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Foreword

In this issue of the Quarterly we are pleased to share
with our readers the 1997 annual Reformation Lectures, de-
livered on October 30-31, 1997 in Mankato, Minnesota.
These lectures were sponsored jointly by Bethany Lutheran
College and Bethany Lutheran Theological Seminary. This
was the thirtieth in the series of annual Reformation Lectures
which beganin 1967. ’

Dr. Oliver K. Olson of Minneapolis, Minnesota pre-
sented the lectures. He has served as Assistant Professor at
St. Olaf College, 1966-72; as lecturer at Luther Seminary,
St. Paul 1972-73; as Associate Professor at the Lutheran
Theological Seminary, Philadelphia, 1973-77; as post-doc-
toral fellow at the Herzog August Library at Wolfenbiittel,
Germany; and as a Visiting Associate Professor at Marquette
University, Milwaukee, 1979-97. He served as book review
editor for Response magazine for six years, and as editor of
the Lutheran Quarterly for ten years. He is working on the
second volume of the Flacius biography, the first volume re-
cently published in Wolfenbiittel, Germany.

The lectures centered around the theme: “Philipp
Melanchthon, the Second Reformer.” Dr. Olson described
Melanchthon’s influence on the Reformation, emphasizing three
main points: Melanchthon as Luther’s lieutenant, Melanchthon
the educator, and Melanchthon’s attitude toward liturgical re-
form with special reference to the eucharistic prayer and the
fraction in the Lord’s Supper.

In the Melanchthon anniversary year these lectures por-
trayed the great enigma that was Philipp Melanchthon. On
the one hand he was praised as the preceptor of Germany.
Luther hailed him as one of the greatest theologians that ever
lived. On the other hand, his fluctuation in doctrine after
Luther’s death caused him to be denounced as a rationalist, a
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synergist, and a traitor to the Lutheran Reformation.

The reactors to the lectures were the Reverend Daniel
O.S. Preus, the Director of Concordia Historical Institute
(LCMS), and President Gaylin R. Schmeling of Bethany
Lutheran Theological Seminary.

We trust that our readers will find these lectures and the
reactions to them, to be interesting, instructive, and edifying.

In this Quarterly there is a review of the commentary on
the Gospel according to St. John in The People’s Bible Se-
ries produced by Northwestern Publishing House. The au-
thor of the commentary is the Reverend Gary P. Baumler and
the review is by Professor Emeritus Rudolph E. Honsey. Also
included in this issue is an index to volumes 32-37.
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The 30th Annual Reformation Lectures

Philipp Melanchthon,

Second Reformer
Dr. Oliver Olson

Bethany Lutheran College
S. C. Ylvisaker Fine Arts Center
Mankato, Minnesota
October 30 and 31, 1997

Commemorating the 500th Anniversary of the birth of Philipp
Melanchthon
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Lecture One:
Philipp Melanchthon,
Luther’s Lieutenant

Five hundred years ago, in the town of Bretten in South-
east Germany, a child was born and named Philipp
Schwartzerd. Because of his great contributions to the church
and to education it is appropriate for us to devote two days
to remember him, and I am honored to be able to remember
him with you. Today, I propose to talk about him this morning
as a colleague of Luther at the University of Wittenberg:
Luther’s Lieutenant. This afternoon I will have some things to
say about his career as a university teacher. There is no way,
of course, to do complete justice to his legacy, and so, to-
morrow I shall limit myself to reporting what I found when I
investigated his influence on liturgical tradition in the Lutheran
church.

The Humanist Movement

Imagine a giddy romance with grammar. With nouns and
adjectives, infinitives and participles, supines and gerundives.
That is how we first find Philipp Schwartzerd, entranced with
grammar. At the right time, his school at Pforzheim had caught
him up in the dream of the Renaissance, “re-birth,” or, as it
was called in Germany, the movement of humanism. “Hu-
manism” is one of those slippery words that mean different
things in different times. For a lot of people today, to call
somebody a secular humanist is to call him a bad guy, intent
on driving Christian influence from American life. Butin the
sixteenth century it had a different meaning, best defined by
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P. O. Kristeller.

The general tendency of the age to attach the
greatest importance to classical studies and to
consider classical antiquity as the common standard
and model by which to guide all cultural activities.

Because you are doing your own dreaming about the fu-
ture, those of you who are under twenty-five are best equipped
to make the leap of a half millennium to the sixteenth century
and understand the dream of Philipp Schwartzerd and the
young humanists. They were deeply affected by the beauty of
nature, the grandeur of history, the capacity of the human spirit.
And they knew how to escape from an unsatisfactory world,
from a thousand years of stupidity, from a thousand years of
barbarism, from a thousand years in the dark. They would
make a leap backward a thousand years to the light, to the
golden age of classical Greece and Rome, “to the sources.”
They made that their motto: “to the sources!” ad fontes.

The key was mastery of languages. And young Philipp
was caught up in the humanist movement early enough to be
transformed into a trium linguarum peritus, amaster of three
languages, a title applied to the humanist all-stars. Those three
languages, it was often pointed out, were the three languages
on the cross that identified Jesus King of the Jews. For those
who were against languages, he was sure, God’s punishment
would be inevitable. Like the other humanists, young Philipp
had only contempt for the monks for being lazy and ignorant.
He shared their odium sophistices, the hate of sophists, by
which he meant the scholastic theologians. They could not
read the language of Holy Scriptures; they had no knowledge
of antiquity; and they spread foolish things in the church.

At school in Pforzheim, he learned to read, write, and
speak Latin, to despise the usual spoken Latin as barbaric,
and to restrict his vocabulary to words used by Marcus Tullius
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Cicero. And perhaps also Caesar and Plautus. Because be-
yond Latin, there was wondrous literature from Greece to be
discovered, at the same school he learned Greek. And he was
permanently branded as a humanist by his great-uncle, Johannes
Reuchlin, who decided that his name, Schwartzerd, “black
earth,” was not classy enough. So he translated his German
surname into Greek. Ever since, Philipp Schwartzerd has been
known as Philipp Melanchthon. (Think of the related word,
“melancholy”—black bile and the sad mood associated with
it.) The third language was Hebrew. Hebrew, he knew, was
the language of God himself. The main promoter of Hebrew in
Europe was the same Uncle Johannes, who dared learn it from
Jewish rabbis, and was the center of the affair of the “Letters
of Obscure Men,” satires against the backward Dominicans.

He matriculated at the university in Heidelberg in 1509. In
1511 he earned the degree of Bachelor of Arts. The hottest
controversy in the universities in those days was philosophical:
the professors were divided on the question of whether ideas
were real. The Dominicans said they were. That was the old
way—the via antiqua. The Franciscans said they were not.
That was the modern way—the via moderna. They said that
ideas were just names, thus, nomina. The philosophical em-
phasis at Heidelberg was on the via antigua. But he learned
the via moderna, the “modern way,” at Tiibingen, where he
obtained the Master’s degree. He was now on the side of the
nominalists, which, among other things, meant he favored
Aristotle over Plato.

At Tiibingen he produced a Greek grammar, which be-
came the most-used text of the period, a collection of Greek
texts, and his Latin grammar, which until 1757 went through
an astonishing 248 editions. In Lutheran countries it was con-
sidered heretical to use any other textbook.!

The humanists were elitists. Melanchthon was an elitist.
Extra universitatem, he said, non est vita: there is no life
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outside the university." His love for the university is reflected
in his unfortunate understanding of the church as a school. It
was an intellectualist idea that Peter Fraenkel called “the
quintessence of antiquity.”” Albrecht Ritschl calls it the basis
for later mistakes of Lutheran theology.”

I'would like to say something positive, however, about
Melanchthon’s elitism. On every back cover of Lutheran
Quarterly 1 chose to have printed as a kind of motto his
statement, Oportet semper ecclesiam eruditam esse: “it is
always necessary that the church be learned.” The demo-
cratic principle in our church has become destructive. Think
of the decisions by the ELCA assembly in August, made by a
60% lay majority, almost all of whom are innocent of church
history. Melanchthon would have sternly disapproved of al-
lowing uninstructed lay persons to determine doctrine, and
so should we. Here we need to listen to Melanchthon. To
keep its message straight, our church needs higher learning
and needs to listen to scholarly authority.

One side in the current “worship wars” among Lutherans
can be said to be determined to shuck off our Lutheran cul-
tural distinction. Here I am thinking of the marvelous legacy
of hymnody. The question whether the Holy Spirit speaks
more effectively with the help of education, or on the level of
just plain folks, can be set aside for another day. But perhaps
you remember the famous essay, ‘‘The Sahara of the Bozart,”
in which H. L. Mencken announced disparagingly that the
culture of the southern United States had sunken “to the level
of a Baptist seminary.”

That Lutherans have represented a higher cultural level
has a great deal to do with Melanchthon’s efforts as a profes-
sor at Wittenberg, which resulted in combining the movement
of the Reformation with the movement of humanism, “the faith
of the pious in God’s word, combined with the trust of the
wise in scholarship.” Notoriously, the Italian Renaissance, from
which humanism sprang, was often openly pagan. But in the
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German Renaissance, something new was happening. For
Melanchthon now, knowledge of classical antiquity was no
longer a goal in itself nor a revival of antiquity that the Italian
humanists strove for. It amuses me that he found himself com-
pelled to bend his elegant rule about using only the words of
Cicero. Cicero had no words for justification, grace, atone-
ment. But the humanist movement had to be put to work as a
servant of the gospel. Think of the motto, ad fontes, for in-
stance, and how it influenced scholars to search for the origi-
nal text of the Bible.

The best of our Lutheran heritage therefore is a docta et
eloquens pietas, alearned and eloquent piety. Whether or
not you think cultural values should be compromised for the
sake of evangelism and ‘‘church growth,” you must notice that
Lutheran church—partly because of Melanchthon—has pro-
moted high culture.

Luther was a bit disappointed in the shy, newly-appointed
21 year old professor when he first appeared in Wittenberg—
until his inaugural lecture, that is, four days later. In that lec-
ture, “On Improving the Studies of Youth,” Melanchthon out-
lined his fundamental positions.® The decline of learning and
of Christianity had gone hand in hand with the neglected state
of Greek studies. Humanity had gradually sunk into barbari-
anism. Beda and the learned circle around Charlemagne were
the lights in an otherwise sad time, in which even Italy and
Gaul were sunken. Characteristic was the darkening of the

genuine Aristotle by ununderstandable Latin translations. At
the time of Thomas Aquinas, Duns Scotus, Durandus,
Seraphicus, Cherubicus, Greek had been wholly forgotten.
That darkness lasted three hundred years in England, France
and Germany. Even then the representatives of barbarism were
many and powerful. They also ruled over the schools. They
obtained the title of doctors, etc., by craft. Their whole wis-
dom was falsification and sophistical. They sought to per-
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suade the youth that the study of language is difficult and use-
less.

Philipp recommended a course of studies that included
grammar, dialectics, rhetoric, history and thereafter, philoso-
phy (by which he had in mind knowledge of nature, grounds
and examples of conduct). He ended the lecture by outlining

his program.

We have in hand Homer, and we have Paul’s
letter to Titus. Here you can see how much a sense
of appropriate language contributes to understanding
the mysteries of sacred things: and also what
difference there is between learned and unlearned
interpreters of Greek...Take up sound studies, and
bear in mind what the poet said: well begun is half
done. Sapere aude! Dare to know, cultivate the
Romans, embrace the Greeks without whom the
Romans cannot be properly studied.®

Luther was impressed. Now the Reformation was led by a
brilliant team. Luther was a preacher, Melanchthon was a
teacher; Luther used vivid language, Melanchthon used ex-
plicit, precise language; Luther was expansive, Melanchthon
defined, outlined, and summarized. He had entered Luther’s
ambit, and his early years were years of service as Luther’s
lieutenant.

In 1520 he married the 23-year-old Katharina Krapp,
daughter of the mayor. In 1536 the Elector had a large stone
house built for him, which was provided with running water.
Two years later, his daughter Anna was born. She eventually
married his pupil, Georg Sabinus, who became the first presi-
dent of the University of Konigsberg. His marriage was un-
happy, and at one time he even thought of a separation. An-
other daughter, Magdalena, married Professor Caspar Peucer.

Luther convinced the new professor to teach theology. In
1519 Melanchthon earned a Bachelor’s degree in Bible. In
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the twenty theses he wrote for that degree, he defended jus-
tification by faith alone, something which gave Luther great
satisfaction. He argued that catholic doctrine was only what
was founded in Holy Scripture, and that it is not heretical to
reject the doctrine of indelible character given at ordination or
the doctrine of transubstantiation, since those teachings were
based only on decisions of church councils.

In the early years in Wittenberg, Melanchthon was caught
up in events that would have a significant effect on his theo-
logical teaching.

The Wittenberg Disturbances
and the Peasants’ War

No image from the Reformation has been remembered
more than Luther’s stand at the Diet of Worms in 1520, when
he confessed, “Here I stand, I cannot do otherwise.” At the
Diet, Luther was declared an outlaw. No longer able to func-
tion as a professor, he was in hiding at the Wartburg Castle.

Meanwhile, at Wittenberg the Reformation movement con-
tinued. With students he received—for the first time—the
Lord’s Supper under both species. While being counted among
the driving forces of the reform, Melanchthon attempted in
vain to moderate it, while students and Wittenberg citizens
rioted. Returning from the Wartburg, Luther restored the or-
der that Melanchthon had been unable to produce.

Those events made Melanchthon a lifelong conservative;
a great part of his writing was to foster civil obedience.
Evangelium non abolet res politicas, he wrote, sed multo
magis confirmat et conservat. “The gospel does not abol-
ish the political order, but much more confirms and conserves
it.””” He quoted Romans 2.15: “[Gentiles] show that what the
law requires is written on their hearts. ..”” All men are endowed
by God with the ability to judge with reason about natural
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and moral matters. The strongest possible justification for
civil obedience was natural law. He believed that all men share
certain innate ideas. The law of nature, he wrote, is “a com-
mon judgment to which all men give the same consent.” It
was related to his doctrine of innate ideas, which were com-
mon to everyone, not specific to Christians, and thus fur-
nished the basis of the political philosophy of both Luther and
Melanchthon. “Natural laws are particular standards or re-
flections to which all men assent, just as in human knowledge
certain principles are apparent from nature.”

Not long afterward, incited by Thomas Miintzer, in many
places in Germany the peasants revolted. For the rest of his
life Melanchthon connected Schwiirmer and revolutionaries,
and opposed both. “What can the end of the Peasants’ War
be other than destruction of all things?”

According to Melancthon, the gospel never abrogates civil
law. In terms of content the “law,” which is inscribed in the
hearts of all people by the Creator, may be found in the writ-
ings of the Old and New Testaments, although, to be sure,
the time-bound ceremonies of the Jews do not belong to the
generally binding moral laws. Moreover, natural law is also
contained in the wisdom of all peoples, in fact most perfectly
soin the works of the philosopher Aristotle. The early Refor-
mation polemic against him was intended only to attack the
mistaken application of his ethics to the concept of righteous-
ness in theology. His writings on logic, rhetoric, and the natu-
ral sciences were in any case exempted from criticism.

More and more in the 186 succeeding editions,
Melanchthon’s Loci Communes emphasized civil obedience
and became almost a text in political science. They had a
great deal to do with developing the unfortunate German pas-
sivity in the face of state authority. Hans Iwand notes the ef-
fect of the Loci, comparing Melanchthon’s conservatism to
the conservatism of the philosopher Hegel: ... Thanks to the
theological grounding of governmental authority by
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Melanchthon, the right of resistance against the government
totally disappears, not otherwise as with Hegel in his Doc-
trine of the State, published three hundred years later.”® Thus
Herold Berman could say, “Where Lutheranism succeeded,
the church came to be conceived as invisible, apolitical, alegal,
and the only sovereignty, the only law (in the political sense),
was that of the secular kingdom as principality.” And Will-
iam Shirer could write, “German Protestantism became an
instrument of royal and princely absolutism from the sixteenth
century until the kings and princes were dethroned in 1918.%°

Luther’s Controversy With Erasmus

From 1519 to 1521 Melanchthon made common cause
with Luther. “The doctrine of the gospel,” he wrote in the
Loci Communes of 1521, “takes away free will.”"! “We can
do nothing but sin.. .since all things happen necessarily ac-
cording to divine predestination, there is no freedom of our
wills.”? But he was dismayed by the controversy between
Erasmus, called the Prince of Humanists, whose good opin-
ion he badly wanted, and Luther on the question of the free-
dom of the will. In 1524 Erasmus published his Diatribe on
Free Will, and Luther answered him with On the Bondage
of the Will, which he recognized as his most important work.

Thanks to Melanchthon, Luther’s position on the bound
will cannot be found in the Augsburg Confession. At first he
agreed with Luther. But in1527 he changed his mind, empha-
sizing instead human responsibility.

In his Commentary on Colossians in 1527 he attempted
to find a middle way. For him, saying, as Luther did, that
salvation is wholly a matter of God’s decision was intoler-
able. Influenced by Erasmus, he began to emphasize the ne-
cessity of human assent, and his notion of free will: “the ability
to apply oneself to grace.””* “God draws us,” he wrote, quot-
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ing John Chrysostom, “but draws him who wants to be
drawn.”* “It is necessary that there be a cause in us for
[God’s] discrimination.” Luther had explained that there was
only one cause of conversion, “God’s work in us, without
us.” He listed three causes for conversion, the word, the Holy
Spirit, and the human will.'* The emphasis on the human will
fit with his life-long emphasis on human conduct, on ethics.

In 1548, in the first edition of the Loci Communes after
Luther’s death, “a milestone on the path on which Melanchthon
had taken back to Erasmus,”¢ he called Luther’s doctrine
“stoic.”” “In Luther’s lifetime and after,” he wrote, “I re-
jected these Stoic and Manichaean follies.” “God draws us,”
he wrote, quoting John Chrysostom, “but draws him who
wants to be drawn.”® In the 1543 Loci Communes he
taught: “God moves the mind to will, but we ought to agree,
not resist.””

Again, in the 1559 Loci he has it both ways. The initiative
is God’s:

It is rightly said that the cause of election is mercy
in the will of God, who does not will the entire
human race to perish, but on account of the son
gathers and preserves the Church. Paul intends
this when he mentions the saying in Romans,
Chapter 9: ‘I have compassion on whom I have
compassion’....

Anditis man’s:

Nevertheless, in the matter of accepting, itis fitting
that the apprehension of the promise and
recognition of Christ occur.?
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Use of Aristotle

In the Heidelberg Disputation of 1518, for teaching that
the world was eternal, and that the soul was not, Luther at-
tacked the philosopher Aristotle. Aristotelian natural philoso-
phy, Luther argued, was useless. Dependence on Aristotle
left no room for the teaching of Christ.

It is false to say that without Aristotle one cannot
become a theologian. The opposite is true: no one
can become a theologian unless he be without
Aristotle... The whole of Aristotle is to theology
as darkness is to light.”!

In [Aristotle’s Physics] there is no real knowledge
of the world of nature. His work on Metaphysics
and the soul are of the same quality. Itis, therefore,
unworthy of [Melanchthon’s] intellect to wallow
in that mire of folly.?

...The apostle truly condemns what the
universities teach because he demands that
everything not from Christ must be avoided. So
every man must confess that Aristotle, the highest
master of all universities, not only fails to teach
anything concerning Christ, but also that what he
teaches is idle nonsense....[The apostle]...calls
the natural philosophy of Aristotle un-Christian, idle
words without substance; in fact, it is opposed to
Christ; he says it is ‘falsely called
knowledge.’...There is no greater reputation than
that which is derived from the knowledge of
Aristotle in the universities. Yet that reputation is
false, for that knowledge is nothing; it is simply
opposed to Christ and has arisen to destroy him.
Therefore, dear man, give up this natural
philosophy.?

15
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Melanchthon agreed. Both Luther and Melanchthon quoted
Colossians 1.8: “Beware lest any man spoil you through
philosophy.” Aristotle even assumed that the human mind can
attain knowledge of the divine majesty. But that was not true,
since fallen man does not have the ability to comprehend
God by his own reason. And in his Ethics Aristotle assumes
man’s ability to live virtuously without the Holy Spirit.

He often served as advisor in reforming churches and
schools, in Nuremberg, Tiibingen, Leipzig, Jena, Heidelberg,
and, in 1543, in Bonn, for an attempted reform of the
archbishopric of Cologne, which was later blocked by Em-
peror Charles V. He influenced Hesse, Anhalt, Electoral
Brandenburg, Mecklenburg, Pomerania, Prussia, Denmark
and Transylvania.

Melanchthon heartily agreed with Luther about the scrip-
tural principle, about forensic justification, about the rejec-
tion of transubstantiation. In Saxony, the festival of Corpus
Christi was abandoned, because the communion bread,
which had been consecrated, and therefore, transubstanti-
ated into the body of Christ, was paraded around for the
people’s devotion. It was in view of that that Melanchthon
formulated the rule, Extra usum nihil est sacramentum,
“outside its use there is no sacrament.” That rule was re-
cently underlined in an important controversy that originated
here in Mankato, when Bjarne Teigen reexamined it.

His lectures on Paul’s letter to the Romans were trans-
formed into the first organized exposition of Lutheran theol-
ogy, the Loci Communes, or “commonplaces,” first pub-
lished in 1521. In the beginning paragraphs appears his fa-
mous programmatic statement, ‘““To know Christ is to know
his benefits.” The edition of 1521 was limited to the doctrine
of salvation. In 1535 he added the doctrine of God and
Christology from the Gospel of John, and re-wrote the book
completely in 1543. Dissatisfied with the translations, he pro-
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duced a German edition in 1555. The form of the book was
an ancient one: arranging ideas around fopoi or topics. It
was the first systematic theology of the Reformation, and rep-
resented a new literary genre. The contents were Pauline:
law, sin, and grace vs. the Pelagianism of scholasticism. Luther
pronounced it worthy of inclusion in the biblical canon.

He was important in the development of church history.
The whole history of the world, he taught, is basically church
history, history of salvation. The church is an assembly of the
called, in which the gospel is preached purely and the sacra-
ments rightly administered. He denied that there was an in-
visible church apart from the visible church. Church mem-
bership is based not on rebirth, but from agreement with pure
doctrine. Historic succession of bishops and tradition are not
signs of the church.

Lutheran Confessions

In 1530, after Luther was outlawed, Melanchthon be-
came the most important spokesman for Protestants at im-
perial diets and colloquies. At the Diet of Augsburg in 1530,
he was responsible for both the Latin and the German text of
the Augsburg Confession, which is the basic confessional
document of Lutherans, and of its Apology. It strikes me that
among the Reformed, who have many confessions, none has
ever become the Reformed confession, as the Augsburg Con-
fession has for us. One of the reasons is how clearly it is
written. Luther wrote admiringly, “I cannot combine brevity
and clarity as Philipp does.” Reading the confession, we should
probably think grateful thoughts for Cicero, for Caesar and
Quintillian, from whom he learned his eloquence.

Since in the Augsburg Confession there is no mention, for
instance, of the papacy, Lutherans have considered the
Smalcald Articles, written by Luther himself, a necessary

17
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supplement. In 1536 Melanchthon signed the Smalcald Ar-
ticles with the proviso that the pope could have authority over
the bishops, not by divine right, but by human right, if he did
not stand in the way of the gospel. At the same time, he wrote
in Tractatus de potestate et primatu papae, that the con-
temporary pope belonged to the realm of Antichrist.

Athis 500th anniversary, Philipp Melanchthon clearly de-
serves recognition as the second most important Reformer.
Wilhelm Pauck wrote:

It was not Luther, but Melanchthon who
determined what the exact consistency of
Lutherans was to be. He was the chief teacher
and instructor, the scholarly publicist, and the
theological diplomat of early Lutheranism,; as such
he passed Luther’s ideas through the sieve of his
formulations.?
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Lecture Two:
Philipp Melanchthon,
Educator Nonpareil

No professor has ever been as famous as Philipp
Melanchthon. Marvelous was the succinctum, purum et
elegans genus discendi et docendi Philippicum—Philipp’s
succinct, pure and elegant way of learning and teaching. He
was made life-long rector of the university. The Elector of
Saxony built him a large house on the main street. He has
gone down in history as Praeceptor Germaniae, Germany’s
teacher. “Whoever does not recognize Philipp as preceptor,”
Luther said, “must be a real ass and bacchant, whom the
dark has bitten.” He praised him as ““a doctor over all doc-
tors.”

He insisted on preparatory studies in liberal arts. Some
students, he regretted, were “snatched away by the hope for
profit to learn law and medicine, and reach for theology be-
fore building up strength in the study of the art of speaking.”
He encouraged them to imitate Cicero. The human mind can-
not penetrate into divine truth on its own, but rhetoric was
necessary for preaching the true faith and passing it down to
posterity. His students remembered how he emphasized elo-
quence, how he emphasized the ability to write speeches and
verses in Latin. They remembered how he encouraged dec-
lamation—what we would call debate. And they remembered
his advice:

The school should be a workplace of virtue.

A school without disputations counts for nothing,
and does not deserve the name of academy.”

Eloquence must serve the Gospel.

19
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For every kind of study, language study is
necessary.

Cultivation of languages, the only way to eloquence,
is a pillar, yes the only basis for solida doctrina,
or reine Lehre of the Gospel. If the light of the
languages goes out, the second is threatened

Exercise is the best teacher for all arts.
Dare to know.”

Out of fatherly love and with fatherly authority,
we strongly forbid the young people to swim in the
river.

Following the custom of his day, he sheltered students in
his big house. He had a private school in his house and wrote
remedial textbooks. He introduced competition among the
boys, and the best students were called rex sodaliti (king of
the sodality), rex puerorum, and rex poeticus and had an
honored place at table. He organized a poets’ circle, many of
whose members became famous—Johann Stigel, Professor
at Jena; Georg Sabinus, “the German Ovid,” who became
the first president of the University of Konigsberg; Johann
Major, who became poet laureate. For students who did not
understand German sermons he explained Bible pericopes in
Latin on Sundays.

But what did Melanchthon teach? Did he teach the same
doctrine as Luther taught? Was there a consensus Lutheri et
Melanchthoni, a consensus between Luther and
Melanchthon? The German Reformed Church, organized by
Melanchthon’s students, Zacharias Ursinus and Christoph
Pezel, insists on the consensus. Ursinus College in Philadel-
phia, named after Zacharias Ursinus and invoking the tradi-
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tion of Melanchthon, claims to follow the authentic tradition
of Lutheran theology. The United Church in Germany does
the same. Some scholars dismiss their differences as based
merely on psychology or style. Gustav Mix, for example,
says they were simply reflections of personality—the stormy
Luther, the thoughtful Melanchthon.?

But there is another tradition, which we should simply
call the Lutheran tradition, that considers them important.
The Evangelical Lutheran Synod, for example, was orga-
nized by those who rejected a theological tradition that can
be traced back to Melanchthon. At this point, things get com-
plicated. And not so long ago, another far-reaching theologi-
cal controversy about Melanchthon arose right here in
Mankato, with a book by Bjarne Teigen on Melanchthon’s
Nihil Rule.

The question is the more puzzling, since Luther never
broke with Melanchthon.” Melanchthon himself insisted on
it. ““...With regard to predestination, the consent of the will,
the necessity of our obedience and mortal sin,” he wrote in
1537, “I say many things less rudely [than Luther]. In all
these points I know that Luther basically thinks the same,
but those lacking insight are too fond of some of his exagger-
ated expressions, not seeing in which context they belong.”*

One difficulty was the very fact that Melanchthon was
such a good teacher. For those who sat in his lecture-hall,
Georg Hoffmann writes, Melanchthon’s pedagogy was a
“transformer,” by which “‘the high-tension of Luther’s thought
about faith was re-formed on the lowest, non-dangerous ten-
sion, for purposes of theological home-use, whereby a cer-
tain loss of current must be accepted.” That transformation,
of course, made it possible to teach Lutheran theology to
university students, and made the remarkable expansion of
the Lutheran church possible. “Under his hand,” wrote the
philosopher Wilhelm Dilthey, about Melanchthon, “all ques-
tions became simple and plain.”!
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Itis striking, observes Sachiko Kusukawa, “how most
students and lecturers disputed and wrote about philosophy
in virtually the same way Melanchthon did.”* “...All who
were true disciples of Melanchthon employed a very similar
style and form of oration in speaking and writing, molded
and turned out in imitation of their most erudite preceptor.”*
So effective was his teaching, in fact, that sometimes it is
difficult for scholars to determine what Luther actually said.
“So much were the young people who sat at Luther’s feet
under the influence of his colleague’s teaching methods, that
when they were reproducing what they had heard from Luther,
involuntarily very familiar scholastic expressions from
Melanchthon’s lectures flowed into their pens.”?
Melanchthon’s transformation had a problematic aspect. “We
have to do with very consequential doctrinal deviations which
seriously endangered the purity of the concern of the Refor-
mation. To stay with the metaphor, with damage to the wires,
which can put the whole provision of current into question.”

The Revision of the Curriculum
at Wittenberg

More troubling is his re-introduction of Aristotle as basis
of the university curriculum. As we noted this morning, for
Luther, the Bible was the sole authority in divine matters.
Since there was no mention of Christ in the works of the
philosopher, Aristotle was “the enemy of grace” and had to
be excised from the curriculum. He appealed to St. Paul in
Colossians 2.8:

Beware lest any man spoil you through philosophy
and vain deceit, after the tradition of men, after
the rudiments of the world, and not after Christ...
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Now Melanchthon was saying the opposite:

...It is of highest importance to the state that
Aristotle is retained and stand out in the schools
and is handled by students. For without this author
one can retain neither pure philosophy, or even
any proper way of teaching and learning.

Luther the theologian attacked scholastic philosophy which
was a hindrance to his theology; Melanchthon the Greek
teacher, teaching in the arts faculty, found a new meaning for
philosophy in support of Luther’s cause.* Melanchthon had
acompelling reason for changing his mind. The university was
obviously failing. In the late 1520s the dwindling student body
made it clear that the university was in trouble. The difficulty
clearly was that “everything that is not of Christ” had been
avoided. Was not pure Lutheran theology—irrational as it
is—inadequate as the basic authority for the university? The
answer, unfortunately, is yes. The French writer, Ernest Renan
once remarked that without Hellenism the prophets would
still be preachers in the desert.* The urgent question now
was is a thoroughly Christian university—a university without
philosophy, without Hellenism—possible? Peter Peterson
comments:

As the Pauline-Augustinian doctrine of salvation
failed, because it believed it could dispense with
speculation and thought it is enough to present
dogma in a purely irrational fashion, and as the
whole educational system in Protestant lands
suffered the greatest misfortune, then in
Melanchthon the humanist awakened with faith in
the power of reason, with the love for classical
antiquity and the conviction of the worth of studies
for conducting ones life and morality.*’
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Melanchthon decided that the curriculum had to be re-
constructed on a philosophical basis. The philosophical sys-
tem chosen had to offer a common foundation for various
disciplines of the university: ethics, political science, and phys-
ics. “Ineed a learned philosophy,” he explained, “not those
jestings, under which there is no substance.”*® He found the
Epicureans godless, the Stoics fatalistic, Plato and the
Neoplatonists vague and the middle Scholastics skeptical.
For a while, for his lectures on natural philosophy, he tried
Pliny.* Then, rejecting the alternatives, he settled on the very
philosopher Luther had driven out—Aristotle. “I have said
that one certain kind of philosophy should be chosen, that
which has the fewest sophistries and maintains a proper
method: that is the teaching of Aristotle.” “There is no bet-
ter contriver of method,” he wrote finally, “than Aristotle.”*!
He called him summus homo, the highest of men, and him-
self homo peripateticus.*

In 1536 Aristotelian philosophy was officially made the
basis of instruction. But had not St. Paul warned against phi-
losophy in Colossians 2.8? “See to it that no one makes a
prey of you by philosophy and empty deceit, according to
human tradition, according to the elemental spirits of the uni-
verse, and not according to Christ.” Melanchthon replied that
St. Paul had not said that philosophy is bad, but he said, “see
to it that no one make prey of you by philosophy.” He thought
that his schola on Colossians 2.8 was important enough to
be a kind of extension of his Loci Communes.

But was Aristotle not the foundation of the scholasticism
he hated? His answer was that the thoughts of Aristotle him-
self, thatis, a “pure peripatetic” philosophy, on the basis of
Aristotle’s own texts, and not those of his explainers were to
be made the basis of instruction. Max Wundt comments:

Whereas heretofore, at most, the formal structure
of the logic, rhetoric and poetic was used,
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Melanchthon now addressed himself to the
contents, published the pertinent writings, explained
them and on their basis also wrote his own books.
Thus, in the framework of Protestant doctrine he
developed an ethic, a psychology and a physics.
The doctrines of the pagans which did not
correspond to dogma were either explained away
or excused with a reference to their pagan origin.
In any case, no insuperable obstacle to using
Aristotle in instruction was seen any more.*

He defended his introduction of philosophy on the
Lutheran distinction between law and gospel: the gospel was
the gospel, but philosophy was the law. Sachiko Kusukawa,
a young docent at Cambridge, has described his program in
her 1995 book: The Transformation of Natural Philoso-
phy. The Case of Philip Melanchthon. All disciplines un-
derwent what Kusukawa calls “a Lutheran reformulation,”
structured to fit the distinction between law and gospel.” He
defended what he did by quoting 1 Timothy 4.4: “For every-
thing created by God is good, and nothing is to be rejected if
it is received with thanksgiving...”™

Kusukawa considers his revised curriculum a masterpiece:
«....Disparate fields of study such as human anatomy, astrol-
ogy, mathematics, geography and botany all formed a unity
at Wittenberg in achieving a single goal: the knowledge of the
providence of God in this world.”

Melanchthon’s “pure peripatetic doctrine” eventually came
to dominate all the Protestant universities of Germany through
his admirers, Joachim Camerarius at Leipzig, Jakob Schegk
at Tiibingen, David Chytraeus at Rostock, Victorin Strigel at
Jena, Jacob Martini at Wittenberg and Philip Scherbius at
Helmstedt. So pervasive was the new philosophical influ-
ence that it spread to preparatory schools, which for that
reason were called “Aristotle Houses.”* It cannot be de-
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nied that Aristotle provided the Lutheran church with the logi-
cal-dialectical weapons it needed in the time of the Counter-
Reformation.

But his curricular reform was not without its detractors.
Elector Johann Friedrich had predicted that under
Melanchthon’s influence the University of Wittenberg would
become a “sophistic school of scoundrels” [sophistische
Bubenschule]. In the introduction of the third tome of the
Magdeburg Centuries* the strict Lutherans express their an-
ger at the new intellectual climate at Luther’s university. The
Elector’s prediction had come true.

Those people now had no more taste for anything
except what is taken from this philosophy. So one
no more hears, marks, and learns the Holy
Scripture at all, but it is relegated again to a
corner.... If anyone objects, the whole gang of
these heathen philosophers immediately cries out
that one is rejecting all arts, and that barbarism is
returning. If one reminds these heathens that such
means should be used sparingly and for elucidation,
the cry goes up, “Great is Diana!” ... a shameful
eclipse of divine truth.*’

Melanchthon has also been criticized in later generations.
One standard history of philosophy calls his teaching the first
step toward the theology of the Enlightenment.*® Siegfried
Wollgast argued that by sanctioning Aristotle’s metaphysics,
which he grossly underestimated, Melanchthon introduced into
German thought the seed of agnosticism.” “The more he freed
himself inwardly from the basic thoughts of Luther,” writes
Siegfried Wollgast, “the stronger appeared the kernels, and
they grew to patterns of independent structures.”® Wilhelm
Dilthey wondered “whether the whole natural theology, which
the English Deists and the German rationalists preached in the

LSQXXXVIIL, 1

nineteenth century, is not already present in Melanchthon? It
would take only the omission of the myth of the Fall into sin
and the use St. Paul makes of it, and the natural theology
would be there; not a kernel of it, a beginning, but totally
ready and armed, complete and whole.”* Albrecht Ritschl
made a comparison of their respective teaching on justifica-
tion, and concluded that in hoc magister non tenetur’—in
justification he does not follow his master.

The Crisis of the Interim

Luther died on February 19, 1546. Very soon after, Em-
peror Charles V declared war on the Lutheran princes, and
won. What concerns us is the religious law he forced on the
empire to produce his brand of religious unity after his vic-
tory over the Lutheran princes in 1547. It was called
Augsburg Interim. The Interim law split the Lutherans into
two camps, the Philippists (after Philipp Melanchthon) and
the Flacians (after Matthias Flacius). More accurately, I think,
one can call the Flacians Martinists (after Martin Luther), or,
more simply, even “‘Lutherans.” The strategy of the Philippists,
named after Philipp Melanchthon, was, in order to save at
least the basic elements of the Reformation, to cooperate
with the government. The program of the Lutherans was to
defend Luther’s teaching, even at the cost of defying the gov-
ernment.

The university reopened its doors on October 16, 1547.
Now Melanchthon was in complete charge, free from
Luther’s domination. Already, as soon as Luther’s Elector,
Johann Friedrich had been taken prisoner at war’s end, it
had been reported that Melanchthon announced that he would
no longer use the word, sola—as in sola gratia.®® Matthaeus
Ratzeberger, known as “‘the fiercest Flacian,” related an en-
counter at the Stone Gate in Wittenberg between
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