not be discour-
aged.  The sales man isn’t received kindly by everyone he approaches.  
He doesn’t “make a sale” at every stop he makes.  Neither will we.  
Neither did the apostles.  Neither did Jesus.  We do have, however, 
the unfailing promise of the almighty God, who said:  “My Word 
will not return unto Me void.”  Some will gratefully embrace and 
accept this “fool ish ness” we are privileged to bring, and by it will be 
saved.  If we are going to obey the command to preach the Gospel to 
every creature, there is only one way to do it, and that is to go with 
our precious message to every kitchen and cornfi eld in our neighbor-
hood.  I know all about the advisability of not hindering a farmer, for 
example, in his work, but he won’t get too nervous about it if you 
take another hoe and dig potatoes in the next row.  Pastoral visita-
tion is the only way to reach all the people.  And, on the other hand, 
pastoral in at ten tion is one of the most frequently repeated excuses 
for non-church go ing.

Just what properly constitutes a pastoral call might be rather 
diffi cult to defi ne.  I have read of one pastor who sets himself the 
goal of one hundred pastoral calls a month. (!!)  If he rings a door-
bell and fi nds no one at home, he leaves a card indicating that he has 
been there and marks that down in his book as being a pastoral call.  
When he calls following a death and sees the whole family, that is 
counted as one call.  If he has lunch with two men he counts that 
two calls, because he has been in touch with two different families.  
Another minister does not consider a conversation he may have on 
the street corner with a parishioner as a call, regardless of the content 
of the conversation; yet if he calls upon the same parishioner in his 
offi ce he regards it as a pastoral call.  If a member of his congrega-
tion comes to his study for fi ve minutes it is a pastoral conversation; 
yet a thirty-minute telephone conversation, no matter what subject is 
dis cussed, it not counted.  Another clergyman regards as a pastoral 
con tact ev ery person he greets during the whole day.  One wonders 
wheth er he considers kissing his wife good morning a pastoral con tact.  
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His records would seem to indicate that he does.

The time consumed in a call is something also that will 
defi   nite ly have to be determined by the nature of the call and the 
cir cum stanc es surrounding it.  There might conceivably be cases 
where ten minutes would be too long and other cases where an hour 
or two would be too short.  To say the least, a stop-watch will never 
be an essential part of a pastor’s equipment.  Russell Dicks, in his 
treatise on Pastoral Work and Personal Counseling, tells of a certain 
Boston pastor who was reported to have followed a precise timing 
in his pastoral calling, giving himself exactly ten minutes, no more, 
no less, for each call in each home.  He never took off his coat, he 
never sat down.  And Russell Dicks declares, rather signifi cantly, 
that never, or hardly ever, did people seek his help when they were 
in trouble.  Time is an important factor in fellowship; it cannot be 
hurried, nei ther must it become a burden.

As to the kind of calls a pastor will make, the variety is vast.  
It goes without saying that the soul-shepherd will go fi rst of all to 
the sick and the dying.  The need in such cases is immediately ap-
parent.  Sickness and death are a result of sin, and in the sick-room 
the op por tu ni ties for bringing both Law and Gospel to the sinner are 
es pe cial ly favorable.  Those who are ill are, as a rule, more receptive 
to spiritual ministration.  Through their illness they have learned that 
man is “as grass,” a perishable pilgrim, a fragile, mortal being, and 
they are more ready to look to Him “from whom cometh our help.”  
Then the pastor will visit the bereaved.  Bereavement is a personal 
crisis.  It is char ac ter ized by loneliness and a longing for solace.  
There is a craving for comfort and consolation which the Christian 
pastor can well supply.  Many of the questions and thoughts which 
arise in the minds of the mourners have to do with God’s justice, His 
love, the hereafter and related subjects.  Here is an opportunity for 
the pastor to be of real service.

The aged and shut-ins are oftentimes likely to be forgotten, 
because they are there day after day, but they, too, must be placed 
high on the pastor’s calling agenda.  If they cannot come to church, to 
hear the sermon from the pulpit, the pastor must, as often as pos si ble, 
bring the “bread of Life” to them, for they, too, need to be fed.  If a 
congregation has a tape or wire recorder, the instrument could not 
possibly be put to better use than to make a recording of the entire 
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Sunday service that could then be taken to the homes of those unable 
to be present in person.  If it is granted that the shut-in com plex is 
one of the pastor’s real concerns in his house-to-house min is try, this 
be comes a real help in solving a diffi cult problem.  While the aged 
and the incapacitated are frequently forgotten, inasmuch as they are 
un able to participate in the regular activities of the congregation and 
consequently are not often seen, a pastor who sincerely loves his 
peo ple will certainly never neglect them nor cast them off in their old 
age.  In most areas there will always be calls to make on pro spec tive 
mem bers.  People are on the move these days.  The population picture 
is constantly changing.  When our Savior said:  “Go ye into all the 
world,” He was not overlooking the fact that a part of that world is 
right in our own “backyard,” so to speak, right in our very vicinity, 
in our own block or even in our own family or circle of friends.  If 
these people are without church connections they merit a pastoral 
visit.  There is another type of call which we shall simply refer to as 
the “everyday” call.  In some respects this is the most effective and 
the most appreciated call a pastor can make because it comes of his 
own volition, not because someone is sick or bereaved and not to 
promote some program or to make some special request.  When older 
pa rish io ners bemoan the passing of “the good old days” in the church, 
or when they speak of “the grand old pastors,” it is no doubt this kind 
of a call they are talking about.  There are many, many other types of 
calls a pastor must make, but we cannot take the time to enumerate 
them here.

In all of our calling let us always keep uppermost in our minds 
that we are pastors, shepherds, feeders of the fl ock and that immortal 
souls have been committed to our care.  Our calls are not visits in the 
ordinary sense of the word.  Together with Isaiah we, too, may say:  
“The Lord hath anointed me to preach good tidings unto the meek ... 
to bind up the brokenhearted, to proclaim liberty to the captives ... 
to comfort all that mourn ... to give unto them beauty for ashes, the 
oil of joy for mourning, the garment of praise for the spirit of heavi-
 ness; that they might be called trees of righteousness, the planting of 
the Lord, that he might be glorifi ed.”  Isaiah 61.  Like Paul we are to 
teach publicly from house to house.  Acts 20, 20.  Indeed, the end of 
any effective ministry inevitably begins when the shepherd forgets 
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or neglects his sheep.
(NOTE:  Pastor Unseth served Holton-Suttons Bay, Michigan, St. 
Paul and St. Timothy in the Chicago area, and Our Savior’s, Albert 
Lea, Minnesota.  The above essay was prepared for and delivered to 
the Chicago-Madison Pastoral Conference of the Norwegian Synod 
held in St. Paul’s Lutheran Church, Chicago, Illinois, January 17-18, 
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The Gospel Message and the Funeral 

Proper Preaching and Practice
by Herbert C. Huhnerkoch

There is no moment in the ministry more compelling than the 
death of one of the saints. There are simultaneous emotions of grief 
and relief, of devastation and victory, of fi nality and eternity. Even the 
pastor, who is accustomed to speaking on many occasions, may feel a 
certain sense of powerlessness. He may struggle for words at a time 
like this. Even though he knows that the gospel of Jesus Christ and the 
truth of the resurrection are the perfect balm in sorrow, he may feel 
a sense of inadequacy in fi nding the right words. While there is one 
person, namely the departed brother or sister, who needs no fur ther 
attention from the pastor, there are family, friends and a con gre ga tion 
who need special concern and meaningful comfort.

At death families fi nd themselves in a fl urry of activity on 
the one hand, while simultaneously being frozen in inaction on the 
other. They just don’t feel right unless they are doing something, yet 
they feel powerless to really do anything of consequence. They turn 
to occupying themselves with laying to rest the body of the departed 
in some kind of “proper” way. Friends of the family scramble to lend 
some kind of support. They may send fl owers, express sympathy in 
a card or personal greeting, and even travel thousands of miles just 
to be with the bereaved.

All of this tells us something about people and death. The 
need for the human family to lay its departed ones to rest in some 
memorable way is one of the unique traits of being human. Robert 
W. Habenstein and William M. Lamers write in Funeral Customs 
the World Over:

There is no group, however primitive at the one ex treme or civ i -
lized at the other, which left freely to itself and within its means 
does not dispose of the bodies of its members with cer e mo ny. 
So true is this universal fact of ceremonial funeralization that it 
seems reasonable to conclude that it fl ows out of hu man na ture. It 
is “natural,” normal, reasonable. It sat is fi es deep uni ver sal urg es. 
To carry it out seems “right,” and not to carry it out, particularly 
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for those who are closely connected by family, feeling, shared 
living, common experience or other ties, seems “wrong,” an 
un nat u ral omission, a matter to be apol o gized for or ashamed 
of. While the persons con cerned may arrive at such conclusions 
by sound reasoning based on sound premises, even where the 
com pul sions behind the desire to bury the dead with ceremony 
are not analyzed or reduced to lan guage, they remain strong and 
operative. So true is this that to the various defi   ni tions of man 
there might be added another. He is a being that buries his dead 
with ceremony. 1 

And they add:

Funeralization tends to be a refl ection of the whole viewpoint, 
the Weltanschauung, the world outlook, the basic philosophy of 
life of the culture in which it is found. A cultural group buries 
its dead partly in keep ing with its economic dimensions, partly 
in keeping with its outlooks. 2 

We would agree that funeral practice does reflect one’s 
whole philosophy of life. More precisely funeral practice refl ects 
the col lec tive absence or presence of the Christian faith among the 
sur vi vors. The Apostle Paul counseled the Thessalonians not to 
“grieve like the rest of men, who have no hope” (1 Thessalonians 
4:13). Ob vi ous ly Paul was warning Christians to watch out for the 
philosophy of life common among unbelievers, who see nothing in 
death but darkness. For non-Christians the funeral is an opportunity 
to focus on the all-too-brief life of the departed and to be sad that he 
left so soon. But for Christians death is to be different. According to 
the Apostle, Chris tians are to focus on Christ, his death for sin and 
his resurrection, which brings life. For Christians grief gives way to 
joy. Our Christian philosophy of life, then, is ruled by our certainty 
that those who die in the Lord still live and their bodies will rise to 
live again on that last Great Day. Therefore, whatever tradition and 
form our funeral prac tic es contain, they must joyfully exalt the hope 
we have in Christ.

Hope is not what we see around us in many modern attitudes 
surrounding death, which leave God out of the experience. In the 
1960’s the life-oriented, future oriented and youth-oriented style 
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of American culture made people particularly reluctant to look at 
death.  Children were often sheltered from death. Today, even though 
death has become a less taboo subject, it is still too often approached 
from an unchristian perspective. Rapidly advancing technology and 
de clin ing moral values have combined to infl uence the culture of 
dy ing. Technology has made possible the cryogenic preservation of 
the body and has fueled the hopes of some to get a new chance at 
life their way. New creative ways of disposing of cremated remains, 
have helped people try to achieve immortality through their ashes. 
Fu ner als on the internet will make it possible for family members to 
con nect with family at death without having to face death head on. 3 

States which allow the right to die by assisted suicide, will certainly 
experience funerals afterward which display the self-centered mind-
set of the peo ple involved. A recent Bill Moyers’ documentary “On 
Our Own Terms,” which appeared as a four-part series on public 
tele vi sion, showed us that people are seeking more control over how 
and when they die and over how the events around their death will 
be handled. 

Inevitably this desire for control at death impacts the pastor, 
who wants to honor Christ as he ministers to people at death. He will 
continue to have to say ‘no’ to doing funerals for people who have 
given him no evidence of the Christian faith during life. Though there 
are going to be some who will not appreciate a pastor for his decision 
not to offi ciate, he must be true to his Lord. A Christian funeral must 
indeed continue to be only for professing Christians. 

In this paper I do not intend to say any more about whether 
or not to do a given funeral. Rather I will examine funeral practice as 
it relates to funerals we can do. Even in these cases we will be chal-
 lenged to sort through practices, discarding those which compromise 
the gospel of Jesus Christ and embracing, or at least allowing, those 
that don’t.

My hope is that we give attention to preparing ourselves 
now to deal with changing attitudes and trends regarding death and 
fu ner als. When someone dies, we are under enough pressure to put 
to geth er a meaningful funeral service in a limited time, without being 
surprised by circumstances we could have foreseen. Being fore armed 
will help us handle the Christian’s death with grace and courage.
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So we will examine changing attitudes and concerns in re gard 

to “The Gospel Message and the Funeral,” proper preaching and 
prac tice before, during and after the funeral.

I. The Gospel Message Before the Funeral

A. Preparing Christians
for death during life

We prepare infants for dying the moment we baptize them 
and give them rebirth in Chirst, for the wages of sin – death – stalks 
them from the fi rst moment of life.  We pre pare Chris tians for death in 
the Supper of the Lord, for we give them to eat and drink that which 
offers the forgiveness of sins won by Christ’s death, so that they are 
prepared to die.

So it is, that long before we actually comfort the bereaved at 
the death of their loved one, we lay the foundation for that moment 
in their lives by being their caring pastor at many times in life. We 
build mutual trust through regular visits. We show interest in them 
when they are sick, and lead them to think about that sickness which 
could one day result in death. We counsel them in times when they 
fear dying and help them fi nd comfort from the Scripture. We are 
con stant ly preparing our members for death in sermons and Bible 
class es, by preaching the Easter gospel and instructing them in the 
proper view of living and dying.

We prepare people for death week in and week out, as we teach 
them that, while death is deserved by the sinner, it is also the portal 
to victory for the Christian. We instruct them that there is no greater 
event in the life of a child of God than to depart this life to be with 
the Lord. The Apostle Paul looked forward to that moment in his own 
life with great longing: “For to me, to live is Christ and to die is gain” 
(Philippians 1:21). He also proclaimed, “We are confi dent, I say, and 
would prefer to be away from the body and at home with the Lord” 
(2 Corinthians 5:8). In the language of a nomad, Paul also contended 
in 2 Corinthians 5:1,4,  “Now we know that if the earthly tent we 
live in is destroyed, we have a building from God, an eternal house 
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in heaven, not built by human hands… For while we are in this tent, 
we groan and are burdened, because we do not wish to be un clothed 
but to be clothed with our heavenly dwelling, so that what is mortal 
may be swallowed up by life.” Every Sunday the worship ser vice is a 
celebration of the resurrection of Christ. It is an anticipation of what 
will happen to the dear Christians we shepherd during life, when that 
day arrives that the soul vacates the body for the joys of heaven and 
the tent of the body returns to the earth to await its res ur rec tion. All 
of this preparation helps people approach death in a god ly way.

It is very likely that those who have been equipped in life to 
anticipate death in Christ will appreciate our ministry to them all the 
more when death actually invades their lives. They will desire fu ner al 
practices which bring glory to the Lord.

B. Preparing ourselves beforehand
to minister at death

While we ready others for death, we also prepare ourselves 
for dealing with death by studying the Word and learning to pro-
 claim, to those who mourn, that Jesus Christ has rescued us from 
sin, death and hell. We also ready ourselves for our member’s death 
by un der stand ing the changing trends in funeral practices and how 
these trends may im pact our fu ner al services for better or for worse. 
We will want to discover what trends are affecting the thinking of 
our fl ock. Do our members desire cremation in increasing numbers, 
as statistics na tion wide show? Do they want the worship service 
some where oth er than in the church, e.g., the funeral home chapel? 
Do they want the tra di tion al viewing? Will there be only a memo-
rial service? Will there be interment or "inurnment?" Do they want 
to be involved in planning the service? Having some idea about the 
an swers to these questions far in ad vance of funerals helps us serve 
well when the time comes.

I am thinking that if we serve in more traditional areas of 
the country we will still fi nd funeral practices similar to what we re-
 mem ber from our youth. At a funeral I attended recently in Luverne, 
Min ne so ta, the funeral director informed me that less than 5% of his 
fu ner als are cremations. When I asked him how many funerals take 
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place in the funeral home rather than the church, he responded that 
very few do. This makes me think that understanding funeral prac tice 
in some areas will be more challenging than in others. It is on the 
coasts, in the south, and in metropolitan areas that people will tend to 
divorce themselves from their roots. In these areas we may ex pe ri ence 
more cre ma tions, more requests for what we may con sid er un usu al 
practices sur round ing funerals, and gen er al ly a great er de sire on the 
part of peo ple to be more “involved” in their own fu ner al plan ning. 
No matter where we live, we are serving peo ple who are in fl u enced 
each day by mod ern culture, which is constantly mov ing away from 
God and toward some attempt to achieve im mor tal i ty another way. 
In such a climate our main chal lenge will be to keep people focused 
on Christ, so that they will still be looking to him at the time of death. 
It is when mem bers drift from active wor ship life, that they may also 
drift into a greater concern for the ex ter nals of death, rather than the 
important spiritual center.

As we prepare ourselves for funerals, we may welcome some 
changes. It is an encouraging sign that Christians, like good stew ards, 
are looking to spend less money on their funerals, by elim i nat ing some 
of the traditional trappings. It has been good to see me mo ri al gifts to 
our churches and schools taking the place of some of the expensive 
fl oral arrangements. We can be grateful that some com pas sion ate 
Christians are planning to be organ donors to benefi t oth ers’ lives. 
But, we should encourage our members to share these plans with us 
beforehand, so that we can be ready to adapt and still help our fl ock 
see Christ in the moment of death. Our ultimate goal is to focus our 
members away from too much emphasis on peripherals and turn them 
toward the eternal joy found in our living Savior.

C. Preparing the funeral service itself

In times past, planning the funeral service was almost totally 
in the hands of the pastor. He would meet with members of the fam i ly 
of the deceased to gather information for the obituary and per haps ask 
them which verse of the Scripture was the departed broth er’s special 
confi rmation verse. Beyond that, it was the pastor who planned the 
service, chose the hymns and determined the content of the ser vice 
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and the sermon.

Indeed, the pastor should still be the primary planner. As the 
shepherd of the fl ock, it is he who is called to take the lead. “Since 
the pastor by virtue of his call into the public ministry speaks for the 
church, he will be in charge of the funeral services.”4  However, in this 
“on our own terms” world, more and more families are hoping to have 
some input into the funeral service. They may request special music 
for the service, and more likely than not will select hymns like How 
Great Thou Art or Amazing Grace. Some may have composed their 
own obituary and funeral service. Some may ask to be involved in 
some way in the service, usually with a eulogy. While the pastor can 
build rapport with people by letting them help plan the service with 
him, he risks great complication in doing so. He may have to say ‘no’ 
to music whose theology is inappropriate for Christian buri al. He may 
have to deny some other request, when people are very emo tion al. 
How much better it is to plan in advance, rather than when the funeral 
is tomorrow. It would be good for us to take the initiative to invite 
people to speak with us now about any special desires they have for 
their funeral. Then we can come up with a good plan to geth er, gather 
appropriate information for the obituary, consider some appropriate 
hymns and Bible verses and fi le all of this for future ref er ence.

Since there is no Scriptural injunction of any kind specifying 
that a funeral or memorial service should be conducted at all at the 
death of a saint, there is much freedom for the pastor, Christian con gre -
ga tion, and Christian family in planning a service. They can use tradi-
tional practices or create new customs. If they prefer, they can choose 
to plan no ceremony at all. When ceremonies are used, how ev er, and 
the pastor is asked to be involved, he must do so in a man ner which 
is evangelical and confessional. He must instruct people carefully in 
what the Bible says and work with them to conform out ward prac-
tices to the principles of Scripture. He must recognize the difference 
between adiaphoron and doctrine, and strive to avoid of fense even 
in those things which don’t matter. He will plan to keep Christ at the 
center of the ceremony and message. Ultimately he will bring glory 
to the risen Lord as he comforts and uplifts the bereaved.

II. The Gospel Message at the Funeral
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A. As it is preached in words

1. In the sermon

Whatever else changes regarding funeral practices, the one 
unchanging standard should be that the funeral service is to exalt 
Christ, not the deceased. Christ is exalted at the funeral most clearly 
and importantly in the sermon.

In an excellent paper presented several years ago in the South 
Atlantic District of the WELS, Pastor Robert Johnston made these 
ap pro pri ate remarks about funeral preaching:

There are few, if any, times in life when the average individual 
is more prone to be attentive and receptive to the message of 
God’s Word. So often in the course of life, when things are going 
rea son ably well, the Word is received with a rather non cha lant 
at ti tude. Only too often many give a noncommittal re sponse as 
some thing which, at best, applies to them only on the periphery 
of life. At a funeral however, there is the overriding realization 
that death is something with which each of us must one day come 
face to face. The Christian, even one who is woe ful ly weak in 
faith, as he or she stands in the presence of death at the coffi n of 
a loved one, is looking for personal admonition and comfort from 
God’s Word at such a time. Thus death itself may well become a 
blessing, not only for the departed Chris tian, but for those who 
survive. What a golden opportunity to share God’s amazing grace 
and extol and praise His boundless love! Although it is not im-
proper to point out the fruits of faith in the life of the deceased, 
we need to bear in mind that the fu ner al sermon’s purpose is not 
to eulogize the de part ed, but to praise the grace of God. 5 

In my library, one of the best summaries of what the funeral 
sermon should contain comes from the Middler Homiletics notes of 
Wisconsin Lutheran Seminary, 1977.

The test of a good funeral sermon in not how suc cess ful the 
preach er has been in jerking tears, but how successful he has 
been in drying them. As with other occasional sermons and ad-
 dress es, strict homiletical procedure may be relaxed, but a clear 
progression of thought is still called for. The funeral ser mon will 
1) remind of the cause of all death, sin; it will 2) pro claim the pro claim the 
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Savior’s pardoning grace; it will 3) herald the comfort, which lies Savior’s pardoning grace; it will 3) herald the comfort, which lies 
in the resurrection of the body and the life everlastingin the resurrection of the body and the life everlasting (emphasis 
mine). The preach er will not take it for granted that the bereaved 
know what happens when a Chris tian dies, that his soul goes to 
be with the Lord. They know, but when this truth has an im me -
di ate and personal meaning for them be cause their dear one has 
died, they want to be re mind ed. So too with the truths con cern ing 
the res ur rec tion of the body in a glorifi ed state, security in the 
judgment by virtue of the justifi cation which is ours by faith, and 
the glories of life ev er last ing. Christians will appreciate hearing 
about these glories in some detail. If a pastor has a considerable 
number of fu ner als during the course of a year, he may fear that 
he is becoming repetitious, but, as indicated, for the be reaved 
the comforting truths of our faith take on a new meaning when 
the blow of bereavement has struck them. While it is not amiss 
to take note of the good example set by the deceased if he was 
rich in good works, the main thrust of the funeral sermon is not 
to be a eu lo gy, but to eulogize the Savior. 6 

Clearly the sermon is a tremendous opportunity to proclaim 
the resurrection gospel, comfort the bereaved, evangelize the lost, 
and instruct everyone in the basic elements of sin and grace. Its place 
should never be compromised. May it never be said of our funeral 
services:

It is ironic that those services of the church which are most at-
 tend ed by the general public — weddings and funerals — have 
become least distinctive in their Christian witness. It is precisely 
these services which ought to clearly demonstrate the theology 
and hope of the Christian community because of their “public” 
nature. 7 

2. In the obituary

While it is true that the funeral service has for a long time been 
one of the greatest opportunities to preach Christ, it is also an oppor-
tunity to remember the specifi c life of a particular beloved Chris tian. 
After all, it is in celebrating God’s grace in a specifi c life that people 
have gathered to remember, mourn, fi nd comfort, ac knowl edge God’s 
wisdom, praise him for his mercy, and pray ear nest ly for the strength 
to go on. It is good to acknowledge how the Lord worked graciously 
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in the life of the departed in baptism and confi rmation, and how he 
sustained marriage and family. It is fi tting to call attention to special 
acts of service to the Lord as an en cour age ment to the living to pat-
tern their Christian lives after that of the deceased. Such pos i tive 
acknowledgment occurs even in the Scrip ture (Hebrews 11).

Especially in areas of the country where funeral practices are 
less traditionally Lutheran, the pastor may be pressured to eulogize 
the departed even beyond what he does in the obituary. I have found 
that the sermon itself provides the opportunity to blend in mem o ra ble 
elements of the person’s life. The sermon can still be Christ-centered 
and properly comforting, while providing a unique look at how Christ 
worked in this one life. I present the following examples not as a 
standard for doing this, but as samples of some of my ser mons which 
highlighted some aspect of the life of the departed.

For one who was once a pilot but in his latter days was nearly For one who was once a pilot but in his latter days was nearly 
immobile:  Isaiah 40:29-31. “They will soar on wings like 
ea gles; they will run and not grow wea ry, they will walk and 
not be faint.”
For one who died at Thanksgiving after a long, ag o niz ing deathFor one who died at Thanksgiving after a long, ag o niz ing death:  
Psalm 136:1. “Give thanks to the Lord, for he is good. His love 
endures forever.”
For one who was a fi nishing carpenter and had built beautiful For one who was a fi nishing carpenter and had built beautiful 
chancel furniture in the church:  2 Corinthians 5:1. “Now we 
know that if the earthly tent we live in is destroyed, we have 
a building from God, an eternal house in heaven, not built by 
hu man hands.”
For a contractor who died a humble Christian:  Mat thew 7:24-25. 
The theme was “His Life Was Built on the Rock”
For one who built wrought iron fences and gatesFor one who built wrought iron fences and gates:  John 10:9. “I 
am the gate; whoever enters through me will be saved. He will 
come in and go out and fi nd pas ture.”
For a woman who loved hats and wore different ones to church 
each Sundayeach Sunday:  Revelation 2:10. “Be faith ful, even to the point 
of death, and I will give you the crown of life.”

B. As it is Preached in Practice

In planning the service, the pastor will recognize the over-
 rid ing importance of the words he speaks in the funeral sermon. He 
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will also realize, however, that only a part of the message is deliv-
ered in words. Much of the message is delivered before the sermon 
is preached and long after its reverberations have fi lled the place of 
worship. What surrounds the sermon –  place of worship, fl owers, 
casket, urn, pic ture, music, etc. –  must reinforce the message of the 
sermon, not undermine it.

1. By the location

As the Lutheran Agenda makes very clear, there have always 
been options regarding the location of the funeral service. There is 
a form of service for use at the home, at the church, at the funeral 
home, at the graveside, and at any combination of the above. In the 
past most funerals had an element of ceremony at each location, but 
the main funeral service was at the church. Clearly, the location of 
the funeral service, which has varied through the centuries, is an 
adiaphoron.

The home

The funeral in ancient Israel, which occurred on the same 
day as death or, at the latest, the day after, began at the home of the 
deceased and proceeded to the burial location. By their mere pres-
 ence, professional mourners, hired by the family, emphasized that 
death was a horrible loss, rather than a victory. (It was at one such 
pro ces sion from home to grave that Jesus encountered the widow 
of Nain in the crowd and injected the wonderful truth of the res ur -
rec tion by raising her son back to life.) By going from the home to 
the cemetery rather than from the synagogue to the cemetery, the 
loss to a par tic u lar family seems to have taken priority over the loss 
to the wider church family.

According to Life magazine, this ancient tradition of the at-
home funeral may be reemerging. The escalating cost of the tra di tion al 
funeral is reportedly the major driving force behind this trend. The 
article focused on the life and death of Clyde Spivey, who was suf-
fering from terminal cancer. As he and the family prepared for his 
death, they investigated costs and learned that a typical funeral would 
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cost them $5,400, not including the cemetery plot. They also learned 
that in their state, North Carolina, as in many other states, it is legal 
to bury the dead without using a mortuary and its services. They de-
 cid ed to do everything themselves. As his death became imminent, a 
retailer delivered his $600 coffi n to his home (still a lot of money, but 
much less than the $2,000 coffi n at the funeral home).  When Clyde 
fi nally drifted into death, his wife washed his body for burial. His 
sons gathered his favorite suit and boots. Together they dressed and 
groomed him. Later they placed him in the coffi n and moved it into 
the living room. The next day some friends gathered for a brief time 
of meditation. Afterward they loaded the coffi n in their own van and 
headed to the cemetery, where the cemetery offi cials had agreed to 
allow a funeral without a funeral director. 8 

Though the Spiveys requested no pastor at Clyde’s funeral, 
Christians in our own congregations may desire a funeral at home 
with the pastor present. We need to realize that nothing prevents us 
from conducting a funeral at home. In fact, an at-home funeral could 
be a pretty powerful experience, where families have to come face 
to face with the harsh reality of death without an unusual attempt to 
disguise the experience with ceremony. In smaller congregations the 
wider church family could certainly be invited. In larger con gre ga tions 
only close friends could attend.

The cemetery

In ancient Rome, when Christianity was not a legal religion, 
funerals were held secretly in the catacombs. Even after that great 
persecution ended, the practice of holding the entire funeral at the 
place of burial endured.

These days, a funeral only at the graveside sometimes sends 
the message that the deceased was not an active member of the con-
 gre ga tion. On the other hand, a graveside service is a pretty im por tant 
part of facing the stark reality of death. No matter how beautiful the 
coffi n, the impact of being ready to lower the remains of a loved one 
into the ground is pretty forceful. It provides visual support to the 
message of death and resurrection.

Cemeteries, which surround many of our country churches, 
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have the wonderful advantage of preaching a sermon to worshipers 
every week. On the one hand the headstones declare that “the wages 
of sin is death,” while in another way they proclaim, “Where, O 
death, is your sting?”

The funeral home

In the latter part of the twentieth century and the beginning 
of this one professionals at funeral homes are providing an increas-
ingly complete package of services at the time of death. In addition to 
their historic role of preparing the body for burial or cremation, they 
also provide the chapel for the service along with a choice of com-
pact discs with music appropriate for various religious tastes. They 
trans port the body to wherever it is going after the ceremony. And, 
for better or worse, they offer literature and counsel to the bereaved 
on the subject of dying.

The challenge which has faced the pastor in recent years is the 
growing desire on the part of some of our members to have the fu ner al 
service in the funeral home. “Convenience” seems to be the main 
reason for this popularity. Who is not impressed with the sim plic i ty 
of a one-stop funeral? Families who have not been closely con nect ed 
to the church in life are especially likely to want the ser vice in the 
funeral home chapel.

A comment from Perry H. Biddle Jr. in The Christian Min is try
magazine, presents well some of the concerns about the weak ness of 
using the funeral home chapel:

Funeral chapels are a recent phenomenon and, while con ve nient, 
do not lend themselves well to Christian worship. They usually 
lack an adequate organ or pi ano, hymnals, symbols of the faith 
and other aids to worship. They often have “canned music” of a 
sen ti men tal and funereal type. 9 

A funeral service at the funeral chapel can be very fi ne and 
even preferred in some instances. However, its generic setting lacks 
the really confessional, visible images present in our Lutheran church 
buildings. It may send the message that the departed and his/her fam-
 i ly were not close to their church family.
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The church

When I attended my brother-in-law’s funeral in Minnesota 
recently, I experienced what I recall from my childhood to be the tra-
ditional Lutheran funeral service of the twentieth century. The pas tor 
made an appearance at the funeral home for the viewing, which was 
held the evening before the service. There he closed out the evening 
with a devotion. The next day everything moved to the church. As the 
viewing continued in the narthex right up to the time of the service, 
the pastor assembled the immediate family in a private room off the 
church and had a brief prayer with them. Just before the ser vice began, 
he led the family into the church in procession behind the coffi n. After 
conducting the service, he led the recessional down the aisle behind 
the casket with the family following. He proceeded to the cemetery 
at or near the head of the funeral procession and presided over the 
committal service. At that point he and other fam i ly and friends re-
turned to the church fellowship area for a luncheon. In each part of 
the carefully prescribed form, with the exception of the view ing the 
night before, the church building was the center of activity.

Whether or not we include all of the elements described above, 
it seems to me that we ought to take a more proactive role as pastors 
to preserve or bring back the church as the place for funerals and 
memorial services. Perry Biddle writes well about how desirable the 
church is for a funeral.

In contrast (to the funeral chapel) the church sanc tu ary is the 
place where the individual is baptized, con fi rmed and married 
and where the community of faith gathers to worship each week. 
It is not only ap pro pri ate, but desirable that funerals be con duct ed 
from the church. 10 

Let me expand on this a bit. It is certainly adequate to con-
 duct a funeral or memorial service in a funeral home. However, 
the advantage of the church as the place for the service is at least 
two fold. First, the members of the congregation feel at home in the 
place where they sat alongside the deceased during life and heard 
the Word of God, received absolution, received the Sacrament, sang 
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hymns, and prayed together. Second, by meeting in the church they 
invite unchurched relatives and friends to see how their congregation 
wor ships together. Just as the funeral sermon is an excellent outreach 
tool, so the church building issues an invitation to come back and 
learn more about Christ.

One of the positive byproducts of the increasing trend toward 
memorial services instead of full funerals is that there is no longer 
pressure to have the service quickly or according to the funeral home’s 
schedule. Because of this it is easier to schedule the service at the 
church and at a time when more people are able to participate.

In my ministry in Arizona it has occurred more than once that 
we have held a memorial service on Sunday morning at the close 
of the regular worship service. Doing this usually means that more 
peo ple are present to hear the message and lend support to the family. 
It connects the victory of death as closely as imaginable to the place 
where the Means of Grace were always a part of the person’s life. If 
there is to be Bible class afterward, this service can be kept short with 
just a hymn or two, Scripture reading, a brief sermon, and prayer.
  2. By the presence of other
  participants in the service

I attended a funeral service at an ELCA church recently, out 
of respect to the family with which I was acquainted and whose child 
had died in infancy. At the service each parent delivered a rather 
emo tion al speech about what his/her experience was like during this 
try ing time. The mother’s message in particular was emotionally 
charged and seemed to challenge God’s wisdom in allowing such 
an untimely death. God’s goodness in redeeming his little child was 
for got ten. I could tell that this participation by the parents pleased 
many of the worshipers. However, by allowing the parents to speak 
the pastor lost control of the gospel message, which needs to be at 
the center of the funeral. He never reclaimed the wonderful truth that 
God in his infi nite wisdom knows how to do what is best for each of 
his dear people. This example brings to mind advice from J.C. Fritz 
in Pas to ral Theology:

The question frequently arises whether others outside the of-
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 fi  ci at ing pastor may have a part in the funeral service. It goes 
with out saying that a Lutheran pastor cannot offi ciate with a 
pastor of a heterodox church body; that would be unionism. Nor 
has a layman a right to make a religious address at a fu ner al; he 
has not been called to do so. If, however, a well-known citizen 
has died (mayor of a city, head of some large business fi rm) and 
his fellow citizens desire to honor him not only by their pres-
ence, but also by having one speak in their name, there it may be 
preferable, how ev er, that such address be made at the residence 
or at the cemetery. 11 

Although it may not be as popular in today’s society to have 
the pastor conduct the entire funeral service, sound Law/Gospel 
preach ing and proper Bible-based comfort demands that the clear, 
encouraging Word of God be properly applied. The one prop er ly 
called to preach in behalf of the congregation is in the best po si tion 
to ac com plish this.

It has been my practice to counsel family members who are 
asking to make remarks at the service, that their emotional state may 
make it very diffi cult for them to do so. However, if their desire per-
 sists, I tell them that I will give them a chance to speak at the close 
of the service. They usually accept this counsel and, more often than 
not, inform me before the service, that they have decided not to speak 
at all.

3. By the manner of
disposing of the remains

During life the body is the temple of the Holy Spirit. Out of 
respect for the God-given body, there needs to be some respectful 
treatment of the mortal remains. Yet there should not be an unusual 
focus on the body, lest we lose sight of the more important spiritual 
life which inhabited the body.
Burial

Burial is a fi ne practice, which has withstood the test of time. 
Restricted land use and convenient transport of remains to distant 
locations have begun to erode the number of burials. Nonetheless, it 
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continues to be the predominant practice among Christians.

Nowhere in Scripture is there a direct command to bury the 
dead, although from the time of Abraham to Christ, burial was the 
acceptable form of dealing with the mortal remains. (Abraham bur ied 
Sarah, Genesis 23:19. Jesus encountered the burial procession of the 
widow of Nain, Luke 7:11-15. Jesus himself was buried, Mat thew 
27:59-60.)

The WELS website offers the following comments in regard 
to the message burial brings:

It is very clear that burial was the regular treatment of the body 
by believers during Bible times. Christ’s body was buried to 
await the resurrection. The Bible also compares burial to plant-
 ing a seed in the ground with the confi dence that new life will 
spring from it (1 Corinthians 15:35-38). We, therefore, prefer to 
bury the dead in order to follow the custom of Scripture and for 
the symbolism of burial. Man who was taken from the ground 
re turns to the ground. 12 

Cremation

I want to take a little extra time with cremation because, 
his tor i cal ly, it has been associated with pagan practice and because 
it is becoming increasingly popular around the world today. There 
is noth ing inherently wrong with cremation. It simply hastens the 
process of “ashes to ashes, dust to dust,” which takes place under 
any method of disposition.

Cremation dates back to the Old Testament, but was reserved 
for those who died in unbelief or disgrace. In ancient Greece, by the 
time of Homer (800 B.C.), it had become the dominant mode of dis-
 pos ing of the dead. Cremation was actually encouraged for reasons 
of health and expedient disposal of slain warriors. Following the 
Gre cian trend, the early Romans embraced cremation. By the height 
of the Roman Empire cremation was widely practiced. Remains were 
generally stored in elaborate urns, often in columbarium-like build-
 ings.13  Cremation was rare among early Christians who considered 
it to be a pagan attempt to avoid the resurrection. They wanted to 
treat their dead as Christ had been treated. Eventually, by 400 A.D. 
after Constantine’s Christianization of the Empire, earth burial had 
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com plete ly replaced cremation, except in rare instances of plague 
or war.

Skepticism about the propriety of cremation continued into 
the twentieth century. Even Lutheran pastors condemned, or at least 
strongly discouraged, the practice. In the September 1947 issue of 
Concordia Theological Monthly this item on cremation appeared:

Cremation need not be a symbol of unbelief. There may be true 
Christians who for valid reasons may desire that after death their 
bodies be cremated. But over against pagan cremation the early 
Christians insisted upon Christian burial, and that in volved a 
con fes sion. So today Christian burial in general is a con fes sion, 
and this must be kept in mind when the thought of cre ma tion 
rather than burial comes up for discussion. 14 

In spite of misgivings about the propriety of cremation, the 
number of cremations in North America has been increasing dra mat i-
 cal ly in recent years: from 5% in 1962 to 20% in 1992. Ac cord ing to 
USA Today, about 553,000 Americans were cremated in 1998. This 
represents about 25% of all deaths. The number of cremations has 
now reached an average of 26% nationwide. This number is ex pect ed 
to rise to about 40% by the year 2010. In some states like Arizona, 
California, and Washington already over 50% of deaths are followed 
by cremation. 15

There seem to be several factors creating the atmosphere 
for greater numbers of cremations. The most compelling is that 
the es ca lat ing cost of a traditional funeral with embalming charges 
and ex pen sive caskets moves many to seek the cheaper alternative 
cre ma tion offers. Those who have moved to the Sun Belt, far away 
from the burial plot they own back home, fi nd it more convenient 
and cheaper to transport a small urn, rather than a casket. Some, 
who are con cerned about the overuse of land, prefer cremation as a 
space-saving maneuver.

So the changing culture of death has brought with it a greater 
percentage of cremations, complete with the coining of a new word, 
“cremains.” Since disposing of the “cremains” of the dead can be 
done in a variety of ways from the simple to the elaborate, it is not 
surprising that as we begin this millennium it is possible, for ex am ple, 
to use the services of a company called Celebrate Life of Lakeside, 
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California. For a starting price of $3,200 they will in cor po rate your 
loved one’s ashes into fi reworks and explode them in a heavenly dis-
 play for your viewing pleasure. Celebrate Life makes this statement 
about its purpose: “A number of the founders of the company have 
had fi rst hand experience at the death of a person close to them. Our 
fi nal good-byes were traditional, and the fi nal image we carried was of 
a cemetery. Not exactly the mental picture you want to carry around 
with you for the rest of your life, so most of us forget it as soon as 
possible. What if we could change the picture? What if instead there 
could be a picture of a joyous celebration? What if instead of a hole 
in the ground there was fi re in the sky? Since a few of us were in the 
fi reworks business, the idea obviously ap pealed to us.” 16

Clearly, what we do with the mortal remains at death remains 
an adiaphoron, but the motive behind the action is of some concern. 
As our society becomes more secular and drifts farther away from 
God in its thinking and practice in many matters, it seems to be 
drift ing more and more into preoccupation with the mortal remains 
of the deceased. Just as we may be deeply concerned about people 
who desire to spend an inordinate amount of money on a funeral and 
cas ket, so also we will also need to show pastoral concern for those 
desiring to do unusual things with theirs or others’ ashes.

Because of these potential abuses and the historic skepticism 
about cremation, we might wonder if there is any compelling reason 
to defend cremation or even prefer it. (I don’t think I have ever heard 
anyone ask, “Pastor, is it okay to be buried?” I have heard many ask, 
however, “Is it okay to be cremated?”) Actually, in some respects 
cremation may be preferred over burial, which for many years has 
suffered from the excesses of funeral directors. Consider the fol low ing 
valid remarks:

Rather than cremation being a pagan rite, it seems that some of 
the current funeral practices are far more primitive. It is pagan 
to make the body of the de ceased an object on display. 17 

Cremation is not pagan, but some prevailing funeral cus toms 
are… Ves tig es of pagan practices remain in modern funerals. 
We will not belabor the eco nom ic waste of mod ern funerals. But 
con sid er some of the other ways in which current funeral practices 
remain antithetical to the Chris tian faith. Instead of af fi rm ing the 



150 LSQ 41:2
reality of death, the scrubbed vocabulary of un der tak ers speaks 
of people “pass ing on” or “pass ing away.” Plat i tudes and cos-
 met ics serve to do mes ti cate death. The sites of these practices are 
called “fu ner al homes” or “funeral parlors.” Metal burial vaults 
and caskets with innerspring mattresses lined with satin seem 
as irrelevant at death as fur-lined bathtubs dur ing our lifetime. It 
is pagan to make the body of the deceased an object on display 
for spectators. It is pagan to “view the re mains” to see if they 
“look nat u ral,” especially when mor ti cians remove all evidence 
of death to soften its hor ror. No won der George Buttrick once 
said, “There is noth ing more in con gru ous than dressing up a 
corpse in a tux e do!” 18 

Cremation, indeed, has some positive elements. “Crema-
tion can be a way of affi rming the resurrection and facilitating grief 
work.”19  Cremation teaches that the all-powerful God is able to re store 
and raise to life every body, not just those neatly buried. Cre ma tion 
helps put the stark fi nality of death more in focus. (Some may need 
to “view” the body before cremation to assure themselves that their 
loved one has indeed died.) Cremation even helps get vis i ta tion back 
into the home and the worship service back into the church, since the 
funeral home becomes less a center of activity.

III. The Gospel Message after the Funeral

The luncheon following many memorial or funeral services 
brings a message all its own. It tells everyone that life goes on. The 
living need to return to the lives God has called them to live. There-
 fore, they gather for food and fellowship, to continue sustaining their 
bodies and their souls.

What begins at the luncheon in a small way continues as the 
spouse and family of the departed, along with fellow Christians in 
the church, get back to the business of living. The work of the church 
militant goes on.

The pastor’s role in death does not end at the funeral service 
either. Though the Bible does not command any specifi cs for the 
min is ter of Christ in regard to ministering to the living who remain, 
there is something he can and should do. He refl ects the compassion 
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of Christ toward the family and friends most affected by a death. 
He “mourns with those who mourn.” He tries to understand the tug 
of emotions at this time, empathizing with their huge loss and yet 
hold ing before them the great power of Christ to restore the fallen. 
One of the great joys of the ministry comes when he can reassure 
grieving family and friends that Christ dries tears and re plac es grief 
with joy. Therefore, he ought to seize every op por tu ni ty to be with the 
family and friends of the departed – not only be fore and during, but 
also after the funeral— to share sin and grace in all of its pro found 
force and beauty.

In fact, the time after the funeral may be the most important 
time for the pastor to offer support.

Unresolved grief is literally deadly! Many physical as well as 
mental disorders can be traced to grief that had not been worked 
through.

In several recent national surveys of church members re gard ing 
death and funeral practices, many of those surveyed in di cat ed 
that their minister had not given them the pastoral care and grief 
therapy needed fol low ing the death of a loved one. Some in di -
cat ed that the pastor did not call again after the death and fu ner al, 
or only once. Many clergy fi nd it helpful to the bereaved if they 
call again in the afternoon or evening of the funeral for a visit 
with the family and friends and again as need ed.

Ministers come and go from churches. The names of many are 
forgotten. But one never forgets the min is ter who conducts a 
meaningful funeral service for an aged parent, a child struck 
down in an accident, or a close friend. 20 

The process of coping with death has been outlined in much 
material about grief. Shock, denial, anger, depression, panic, and guilt 
may all precede acceptance of the death. “There is separation: the 
loss of living presence painfully reinforced by the cold body in the 
casket, the absence of familiar reminders, the friendly conversations 
in past tense. There is transition: the ‘up in the air,’ suspended time 
at a standstill sort of feeling. There is incorporation: the pulls toward 
reentering, at some future point, the mainstream of living without 
him, without her.”21  The pastor can help the family get through these 
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times.

The congregation can help too. Congregations will do well to 
consider having grief support groups. Many times our people will seek 
out these groups anyway, but they will fi nd them in other church es. 
We may not personally feel the need for such support, but some of 
our members may. It is a great way to continue to preach the gospel 
after the funeral.

Conclusion

It is clear that funeral practice is coming under pressure from 
various directions. The declining moral values of the world and chang-
 ing technology are creating pressure on the traditional funeral ser vice. 
Sorting through matters to determine which are essential and which 
are adiaphora is a growing job for the pastor.

Yet the pastor can decipher these changing customs more 
eas i ly by remaining focused on what is the center of the funeral 
ser vice. He will want to realize that every part of the funeral service 
sends a mes sage, which must not be in opposition to the wonderfully 
comforting message of the gospel. While he will listen to requests 
from the family for input into the funeral and work to remain abreast 
of trends, he must defend his call as the pastor and remain in charge 
of the service. 

As a pastor assesses his circumstances, he will see that he 
preaches the gospel of Jesus Christ at a funeral service long before 
it actually begins, while it is going on, and after it is over. This is a 
huge task, but a rewarding one, and one in which God will certainly 
pro vide strength and blessing.
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Notes and Commentary on

Joshua 24:14-15
by Adolph L. Harstad

Joshua’s Exhortation and Witness Concerning
Covenant Loy al ty (24:14-15)

Joshua 24:14         /tao Wdb][iwÒ hw:hyÒAta, WaryÒ hT;['wÒ
µyhil¿aÔAta, Wrysih;wÒ tm,aÔb,W µymit;B] 
rh;N:h rb,[eB] µk,yte/ba} Wdb][; rv,a}   

hw:hyÒAta, Wdb][iwÒ µyIr'x]mib]W   

Joshua 24:15         hw:hyÒAta, dbo[}l' µk,ynEy[eB] [r' µaiwÒ
µai ÷Wdbo[}t' ymiAta, µ/Yh' µk,l; Wrj}B'

rv,a} µk,yte/ba} Wdb][;Arv,a} µyhil¿aÔAta,
yhel¿aÔAta, µaiwÒ rh;N:h' [rb,[eme] rb,[eB]
µx;r]a'B] µybiv]yœ µT,a' rv,a} yrimoaÔh;  

hw:hyÒAta, dbo[}n" ytiybeW ykinœa;wÒ

Translation: "Now, therefore, revere the LORD and serve him with 
in teg ri ty and faithfulness.  Get rid of the gods that your fathers served 
be yond the river and in Egypt, and serve the LORD.  But if it is evil 
in your view to serve the LORD, then choose for yourselves to day 
whom you will serve, whether the gods that your fathers served that 
were beyond the river or the gods of the Amorites in whose land you 
are living.  But as for me and my house, we will serve the LORD.”

Notes

Now, therefore/hT;['wÒ - The term hT;['wÒ functions as a major tex tu al 
marker or “macrosyntactic sign” (Waltke and O’Connor 634).  It is 
an ex pres sion that ties together a  portion of a text to or ga nize the 
material for the hearer and reader in contexts involving dis course.  
The speak er may insert this and other major markers “in or der to 
high light for the hearer the beginning, transitions, climaxes, and 
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con clu sions of his address” (Wolfgang Schneider, quoted in WO, 
634).  hT;['wÒ appears in Joshua at 1:2; 2:12; 3:12; 9:6,11,12,19,23; 
13:7, 14:10 (2x),12; 22:4(2x), 24:14,23.  The ex pres sion here shows 
that Joshua has ar rived at a climax in his ad dress before Is ra el and 
that he is about to say something of great im por tance.

with integrity and faithfulness - See below for each term.  The two ex-
pressions together can be understood as an hendiadys.  So TANAKH:  
“with undivided loyalty.”  Other translations:  “in sin cer i ty and in 
faithfulness” (NRSV): “completely and sincerely” (NAB).

with integrity/µymit;B]with integrity/µymit;B]with integrity/  - The form of the Hebrew word µymit; is sin gu lar, 
though it may appear plural.  The plural adds a second “im.”  The 
term µymit;/tamim is an adjective that is used sub stan tive ly here.  The 
basic meaning of the verb from which it is derived is “to be com-
 plete, fi nished.”  In this context, tamim  refers to “what is com plete, 
entirely in accord with truth and fact; integrity” (BDB 1071).  The 
English word “integrity” serves well as a trans la tion be cause, like the 
He brew, it has the idea of “wholeness, com plete ness” at its cen ter.  
The Hebrew word “shalom” has the same basic meaning.  The word 
oc curs 91 times in the OT and twice in Josh:  10:13 [“whole day”]   
and 24:14.  (Even-Shoshan 1232-1233)

and (with) faithfulness/tm,aÔb,Wand (with) faithfulness/tm,aÔb,Wand (with) faithfulness/  - Or “and with truth.”  The ba sic idea 
of the word emet  is “fi rmness.”  The term may be a con trac tion of emet  is “fi rmness.”  The term may be a con trac tion of emet
emeneth, with the nun being lost, and thus from amen, which we 
have taken into English.  The word emet can mean the fol low ing:  emet can mean the fol low ing:  emet
1. re li abil i ty, sureness  2. stability, continuance 3. faith ful ness, re li -
able ness 4. truth.  The word occurs in the OT 127 times, and three 
times in Josh:  2:12 (“trustworthy sign”); 2:14 “faithful kind ness” 
24:14 “faith ful ness”).  (ES 92-93)

get rid of/Wrysih;wÒ - The form is a Hiphil imperative plural of rWs.  In 
Qal it means “turn aside,” and in Hiphil “remove, take away; put aside 
= leave undone; retract (words); reject (prayer)”  etc. (BDB 693-694; 
ES 805-807).  The term occurs in Joshua at 7:13; 11:15; 24:14, 23.
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Christians in their new lives are to get rid of things associated with 
the kingdom of darkness.  In Acts 19:19, new Christians burned their 
old sorcery documents, expensive as they were.

In the hymn “Jesus, Priceless Treasure” Christians express their “good 
riddance” wish concerning any modern “god” of the heart that stands 
between them and their Savior:  “Hence, all earthly trea sure!  Jesus 
is my pleasure, Jesus is my choice.  Hence, all empty glo ry ...”  (LW 
270; CW 349; ELH 264)

the river - The Euphrates.the river - The Euphrates.the river

it is evil/[r'it is evil/[r'it is evil/  - The form can be Qal perfect 3ms, or a noun, or an ad-
 jec tive.  The adjective has a number of nuances:  1. bad, dis agree able 
2. bad, unpleasant 3. evil, displeasing 4. bad of its kind 5. bad in sense 
of low value 6. worse in comp. 7. sad, unhappy 8. evil/hurt ful 9. bad, 
unkind 10 ethically bad, evil, wicked.  While the word does not always 
have the meaning of ethically bad/evil, in this context with its strong 
sarcasm it seems reasonable to translate as “evil.”  NRSV:  “Now 
if you are unwilling to serve.”  TANAKH:  “Or, if you are loathe to 
serve.”  Beck:  “But if you think it is bad to serve.”  GW:  “But if 
you don’t want to serve.”

in your view/µk,ynEy[eB] in your view/µk,ynEy[eB] in your view/ - Literally, “in your eyes.”

to serve the LORD  - For notes on the verb serve/db[, see at 22:5.

An infi nitive construct here serves as the grammatical subject of the 
sentence.  Another example of this structure is Gen 2:18:  “To be 
alone for the man is not good.”  (Williams #192; WO 69)

if it is evil in your view to serve the LORD - The whole expression is 
designed to bring horror to the hearers by presenting an absurd pos-
 si bil i ty. It has its effect, as their response in vv 16ff will soon show.
Something evil to worship the LORD, the covenant God of free and 
faithful grace?  Unbelievers do indeed consider the revealed faith 
to be evil.  Now is that the way you see it, Israel?  Then, quick, go 
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fi nd some gods, and make your best selection from among them.  
Choose lots of them.  And if you worry that you might have missed 
an im por tant one, maybe build an altar to “the unknown god.”  If 
you still want to be called a “monotheist,” then select just one out of 
all of them.  That is something of the spirit in which Joshua speaks 
before Israel.

then - This is the start of the apodosis.  No word marks this ex plic it ly 
in the Hebrew.  The protasis of the conditional sentence started with 
“but if.”

whom/ymiAta, - Or “whomever,” since this is the “indefi nite” use of 
ym/who and it is the direct object of “serve.”  (WO 321) 

whether/µaiwhether/µaiwhether/ ...µaiwÒ - “Whether ... or.”  The expression is ap par ent ly an 
el lip sis (Williams #591).  The full expression would seem ing ly be: “If 
you choose ... then serve them; and if you choose ... then serve them.”  
The choice between two sets of foreign gods may ac tu al ly seem at-
 trac tive to the “old nature” living in the world and led by it.  But it is 
absurd to the “new nature” who loves the LORD and de lights in his 
covenant.  The new nature is to drown the old so that the be liev er in 
Israel shouts, “This choice is utterly revolting!”

that were beyond the river - See the BHS apparatus criticus.  The that were beyond the river - See the BHS apparatus criticus.  The that were beyond the river
Kethiv  has b “in the region beyond.”  The Qere has m (÷m) “from the 
region beyond.”  The question remains what this rel a tive clause mod-
 i fi es, “fathers” or “gods.”  Our translation retains the am bi gu ity.

the gods of the Amorites - The worthless nature of these gods is ap-
 par ent from the way their adherents worshipped them.  By li tur gi cal 
fornication, the Canaanites hoped to “jump-start” their gods into ac-
 tion.  Their sex acts were designed to coax their gods into the idea of 
fertility and cause their fi elds and fl ocks to be productive.  See also 
Isaiah’s sarcastic words about Canaanite gods in Is 44:12-20.
in whose land you are living - While this relative clause seems to 
modify “the Amorites,” syntactically it can also modify “the gods” 
(“the gods in whose land ...”).  To speak of the land as belonging 
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to these gods would continue the sarcasm of Joshua.  See the same 
am bi gu ity in the preceding relative clause.

But as for me/ykinœa;wÒ - The Hebrew is a waw + the independent per son al 
pronoun for “I.”  The waw in this context has a powerful ad ver sa tive 
force!  The independent pronoun in the emphatic po si tion at the be-
ginning of the sentence implies independent action and lead er ship 
on the part of Joshua.  Joshua’s independent words and actions are 
shared by his “house.”

my house/ytiybeW - “House” is a common metonymy for the in hab it ants 
of a house.  Compare the expression “house of Israel.”  The Bi ble is 
silent about a wife and family of Joshua.  We assume that the ref er ence 
here is to them and any others living with them.  The idea that “my 
house” could refer to the whole house of Israel here with Joshua as 
head of the “house” is contradicted by the di a logue that follows.  In 
particular, the expression “we too” in v 18 speaks against it, as do 
the words of Joshua in v 19.  His audience here is obviously not the 
same as “his house,” as he has used the ex pres sion.

The hymnist describes the atmosphere in a house without the LORD 
as “dark and poor and void” (ELH 190, LW 467, CW 506).

we will serve the LORD/hw:hyÒAta, dbo[}n" - While the He brew would 
al low the translation, “let us serve the LORD,” the con text dictates 
otherwise.  Israel’s response in v 18 shows that they have un der stood 
Joshua’s statement as a solid declaration, not as a pious wish.

Commentary

The commentary above pointed out that Joshua seems to be 
fol low ing a pattern from near eastern treaty-making.  A study of Hit-
tite trea ties shows elements that have parallels in our chapter.  The 
sec ond millennium treaty format was this:

1. TITLE that identifi ed the chief partner in the treaty
2. HISTORICAL PROLOGUE that showed how past benefi ts 
from the chief partner should motivate the vassal to grateful 
obe di ence
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3. STIPULATIONS/LAWS that governed the treaty re la -
tion ship
4. DEPOSITION of the text in the vassal’s chief tem ple
5. READING of the text, provision for regular read ing as a 
re mind er of terms
6. WITNESSES.  The gods of both partners witness and guar-
 an tee the agreement.
7. BLESSINGS AND CURSES on those who obey or disobey 
the terms
8. OATH, CEREMONY, SANCTIONS.  The latter involved the 
men tion of coercive action against the treaty-breaker.

The fi rst two elements have parallels in already-completed 
actions of Joshua.  The reader may want to identify other parallels 
as the ac count continues through v 27.

The expression “now, therefore” (hT;['wÒ) that opens v 14 in-
 di cates that Joshua has come to the heart of the offi cial business at 
hand.  The term in Hebrew is used as a major syntactical marker to 
point out a transition or climax in dialogue.

Israel, Joshua declares, must continue to meet covenant re-
 quire ments if the solemn pact is to remain in force.  Joshua does not 
present a long list of regulations.  The basic stipulation is sum ma rized 
in the command:  “revere the LORD and serve him with in teg ri ty and 
faith ful ness.”  Israel has no power of its own to muster up strength 
to do what Joshua says.  But the gracious and powerful word of the 
LORD just spoken does have such power.

To revere  (ary) the LORD or fear him, as many translate the 
He brew verb, means to stand in awe of him, to honor him, to give 
him al le giance.  The term in its general sense can include trusting, 
loving and worshipping.  Fearing or revering the LORD in the case of 
his people is not the same as dreading him.  This is obvious from Ps 
130:4: “But with you there is forgiveness; therefore you are feared.”  
Forgiveness produces quite the opposite of dread.

To serve (db[) the LORD in its general sense includes wor-
 ship, trust, love and grateful obedience.  Joshua uses the Hebrew word 
for “serve” seven times in verses 14 and 15, indicating that serving 
the LORD is at the center of the covenant for Israel. “Revere and 
serve” sums up the whole covenant relationship toward the LORD.  
The fact that Joshua uses the word “serve” by itself six times shows 
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that even the single term can convey all that is involved in true wor-
 ship of God under his covenant.

The phrase “with integrity and faithfulness” (tm,aÔb,W µymit;B]) 
em pha siz es that Israel’s reverence and serving is to be whole heart ed ly 
for the LORD and for him alone.  He will not share the affection of 
his peo ple with other gods.  He is “jealous God” (v 19).  Un di vid ed 
al le giance is critical to the covenant relationship.

At this same location at Shechem the greater “Joshua” dis-
 cussed the same subject of worship with the Samaritan woman.  Je-
sus’ words about true worship of the Father being a matter of “spirit 
and truth” are very similar to Joshua’s words about proper worship 
of YAHWEH.  In the New Covenant era, even the old ceremonial 
stip u la tions for worship that were required of Israel became useless.  
The times, lo ca tions and forms of worship became things of Chris tian 
freedom.  Jesus may have had this scene here at Shechem in mind 
as he pro claimed the true God of Israel to that woman seeking water 
and as he re vealed himself as eternal thirst-quencher and the Mes-
 si ah.  (See Jn 4:1-26.)

To “revere the LORD and serve him with integrity and faith-
 ful ness” means that Israel must get rid of all idols, whether they are 
attitudes of the heart or tangible objects.  Jacob had done that here 
at Shechem.  If those gods disappeared when discarded and buried, 
what were they in the fi rst place?  (See Is 44:20 for Isaiah’s an swer.)  
To geth er with the gods that Israel’s forefathers worshipped beyond the 
Euphrates, Joshua now mentions gods served in Egypt.  During the 
400 years in Egypt, at least some Israelites must have bent to strong 
cultural pres sures and bowed before the sun gods Re, Atum, or Horus, 
the sky-goddess Nut, the guardian of the Nile, Khnum, or the sacred 
bull Apis.  The golden calf episode of Exodus 32 dem on strat ed the 
in fl u ence of Egyptian religion, an elaborate sys tem of local gods and 
ce les tial powers.

Does Israel cling to objects of wood, stone or metal as Joshua 
speaks here at Shechem? While the answer is not certain, the fol-
 low ing sug gest that he demands throwing away all false gods of the 
heart, any thing that keeps Israel from giving the YAHWEH un di vid ed 
wor ship:
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l. Josh 23:8 and 24:31 emphasize Israel’s faith ful ness at this 
time.  That emphasis  would seem strange if outward idolatry 
were now being practiced.

2. God’s blessings came to a jarring halt when Achan took some 
of the forbidden booty of Jericho (ch 7).  The cov e nant-break ing 
action of one man af fect ed all Israel.  We would expect the same 
fi erce anger of God if outright worship of idols were go ing on 
now in the homes of Israel.

3. No discarding and burying of physical idols seems to take 
place after Joshua’s words in verses 14 and 23.  At least there is 
no mention of this as there was in the case of Jacob’s family in 
Gen 35:1-4.  This is ad mit ted ly an argument from silence.

The Canaanites and their gods are still in the vicinity.  Those 
gods are of the same nature as the gods of Egypt and across the Eu-
phrates - false nothings.  Any lurking tendency to credit reality and 
power to such idols must be rooted out of the heart.  In the fu ture, 
as they settle in former Canaanite territory, God’s people must also 
physically throw away those gods of the land.  By his demand, Joshua 
is repeating the First Commandment, “You shall have no oth er gods 
before me” (Ex 20:3).

Secret trust in the powers of the occult.  Haunting fears that 
chance and accident control life.  Seeking security in mere things.  
All such idolatrous attitudes need to be torn from the heart and got-
 ten rid of by those who belong to the LORD.  He tolerates no rivals.  
As the one and only God, he is a “jealous God” (v 19; Ex 20:5; 34:
14; Deut 4:24).

Israel needs to draw the comparison between YAHWEH, the 
living God of free and faithful grace, on one hand, and idols made 
of wood, stone and metal on the other hand.  The contrast is between 
gods who were powerless to help their clientele keep their land and 
the cov e nant LORD who has just given his people that same land 
–the gods who brought their people defeat and the God who brought 
them  to Shechem.  The two must be compared.

The author of Judges will soon tell of Israel’s tragic rejection 
of the LORD and their worship of various Canaanite gods (Jud 2:11-
13).  Six hundred fi fty years after this scene at Shechem, the proph et 
Hosea will write: “They consult a wooden idol and are an swered by 
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a stick of wood" (Hos 4:12). “They offer human sacrifi ce and kiss the 
calf idols” (Hos 13:2).  Human nature, the pressures of society and 
the great Deceiver are hard at work to blur spiritual vi sion.

In the broad context of 24:14-24 it is proper to say that the 
cov e nant nation must choose between the LORD and false gods.  For 
ev i dence, see v 22 where Joshua says that they “have chosen” the 
LORD.  In Deut 30:15-20 Moses had likewise told Israel to choose 
the LORD who is their life as opposed to other gods who would be 
the death of them.  Here at Shechem we thus have another instance 
of the “as Moses, so Joshua” theme pervasive in our book.

In vv 14-15, however, Joshua does something quite different 
from Moses.  He offers a different choice, both parts of which are 
utterly contemptible.  In these two verses Joshua never uses the word 
“choose” in regard to what Israel is to do concerning the LORD.  The 
words he employs in connection with Israel and the LORD are the 
imperatives “revere” and “serve.”  The word “choose” fi rst en ters the 
dialogue in a shocking way.  If Israel considers it a bad prop o si tion, an 
evil thing, to revere and serve the LORD, then she has a choice.  The 
options are ugly.  It is a choice between two groups of worthless gods.  
Shall I worship Mesopotamian idols or shall I serve Canaanite gods?  
After all, those who do not worship the LORD still have to worship 
some thing, don’t they?  Everybody is religious!  But the spiritually 
dead can make only deadly hideous choices.  The se lec tions offered 
to Is ra el are designed by Joshua to sound absurd.  He wants them to 
ex pe ri ence holy horror.  To offer an analogy:  Joshua is asking them to 
choose between eating gar bage or dung.  You have to eat something, 
don’t you?  Everyone gets hungry.  Joshua and his family on their 
part will dine at a suc cu lent feast of delicacies.

Those who look to Josh 24:15 to support their “decision the-
 ol o gy” should look again at the actual choice called for.  The de ci sion 
here is to be made by the heathen about which worthless deities they 
pre fer.  No unbeliever by the strength of his will has ever chosen 
to serve the LORD.  That power comes from God alone (Rom 8:7; 
Jn 15:16; 1 Cor 12:3).  Even Israel as a nation had not chosen the 
LORD, as Moses made clear in Deut 7:7ff.  The LORD had chosen 
the na tion.

The choice imperative of Joshua in the fi rst part of v 15 is 
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followed by a choice declaration from his lips at the end of the verse.  
His af fi r ma tion is one of the best known and “choicest” statements of 
the entire Bible.  Before all Israel he sounds this clear trumpet blast 
that has stirred God’s people for almost three and a half mil len nia:  
“But as for me and my house, we will serve the LORD.”  His words 
are a bold and unashamed profession of faith in the LORD and com-
 mit ment to him and his covenant.  Even if he has to stand alone, as he 
and Caleb indeed did earlier (Num 14:1-9), he will serve the LORD.  
Perhaps Joshua has consulted earlier in his tent with his “house” 
about this public confession of faith, because he includes them also 
in his re solve.  Or perhaps he is saying that he will use his role as the 
head of his house to lead those under his spiritual care to serve the 
LORD as he does.

In confessing YAHWEH, Joshua is at the same time con-
 fess ing Jesus, who is YAHWEH (Jn 8:58).  Joshua’s bold confession 
may therefore remind the Christian of the promise of Jesus in Mt 10:
32 and the words of Paul in Rom 10:9-11.  The confession of Joshua 
may also remind Christians of the great confessions or tes ti mo ny of 
individual believers over the centuries:  Jesus before Pilate (1Tim 
6:13); Peter (Mt 16:16; Jn 6:68); John the Baptizer (Jn 1:6-9); Paul 
before King Agrippa (Acts 26:22-29); Christian martyrs as they faced 
death in the past and today; Luther at Worms, etc.  For a spir it ed speech 
in the intertestamental period that refl ects the words of Joshua here, 
see the address of Mattathias in 1 Macc 2:19-22.

Joshua, of course, wants all Israel to serve the LORD.  But 
every good example starts as a sincere singular action.  Even if no 
one fol lows his lead, that will not change his stance.  What the LORD 
said at the start of Joshua’s service is still true at the end of his life.  
He follows the LORD “wholeheartedly” (Num 32:12).

What led Joshua to his bold confession?

YAHWEH himself.  His undeserved love, powerful acts of 
res cue, fulfi lled promises and covenant faith ful ness - all those 
ev i denc es of the LORD’s grace just reviewed in vers es 2-13.

The Word of YAHWEH.  The LORD promised Joshua in Josh 
1:8 that when he meditated on the Torah of Moses, he would act 
faithfully.  The inscriptured Word of the LORD is ef fi  ca cious.  
It has the power to create and sustain faith and faith ful ness.  
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Joshua’s con fes sion at Shechem is evidence of this pow er of 
the Word.

The Spirit, who has worked in his heart.  The Pentateuch re vealed 
specifi cally that Joshua was a man in whom was the Spirit (Num 
27:18).  The Spirit work ing  through the Word makes God’s 
people bold to confess.

By his Spirit through his Word the LORD leads Christians to 
the same fi rm statement of faith as the record of his grace in Christ 
takes hold of hearts.  In love he chose us, redeemed us through the 
blood of Christ, called us to saving faith by the gospel, washed us 
by Baptism, daily forgives us and lavishes on us all the riches of his 
grace (see Eph 1:3-14.). When we see the unmerited favor of the 
LORD toward us, we want to sing out: 

Then here will I and mine today
A solemn covenant make and say:
Though all the world forsake Thy word,
I and my house will serve the Lord. 
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A Closer Look at the Sedes Doctrinae 

for the Public Ministry – 
1 Corinthians 12:27-31

by John A. Moldstad, Jr.

1 Corinthians 12:27 uJmei`~ dev ejste sw`ma Cristou` kai; mevlh ejk 
mevrou~. 
1 Corinthians 12:28 Kai; ou}~ me;n e[qeto oJ qeo;~ ejn th`/ ejkklhsiva/ 
prẁton ajpostovlou~, deuvteron profhvta~, trivton didaskavlou~, 
e[peita dunavmei~, e[peita carivsmata ijamavtwn, ajntilhvmyei~, 
kubernhvsei~, gevnh glwssw`n. 
1 Corinthians 12:29 mh; pavnte~ ajpovstoloi; mh; pavnte~ profh̀tai;
mh; pavnte~ didavskaloi; mh; pavnte~ dunavmei~;
1 Corinthians 12:30 mh; pavnte~ carivsmata e[cousin ijamavtwn; mh; 
pavnte~ glwvssai~ lalou`sin; mh; pavnte~ diermhneuvousin; 
1 Corinthians 12:31 zhlou`te de; ta; carivsmata ta; meivzona. Kai; 
e[ti kaq juJperbolh;n oJdo;n uJmi`n deivknumi. 

Translation:  “Now you are Christ’s body and members individually.  
And whom God appointed in the church, fi rst apostles, secondly 
proph ets, thirdly teachers, then miracles, then gifts of healing, helpers, 
leaders, kinds of languages.  Not all are apostles, not all are proph-
 ets, not all are teachers, not all are miracles (workers of miracles), 
are they?  Not all have gifts of healing, do they?  Not all speak in 
languages, do they?  Not all interpret, do they?  Now seek zealously 
the greater gifts.  And now I will show you the highest way.”

The immediate context of this section is that of Christ’s body, 
the church, which is comprised of individual members with different 
gifts and abilities for service in God’s kingdom.  For the Corinthian 
church in particular, where gifts and abilities were an issue, it was 
important to realize how the use of all God’s gifts serve in a unifying 
way for the upbuilding of the body of Christ.  No feelings of su pe -
ri or i ty or inferiority were to be imposed.  Paul writes:  “Now to each 
one the manifestation of the Spirit is given for the common good.”
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Within this context the apostle describes certain gifts/abil i ties 

in the church that God has appointed.  The word he uses is e[qeto, 
the aorist indicative of tivqhmi.  This is the same word that occurs in 
Acts 20:28 (to; pneu`ma to; a{gion e[qeto ejpiskovpou~), where it is 
used of God having established overseers for his fl ock.  In 1 Timothy 
2:7 Paul employs the word to describe his own calling as an apostle 
(eij~ o} ejtevqhn ejgw; kh`rux kai; ajpovstolo~).  With the use of the 
his tor i cal aorist here in 1 Corinthians 12:28 (used also in 12:18), the 
in sti tu tion of the public ministry for the benefi t of his church is be-
ing ad dressed.

Notice the list of those “appointed” or “established” in this 
realm of the public ministry:

•     apostles - undoubtedly referring to the 12 apostles (Matthias 
among the number) and others such as Paul (1 Timothy 2:7) and 
Barnabas (Acts 14:14)

•     prophets - the word order apparently indicating N. T. prophets 
intended

•     teachers - ones who publicly instruct in the Word, whether pas-
 tors or not

•     miracles - ones who, during the early church period, performed 
miracles in general 

•     gifts of healing - ones who specifi cally did miracles involving 
physical restoration

•     helpers - (ajntilhvmyei~); specifi c assistants; possibly like those 
in Acts 6 (?)

•     leaders - probably identifi es so-called “lay leaders” who “play 
a vital role in keeping the congregation on a steady course” 
(Gre go ry Lockwood, 1 Corinthians, Concordia Commentary, 
CPH: 2000; p. 451) 

•     kinds of languages - noting those who have linguistic abilities 
to communicate the Gospel among various ethnic groups

Concerning the gifts of miracles and healing, as well as the 
miraculous gift to communicate instantly in other foreign languages 
(no doubt mentioned last, since the Corinthians were tending to give 
it undue focus), suffi ce it to say that these were gifts which seem to 
have been limited to the apostolic era.  In 2 Corinthians 12:12 we read:  
“The things that mark an apostle–signs, wonders and mir a cles–were 
done among you with great perseverance.”  Only when apos tles had 
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been on the scene in any given place do we fi nd recorded in Acts and 
1 Corinthians the miraculous gifts extended beyond the Twelve.  At 
the time when the apostles’ era came to a halt, we have no in di ca tion 
that the so-called “miraculous gifts” continued in the life of the church.  
“We are compelled to conclude that the only means of dis trib ut ing the 
prophetic gifts in the New Testament era was the apostolate, so that 
once the last apostle died, no more prophetic gifts were available” 
(D. Judisch’s, An Evaluation of the Claims to the Charismatic Gifts, 
Baker: 1978; p. 33).

In the above list of gifts we observe that teachers, helpers and 
leaders are of a more everyday nature and are gifts which con tin ue in 
the church to the present.  Although we cannot determine with ab so lute 
certainty the responsibilities which each of these forms/offi ces encom-
passes, yet we do know that these are gifts/ministries which the Lord 
himself has established for the good of his church [1 Corinthians 12:
5, “And there are differences of ministries (diakoniw`n“And there are differences of ministries (diakoniw`n“And there are differences of ministries ( ), but the same diakoniw`n), but the same diakoniw`n
Lord.”]  Thus, no single form of public ministry at the exclusion of 
others can be proven to have been in sti tut ed by God.  But we do see 
that God has ordained one public min is try with various forms, even 
as   there is one true church with many members in that body.  

How did Martin Chemnitz understand this section of 1 Cor-
inthians 12?  In his Examen, under his discussion concerning the 
seven holy orders of the ministry canonized by Rome,  Chemnitz 
re fers to 1 Corinthians 12:28-30 as an example of the various forms 
of ministry apparent in the church at Corinth in Paul’s day: “There 
were in the church at Corinth apostles, prophets, and teachers; some 
spoke in tongues, some interpreted, some had psalms, some prayers, 
bene dic tions, and giving thanks, not in private exercises but in 
pub lic assemblies of the church” (Chemnitz’ Examination of the 
Council of Trent, II, Kramer edition, CPH: 1978; p. 683).  After a Council of Trent, II, Kramer edition, CPH: 1978; p. 683).  After a Council of Trent, II
lengthy treatment of the way in which the early church made use of 
nu mer ous “orders” in the one public ministry, Chemnitz states:  “This 
dis tri bu tion of ranks in the more populous churches was useful for 
the sake of order, for decorum, and for edifi cation by reason of the 
du ties which   belong to the ministry.  In the smaller or less populous 
church es such a distribution of ranks was not judged necessary, and 
also in the more populous churches a like or identical distribution of 
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these ranks was not everywhere observed. For this reason, for this 
use, and with this freedom many of these ranks of the ancient church 
are preserved also among us … For we do not outrightly reject or 
condemn the distribution of these ranks, such as it was in the ap os tol ic 
and in the ancient church, but use them in our own churches where 
nec es sary and for edifi cation, in the way we have just said” (Ibid, in the way we have just said” (Ibid, in the way we have just said” ( ., Ibid., Ibid
p. 687 & 688).   [emphasis added]   

In summary, the list of gifts mentioned by Paul here in 1 Cor-
inthians 12 shows that God has appointed (e[qeto) helpers and leaders 
in the work of the public ministry no less than  he appointed apostles, 
prophets and teachers.  These forms–obviously used for the building 
up of the church–are understood as utilizing the offi ce of the keys on 
behalf of   the church and in the stead of Christ, each ac cord ing to its 
own “stall” determined by the specifi c call.  God has in sti tut ed oneown “stall” determined by the specifi c call.  God has in sti tut ed oneown “stall” determined by the specifi c call.  God has in sti tut ed
divine public ministry, out of which various forms may arise as the 
church sees necessary.
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A Closer Look at the Sedes Doctrinae

for the Public Ministry – 
Ephesians 4:11-12

by John A. Moldstad, Jr.

Ephesians 4:11 Kai; aujto;~ e[dwken tou;~ me;n ajpostovlou~, tou;~ 
de; profhvta~, tou;~ de; eujaggelistav~, tou;~ de; poimevna~ kai; 
didaskavlou~, 
Ephesians 4:12 pro;~ to;n katartismo;n tw`n aJgivwn eij~ e[rgon 
diakoniva~, eij~ oijkodomh;n tou` swvmato~ tou` Cristou` . . .

Translation:  “And He gave some (to be) apostles, and some (to be) 
prophets, and some (to be) evangelists, and some (to be) shepherds/
pastors and teachers, for the purpose of the preparation/equipping 
of the saints for the work of service/ministry, for the edifi cation of 
the body of Christ…”

aujto;~ - The Lord Jesus is the one who places individuals in the 
offi ce of the public ministry.  This occurs when the divine call is 
ex tend ed.

e[dwken - The aorist is constative:  the fact is stressed, without de ny ing 
that the event is also iterative in nature.

tou;~ me;n ... tou;~ de - Here we have an idiom: “some…others.”  
Does the fact that the last noun in the series (didaskavlou~) lacks the 
previous tou;~ de mean that this noun is to be taken as a unit with 
poimevna~?  It is true that usually when there is one defi nite   
article for the two nouns there is a connection between the two.  It can 
be demonstrated, however, that the Greek at times makes an excep-
tion. To change the syntax of the last item in a series is a common 
stylistic technique in Greek and especially in Paul. 
A couple of examples are Galatians 3:28 and Romans 2:21-23.  In 
Galatians 3:28 the oujk ... oujdev pattern is followed consistently in 
the statement “There is neither Jew nor Greek, neither slave nor 
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free…” But with the last items of the set oujk … kaiv is found as the 
list con cludes: neither male nor female.”  Four articulated par ti ci ples 
(oJ didavskwn, oJ khruvsswn, oJ levgwn, oJ bdelussovmeno~) appear in 
Romans 2:21-22, but then–contra pattern–Paul fi nishes with a rel a tive 
pronoun (o{~) at the start of verse 23.

ajpostovlou~ - The fact that apostles are mentioned fi rst seems to 
imply that we are speaking only of the New Testament era.  This is 
buttressed by the foregoing, where Jesus’ descent into hell and his 
ascension are discussed.  In other words, we are looking at the time 
period basically beginning with Pentecost.

profhvta~ - What precisely is meant by this term in relation to the 
New Testament?  At least the example of Agabus comes to mind: 
Acts 11:28; 21:10,11.    

eujaggelistav~ - We think here of Philip: Acts 8:6-14, 21:8. Also 
we fi nd Timothy’s call specifi cally indicating he was to “do the work 
of an evangelist” (2 Timothy 4:5).  Obviously the offi ce or form we 
have here is that of serving as missionary, especially doing pioneer 
work in bringing the Gospel to those who have not heard it before.

poimevna~ -  The question arises: Are these “shepherds/pastors” giv en 
a separate designation in distinction from didaskavlou~?  (We will 
discuss this further in a moment.) At the very least we can say that the 
“pastors” of the New Testament era apparently are those des ig nat ed 
by the similar New Testament titles ejpivskopo~ and presbuvtero~, 
and their function involves oversight of doctrine.  (1 Peter 5:2-3)

kai; didaskavlou~ - Is the kaiv coordinate (“pastors and teachers”
as two separate entities) or is it epexegetical (“pastors, that 
is, teach ers”)?  The so-called “Granville Sharp Rule” comes into 
play.  D. Wallace in his Greek Grammar Beyond the Basics, defi nes 
this kind of construction: “In Greek, when two nouns are connected 
by kaiv and the article precedes only the fi rst noun, there is a close 
con nec tion between the two … When the construction meets three 
specifi c demands, then the two nouns always refer to the same per-
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son. When the construction does not meet these requirements, the 
noun may or may not refer to the same person(s)/object(s).” (p. 270) 
The three criteria are then listed as the following: a) neither of the 
sub stan tives is impersonal; b) neither is plural; and c) neither is a 
proper name (p. 272).  A clear example of a case where the Granville 
Sharp Rule applies is in 1 Peter 1:3, oJ qeo;~ kai; path;r tou` kurivou 
hJmw`n jIhsou` Cristou`.  Here we have two personal names joined 
with kaiv, plus the defi nite article at the forefront. Since it meets the 
three cri te ria above, the translator can note that the terms “God and 
“Father” are here referring to the very same entity.  
As an example of an ambiguous “Granville Sharp” passage, Wal-
lace lists Ephesians 4:11.  The reason this verse must be regarded 
as am big u ous in terms of fi tting the rule is that the nouns are plural 
(pas tors/teachers). Wallace states: “There are no clear examples of 
nouns being used in a plural [Granville Sharp construction.]” (p. 284)  
A case in point for illustrating the problem above is the expression 
tw`n ajpostovlwn kaiv profhtw`n in Ephesians 2:20, where it appears 
that two distinct groups are indicated within the one category.
Wallace goes on to say that it is likely, however, that the poimevna~
were a part of the didaskavlou~.  In other words, “Ephesians 4:11 
seems to affi rm that all pastors were to be teachers, although not 
all teachers were to be pastors.” (p. 284)  In Romans 12:7, 1 Corin-
thians 12:28-29, Hebrews 5:12, and James 3:1 we are left with the 
im pres sion that the term “teachers” is not to be fully equated with 
the term “pastors.”  
At best, one simply concludes that in Ephesians 4:11 there is not 
enough grammatical evidence to prove conclusively that the two plu-
 ral sub stan tives must refer to the very same entity.  Since the evidence 
is lacking grammatically, we cannot dogmatically insist that the terms 
“pastors” and “teachers” in this verse signify only one offi ce.  

pro;~ to;n katartismo;n tw`n aJgivwn - Literally we translate: “for 
the purpose of the completion/preparation of the saints.”  Here the 
genitive is objective, for preparing the saints is the issue. The various 
offi ces/forms of public ministry given in Ephesians 4:11 all serve the 
purpose of fully preparing the believers spiritually as they comprise 
the entire work/mission of the Holy Christian Church.  
eij~ e[rgon diakoniva~ - This phrase (“for the work of service”) has 
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been taken by some to refer to “ministry work” in the sense that all
Christians are–to a greater or lesser degree–public ministers.  This 
is erroneous.  A call is needed for one to be in the work of the pub lic call is needed for one to be in the work of the pub lic call
ministry. (Rom. 10:15ff.)  We look upon the genitive diakoniva~ as 
descriptive: “ministering/serving work.” (Although it has no defi -
nite article, e[rgon is followed by the genitive, thereby making this 
a defi   nite kind of work.) Lenski in his commentary on Ephesians 
remarks: “It is a task of ministering to each other, for ‘minis-
try’ signifi es a service rendered to benefi t others. All the saints have 
this blessed work to do and are to get their complete outfi t for it from 
the apos tles, etc., given to the church, i.e., from the Word.” (p. 530) 

eij~ oijkodomh;n tou` swvmato~ tou` Cristou - We classify the 
two genitives as objective and subjective, respectively.  The build-
ing of Christ’s body, the church, is the goal of all the service/work 
of the believers.   Not merely numerical concern but internal 
ed i fi  ca tion is indicated by the following verse (13).  
    

Conclusion

There is a mandate for the public ministry.  Our Lord Jesus 
Christ himself is the one who establishes the public ministry and 
is thus the one who divinely calls those who serve.  Such calling is 
done via the church.  The institution of the public ministry does not 
come about simply as a workable system set up by the church for the 
sake of good order.  Nevertheless, in this divinely established public 
min is try for the New Testament, we can see that various offi ces/forms 
are enumerated.  It would be legalistic to insist that only the role of 
the pastor can do all teaching in the domain of the church.  Certainly all teaching in the domain of the church.  Certainly all
he is one who teaches (1 Timothy 3:2), but this does not preclude the 
church from calling teachers apart from the pastoral offi ce to train 
fellow believers so that all may work together in building up the body 
of Christ.  This spiritual training always is done by God’s di vine ly 
ap point ed means, Word and Sacrament.
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Book Review:
Servant of the Word – The Life and 

Ministry of C.F.W. Walther
by Paul G. Madson

August R. Suelfl ow, Servant of the Word.  St. Louis: Concordia Pub-
 lish ing House.  295 pages.

Order from our Bethany College Bookstore at
1-800-944-1722.  Price: $22.99

This book is a survey of the life and ministry of C.F.W. Wal-
ther, founder and fi rst president of the Missouri Synod, who has often 
been called “the Luther of America.”  The biographer, Dr. Au gust R. 
Suelfl ow, served for many years as consultant for the Concordia His-
 tor i cal Institute, and therefore had ready access to the letters and other 
historical material from Dr. Walther’s life.  (Dr. Suelfl ow was taken 
to his heavenly home shortly before this bi og ra phy was pub lished.)

Several Walther biographies have been written, but this one 
presents a fresh account of the young pastor from Saxony who be came 
the leading exponent of Luther’s teaching and the Lutheran Confes-
sions in this country.  This refreshingly informative bi og ra phy has 
indeed provided the reader “with much more than the typ i cal window 
into Walther’s theology” (Preface).

The book covers Walther’s life from the time of his birth in 
Langenchursdorf, Germany on October 25, 1811 to his death in St. 
Louis on May 7, 1887.  It offers interesting glimpses of his early 
childhood and of his student days.  Other fascinating information 
about Walther’s personal life is presented in a chapter on the home 
and family he established, information that includes portions of cor-
 re spon dence with his wife and children.  He is pictured as a “rather 
small man” in stature but certainly not in intellect and character.  He 
endured much hardship and frequent illness during his life, so it is 
remarkable that he reached the age of 75.

As we would expect, the major portion of the book is devoted 
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to Dr. Walther’s ministry.  It began in Germany where he served a 
church for two years before he joined the immigrants on the Johann 
Georg and sailed for America.  He arrived at St. Louis in February 
1839, and took charge of two churches in Perry County, Missouri.  It 
wasn’t long before trouble arose with the immigration leader, Martin 
Stephan.  In the confusion that followed this episode Walther pro-
 duced eight theses in which he established the Scriptural doctrine of 
the Church.  Later he would elaborate on these principles in several 
books.

From the beginning Walther was interested in Christian ed u -
ca tion for the children and he also established a youth society.  The 
major portion of his ministry was spent as theological instructor at 
Concordia Seminary, St. Louis, for thirty-seven years (thirty-three 
of which he served as president).  The reader is made aware of Dr. 
Walther’s leadership role in unifying those Lutherans who wished to 
remain true to Scripture teaching and the Lutheran Confessions.  He 
was a most knowledgeable and perceptive writer on many doctrinal 
matters.  One of the most diffi cult controversies that arose among 
Lutherans during his time, and in which Walther displayed a steady ing 
hand, was on the doctrine of election.  This doctrine, as all his  theol-
ogy, was based on justifi cation by faith.  In his writ ings his em pha sis 
on justifi cation overshadows all other church doc trines.

One is reminded also that Walther lived during a most trau-
 mat ic time for our country, the Civil War.  The seminary teaching was 
interrupted for several months, because of this strife.  It has oc curred 
to this reviewer that there is a parallel in the lives of the two men 
who at that time meant so much to their respective domains – one to 
the nation and the other to the Church.  Whereas the country would 
owe a debt of gratitude to President Lincoln, in a far more signifi cant 
way the Lutheran Church would owe a debt of gratitude to C.F.W. 
Walther.  In reality, it is gratitude to God for having so richly blessed 
the min is try of this “Servant of the Word.” 
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Book Review:

The Pentecostal and Charismatics – A 
Confessional Lutheran Evaluation

by John A. Moldstad, Jr.

Arthur J. Clement, The Pentecostals and Charismatics – A Con fes -
sion al Lutheran Evaluation. Milwaukee: Northwestern Publishing 
House, 2000.  236 pp.

Order from our Bethany College Bookstore at
1-800-944-1722.   Price:  $11.99

The poisonous spirit of the fanatics of Luther’s day, of Par-
ham’s Bethel College experience of the 1900s, and of the “Praise the 
Lord” movement of the ‘70s still is blowing in the wind today.  The 
method is quieter and more mainstream, but the same insidious disdain 
for the ordained means of grace is alive and well.  Pastor Clement’s 
book on the charismatics presents a good overview of the develop-
ment of Pentecostalism in the USA.  In Part 2 he lists the spe cifi  c 
teachings and practices which are characteristic of the charismatics.  
Then in the fi nal portion of the book (82 pages) the author gives the 
proper Scriptural evaluation of the charismatic claims.

Clement admirably deals with a dichotomy that exists among 
conservative Lutheran scholars in explaining the gift of “tongues” 
found in Acts 2 and 1 Corinthians 12-14.  He says:  “Those who 
disagree with the movement [the charismatic] often argue in two dif-
 fer ent directions.  For example, in dealing with speaking in tongues, 
they refer to Saint Paul’s words to the Corinthians and encourage 
Pentecostals and charismatics to take Paul’s advice.  Side-by-side 
with this argument, they express the opinion that Pentecostals and 
charismatics are tapping into a false spirit” (p. 152).  In other words, 
are the “tongues” of Acts and of 1 Corinthians the very same in na ture, 
namely known foreign languages?  Clement lets it be known where 
he stands on the issue:  “We believe that Scripture indicates that the 
gift of tongues God gave the church at Corinth is the same gift God 
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had given the church at Pentecost” (p. 161).

“The charismatic or Pentecostal, having shut himself off from 
the means of grace, awaits a direct outpouring of the Holy Spirit.  
Since he does not confess the power of Baptism, he cannot ask God 
to give him the Spirit and then go to the source of the Spirit, which 
is the gospel in Word and sacraments" (p. 143).  Yes, let the warning 
bell keep sounding!  Charismatic infl uence dominant in the ‘70s and 
ear ly ‘80s still  snatches unsuspecting souls today.  But the welfare 
of these precious, redeemed souls is at stake!  Christ crucifi ed is ev-
 i denced for every sinner only in the objective God-ordained means 
of grace. As Luther said in his Smalcald Articles, “Whatever is at-
 trib ut ed to the Spirit apart from such Word and Sacrament is of the 
dev il” (SA, III, VIII, 10).

The author’s earlier offering on this subject, Pentecost or 
Pre tense (NPH: 1981), is no longer in print.  By adding The Pen te -
cos tals and Charismatics to your personal library you will be better 
equipped to deal with any who are dabbling with the devilish charm 
of fa nat i cism.
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Book Review:

Christ and Culture in Dialogue
by John A. Moldstad, Jr.

Angus Menuge, Christ and Culture in Dialogue. St Louis: Concordia 
Academic Press, 1999.  332 pp.

Order from our Bethany College Bookstore at
1-800-944-1722.   Price: $19.95

What did Paul mean when he said, “I have become all things 
to all men so that by all possible means I might save some” (1 Cor-
inthians 8:22)?  How does a Christian give witness to the mes sage 
of Christ crucifi ed amidst a multicultural landscape vastly dif fer ent 
from his own comfort zone?  How does he do this without implying 
or imposing a new set of laws for the potential convert and yet remain 
faithful to the injunction to “continue in what you have learned and 
have become convinced of” (2 Timothy 3:14)?  

A new book published by the Concordia Academic Press at-
 tempts to wade through the murky waters and chart a course between 
two extremes, one labeled “Christian fundamentalism” and the other 
dubbed “cultural fundamentalism.”  Serving as the editor, Menuge 
offers a collection of essays delivered at the Lecture Series on Chris-
 tian i ty and Culture at Concordia University Wisconsin in the fall of 
1996.  The catalyst for the  lectures was H. Richard Niebuhr’s classic 
text: Christ and Culture (1951).  Niebuhr had erected fi ve paradigms 
as a way of capturing history’s answer to the question, “What is the 
Christian’s response to culture?”  The fi ve which Niebuhr listed were:  
1. Christ against culture, epitomized–for example–by the Amish and 
the Mennonite communities and their withdrawal from “the world.”  
2. Christ of culture, as seen by the deists Locke, Kant and Jefferson, 
who were interested in accommodating Christian el e ments to what ap-
peared to be philosophically reasonable to the main stream.  3.  Christ 
above culture, having its greatest proponent in Thomas Aquinas who 
held that “the church must be viewed as si mul ta neous ly in and beyond 
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the world, leading people to salvation in heaven yet en cour ag ing all 
that is best in this world’s culture” (p. 39).  4.  Christ and culture 
in paradox, which Niebuhr contended was Luther’s doctrine of the 
two kingdoms.  5.  Christ the transformer of culture, which Menuge 
sug gests “is similar to the preceding except that it is more optimistic 
about the ability of Christians to improve culture” (p. 42).  

The essays are authored by the following:  Mar tin Marty, 
Alberto Garcia, Robert Kolb, Gene Veith, Wayne Martindale, Victor 
Raj, William Cario, Michael Ward, Gary Locklair, Timothy Maschke, 
Joel Heck, Patrick Riley, Robert Benne and the editor.  

In the foreword we fi nd Carl Braaten inquiring, “What shall 
we do in a situation where culture drives the church, when the church 
becomes an agency for the religious culture of today?  Traditional 
beliefs, rituals, symbols, sacraments, and practices are set aside whole-
 sale to appeal to the consumers of American religion; what remains 
is Christianity-lite” (p. 12).

Two essays in particular, each drawing from a different 
per spec tive, make interesting food for thought  among any who are 
hun gry to debate the relationship between liturgy and culture.  In 
“The Transcultural Nature of Liturgical Worship” T. Maschke rightly 
con tends that, because true Lutheran liturgy is Gospel centered/Means 
of Grace oriented it is “ecumenically evangelical.” He insists that 
“[l]iturgical worship was not for Luther, nor is it for Lutherans, a 
ve hi cle for entertaining people, nor a rote routine mindlessly (and 
heart less ly) followed by the worshippers, but instead provides an 
op por tu ni ty for people to hear God’s Word of promise and express 
ap pre ci a tions [sic] for the blessings received from a great and gra-
 cious giver–God.  This pattern is not a Germanic need nor a cul tur al ly 
root ed expression, but a biblically evangelical opportunity and privi-
lege which God gives to His people” (p. 243).  J. Heck’s “Cul tur al 
Ob sta cles to Evangelism” uses Acts 15:19 (“We should not make 
it dif fi  cult for the Gentiles who are turning to God.”) to stress that 
“Chris tians should not allow tradition, customs, or culture to stand in 
the way of com mu ni ca tion of the Gospel” (p. 264).  In order to have 
“a truly mis sion ary attitude,” Heck says that the church, alongside 
of its tra di tion al liturgical service, should “offer worship services 
in a style that the non-Christian understands, without changing the 
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bib li cal con tent of the services themselves” (p. 266).  He suggests 
“in cor po rat ing an upbeat style of music” without incorporating the 
words of the latest sleaze song, but “using the cultural music style 
to con vey the biblical concepts” (p. 267).  In light of the fact that he 
quotes Robert Schuller favorably (“fi nd a need and fi ll it”) one has to 
won der what kind of substance possibly would be sacrifi ced in Heck’s 
scenario.  How does the church adapt to cultural tastes in things pure ly 
pe riph er al without compromising true Gottesdienst? 

If you are looking for a book which will stimulate good dis-
 cus sion in pastoral study groups, or one which will simply serve to 
inform on the theological/cultural battleground, Christ and Culture 
in Dialogue may fi t the bill.    


