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CORRECTION

"The Means of Grace in Scripture, the Confessions
and Luther"

which was published in Volume XV, No. 4 issue
of the Lutheran Synod Quarterly. Page 2, line 13
"slothes" should read "clothes™; Page 27, Par. 2
line 6 "consecration of words" should read '"con-
secration or words'; and Page 38, Par. 3, line 2
"head" should read "heed." Page 26, last para-
graph, substitute the phrase '"the sacramental
action, that is from the consecration by the words
of institution until all have communed, and the
celebration is ended," for the phrase 'the act of
distribution and the reception by the communicant."

]

- - M. R. Dale

THE DOCTRINE OF GOD'S PROVIDENCE

"If there is an almighty God who rules this
world and contrcls the affairs cf men with loving
concern for their welfare, why is there so much
evil and suffering everywhcre and at ail times?
Why does He permit disasters, wars, violence, and
wickedness to torment and even kill many? Why
does every human being, whether he is good or bad,
have to suffer all kinds of misfortunes? Why do
some die early in life and often in a horrible man-
ner? Why are small children deprived of their
parents and left stranded helplessly, and why are
many people forced to suffer years of poverty or
infirmity? Does God really have complete contrel
of everything, or do things happen as they do by
chance or beczuse of a blind fate?!

Thus the Rev. John M. Weidenschilling intro-
duces the study of God's Providence in a Bible

- Study published in the past by Cencordia Publishing

House. Such thoughts have indeed passed through
the minds of those who have attacked our blessed
God and His teachings. But such thoughts have also
tormented believers from time to time as they jour-
neyed through this vale of tecars.

The Doctrines of God's Providence addresses
such thoughts and brings the light of God's re-
vealed Word to bear upen them. We recognize that
we cannot completely master the subject of Divine
Providence. For to achieve that goal, we would
have to completely understand the mind of God. But
shall we despair of any enlightenment on this sub-
ject? Scripture indeed permits us to discover and
enjoy the truth of the Providential Care of God.
Rather than probe the 'why" of Divine Providence,
Scripture enables us to know the ''what'' of Divine
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Providence. Our design then must not be to master
the subject, but rather to be mastered by the sub-
ject. Then our lives will be sanctified as God

wills in all circumstances we shall ever encounter.

"Divine Providence is that activity of God
whereby He uninterruptedly upholds, governs, and
directs the world which He has created' (P. F.
Bente, ""The Providence of God,'' THE ABIDING WORD,
Vol. II, p. 79). Using this definition let us
then in the fear of God, consider the Doctrine
of His Providence.

I. The Doctrine of God's Providence is Plainly
Taught in Scripture.

God has revealed Himself to us in the Holy
Scripture. As we are brought to know Him through
those Words, we arc permitted to know certain
things about Him. At once, we meet Him as the one
and only Creator of the heaven and the earth and
all that they contain. Scripture summarizes this
truth when it says, "By Him were all things cre-
ated that are in heaven and that are in earth,
visible and invisible' (Col. 1:16). All things
and all creatures great and small are thus de-
clared to be the work of God, His creation. That
the Holy Trinity, Father, Son, and Holy Ghost
were each and all participants in the Creation
of all things is amply demonstrated in Scripture.

This Creator has shown Himself to be the
almighty One, Who has no limit upon His abilities.
He called Himself the almighty God (Genesis 17:1)
and shows by His acts that there is no limit upon
Him. Before Him all must bow and without Him
nothing exists. All energy is derived from Him.
All substances are subject to His dominion.

Our God has shown Himself to be the omnis-
cient God. The confession of St. Peter (John 21:17),
"Lord, Thou knowest all things,' summarizes this
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truth. Past, present, and future matters are known
to our God. No event takes place without His knowl-
edge of it, even to the most personal events in the
life of an individual. Psalm 139:1-4 says, "0 Lord,
Thou hast secarched me and known me. Thou knowest my
downsitting and mine uprising; Thou understandest
my thought afar off. Thou compassest my path and
my lying down, and art acquainted with all my ways,
for there is not a word in my tengue, but lo, O
Lord, Thou knowest it altogether."

Our God is the omnipresent Ged. The challeng-
ing and revealing question of Jeremiah 23:24 de-
clares the omnipresence of God: 'Can any hide him-
self in secret places that I shall not see him? Do
not I fill heaven and earth? The God of Scripture
shows that He is everywhere at the same time, not
due to some local manifestation but because of the
very nature of His essence., The warning as well as
the comfort of this truth beccmes evident as one
applies this truth to the Doctrine of Divine Provi-
dence.

Our God is the benevolent God. He is not
destruction-prone, but rather has only good inten-
tions and desires for all of His creation. "'The
Lord is good to all: and His tender mercies ave
over all Ilis works'" (Psalm 145:9). Without going
into detail, we would deem it sufficient to apply
this declaration of God's goodness tc all the
Providential Care which He extends to His creation.
The grestest expression of this attribute is given
in God's salvation through Jesus Christ, our Savior,
""God so loved the world that He gave His only-
begotten Son, that whosoever believeth in Him should
not perish, but have everlasting life" (John 3:16).

Without branching off into a consideration
and study of the attributes of God, we yet must
consider that the Providence of God is better por-
trayed and understood in the light of His attributes,
especially His power, omniscience, omnipresence, and

-3 -



benevolence. If we can comprehend our God acting
according to these attributes, we can begin to
grasp the meaning of His Providential Care for
His Creation. He who made everything has all the
necessary abilities to sustain.and direct His
creation in accord with His most holy will and
for His most sublime purposes. Thus we say that
the Doctrine of God's Providence is shown in the
Scriptures to be drawn from the very nature of
God.

The Providence of God shows the continuing
relationship existing between Gcd and His Creation.
This relationship began, continues, and culminates
according to the Word of God.

When God created the world and it's con-
tents, He did so by declaring it to be so, calling
it into existence, using a Divine FIAT to bring
it into existence. Repeatedly, the opening chap-
ters of Genesis tell us that in the creation work,
"God said, Let us make man. . . ." With a word,
God brought His creation into existence.

With a word, God continues to sustain and
uphold all that He has made. God describes Him-
self as "Upholding all things by the word of His
power' (Hebrews 1:3). Comparing this truth with
the creation account in Genesis, we note that
after the creation was called into existence, the
biological life was given the power to reproduce,
"after his (its) kind." That upholding word was
giving to the created life the continuing ability
designed and desired by its Creator. This truth
is echoed in the New Testament where St. Paul was
inspired to tell fallen mankind, "In Him we live,
and move, and have our being'" (Acts 17:28).

With a word, the entire creation of God
will reach its final destiny. The culmination
of all existence will be determined according to
the word of God. Psalm 90:3 tells us that with
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a word, God can terminate human earthly life, "Thou
turnest man to destruction; and sayest, Return, ye
children of men." Believers are welcomed into the
heavenly mansions by a word, 'Come, ye blessed of
my Father, inherit the kingdom prepared for you
from the foundation of the world" (Matthew 25:34).
Unbelievers are dispatched to their eternal doom
also by a word from their Creator and Judge,

YDepart from me, ye cursed, into everlasting fire,
prepared for the devil and his angels" (Matthew

25:41). A word from the Creator is sufficient to
bring the created world and its contents to the
flaming destruction reserved for it, II Peter
3:5-10.

Thus we know from the Scripture that God
is intimately connected with that which He created.
It is correct to speak of His Providence. R. R.
Cacmmerer states it well: 'God reveals Himself
as the God interested in His people. To them who
do not know Him, He may be an enigma or a blind
fate or a consuming fire. But to those who know
Him, He appears to be, more and more, a Father,
'But now, O Lord, Thou are our Father; we are
clay, :and Thou our potter; and we all are the
work of Thy hand' (Isaiah 64:8). But God will
not let this thought of ours, this insight of
Him, degenerate into mere wishful thinking; nor
will He permit us ever to be satisfied with the
picture of an indulgent God, strcng in physical
powers, but weak in truth and purity. So it is
that God has revealed Himself riot only in phrases
of His holy men, in verbal reminders of His will
and love. But He has communicated Himself to men."
(R. R. Caemmerer, "The Nature and Attributes of
God," THE ABIDING WORD, Vol. II, p. 72).

II. The Doctrine of God's Providence Goes Beyond
the Finite Mind of Man.

Man's mind cannot fathom the full implica-
tions of Divine Providence. There continually
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arises a multitude of questions regarding the life
of man on earth which baffles the mind. Endeavor-
ing to explain it all brings men to great error
and to subjective opinions which are neither cor-
rect nor conclusive.

Particularly when the sins of man are con-
sidered, the mind of man stumbles at the concept
of Providence. Crime and vice abound in thought,
word, and deed. Man reflects upon these circum-
stances and then in the name of Providence blames
God for all the problems, arguing something like
this: "If God is so powerfui, knowledgeable,
present, and considerate, why doesn't He do some-
thing to prevent these conditions from abounding?
Because He apparently doesn't prevent it, He is
responsible for this evil."

P. F. Bente brings Scriptural light on
this problem in his essay, '"The Providence of
God." Reminding us of the reality of sin, he says,
"There is in men a power of will and an emotional
urge which constantly directs into evil channels
the energy that God furnishes through the food we
eat, the air we breathe, and the operation of the
glands that pour hormones into the blood stream'
(THE ABIDING WORD, Vol. II, p. 100). He contin-
ues, 'What God supplies when men commit sin is
only the capability of action - that they think,
that they see, life their hands, discharge the
revolver. God does not work along in determining
the direction the act takes - that they think
blasphemy, look at indecent pictures, aim the
revolver at an enemy. Theologians call the former
the materiale of action; the latter, the formale.
God supplies the materiale, which in itself is
neither good nor evil; men supply the formale,
which gives character to the activity," (op. cit.,
p. 102). He warns us about attempting to give a
more extended explanation of such matters. "Any
attempt to go farther will result in a denial of
one of the following Scripture teachings: 1) God
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cooperates in all acts. We dare not deny that, for
Acts 17:28 declares of all men, including thieves
and murderers, etc., that in God 'we live and move
and have our being.' 2) God does not tempt anyone
to evil, but every man is tempted when he is drawn
away of his own lust and enticed (James 1:13, 14).
3)::Not God, but man perverts the God-given power
to act to evil ends. 'Unto the wicked God saith

. . thou givest thy mouth to evil, and thy tongue
frameth deceit. Thou sittest and speakest against
thy brother; thou - slanderest thine own mother's
son. These things hast thou done" (Paslm 50:16-21).
(op. cit., pp. 102, 103).

In discussing the question ''Does God permit
men to sin?", Dr. F. Pieper quotes Acts 14:16,
"Who in times past suffered all nations to walk in
their own ways,'" and then comments: "The phrase:
'God permits men to sin' is therefore not subject
to criticism. It is based on Scripture. DBut this
does not ‘fully describe God's activity in connection
with the sins of men'" (F. Pieper, CHRISTIAN DOG-
MATICS, Vol. I, p. 491). T

The sinful conditions and acts of man are not
the only area where the finite mind of man has en-
countered insurmountable difficulty. Man's limited
mind and perception has in its sinful state invented
all manner of excuses for denying the Providence of
God. The evolutionary explanation for the phenomena
of nature is a case where instead of seeing the
creative work of God continued through His Provi-
dential Care, man has instead given all credit to
the powers and laws of nature, without realizing
that said powers and laws are actually the powers
and laws of God working as His Providence continues
faithfully. Instinct, reason and trial-and-error
are credited with abilities which are properly re-
posing in the eternal wisdom active through Divine
Providence.

Instead of suggesting alternatives to the
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ability of Divine Providence, man should, when
contemplating Providence, stand in humble awe of
God. Thoughtful observation and censideration cf
all events of life, lead to a decper respect, a
more thoughtful outlock and a dependent spirit
within man for the Providential Care which God

has for all His creatures. Dr. Luther was kcen

to know this from the Scriptures and he eloquently
expressed it in a sermon of July 14, 1537, based
upon John 1:3-5: "Hereby John shows nct only that
Christ is God and was forever and forever, from
eternity, before the beginning of the world and
all things, but that Ged not only created the
world and all creatures by the Word, His only-
begotten Son and divine Wisdom, but alsc con-
stantly, to the end of the world, governs and sus-
tains them by Him; that, therefore, the Son of God
is Cocreator of heaven and earth with the Father.
God, however, is not a Master who acts as a car-
penter or builder does, who, when he has prepared,
finished, and completed a house, ship, or any
structure whatever, lets the house stand for its
master to live in or turns the ship over to the
boatman and the crew to sail across the sea in it,
while he, the builder, leaves and goes wherever he
pleases. This is what all other craftsmen do.
When they have finished their work and product,
letting it stand as long as it can. Not so here,
but God the Father has begun and finished the
creation of all things through His Word and con-
stantly sustains it by this same Word. He stays
with the work He has created until He no longer
wants it to exist. This is why Christ says

(John 5:17): 'My Father worketh hitherto, and I
work.' For just as He has created us without

any cooperation and ability on our part, so we
cannot preserve ourselves. Therefore as heaven,
earth, sun, moon, stars, men, and everything were
created by the Word in the beginning, so they are
also governed and sustained by it in a marvelous
manner.'" (E. M. Plass, WHAT LUTHER SAYS, #3677).
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I1I. The Doctrine.of the Providence of God
Glorifies God.

The glory of God is reflected in God's
governing and preserving activity. The inanimate
works of God demonstrate that the happenings which
take place in them are the works of God. The Boock
of Job reveals that these portions of God's cre-
ation respond to His will and desire for them:
"Which removeth the mountains, and they know not:
which overturneth them in His anger. Which shaketh
the earth out of her place, and the pillars thereof
tremble. Which commandeth the sun, and it riseth
not; and sealeth up the stars. Which alone spread-
eth out the hecavens, and treadeth upon the waves of
the sea. Which maketh Archturus, Orion, and
Pleiades, and the chambers of the south. Which
dozth great things past finding out; yea, and won-
ders without number" (Job 9:5-10). The works of
the seasons and weather patterns are described in
Scripture as the works of God: '"He sendeth forth

"~ His commandment upon earth: Ilis word runneth very

swiftly. - He giveth snow like wool: lle scattereth
the hoarfrost likec ashes. He casteth forth His
ice like morsels: who can stand before His cold?
He sendeth out His word, and melteth them: He
causeth His wind to blow, and the waters flow"
(Psalm 147:15-18).

The botanical life reflects the Providence
of God and shows forth His glory. The Savior and
Preserver of all life drew our attention to the
lilies of the ficld and the grass of the field in
the Sermon on the Mount (Matthew 6:26-30) and told
us that God clothes it. DPsalm 104 includes a
beautiful description of the workings of the plant-
world and ascribes it all to the workings of God:
'""He causeth the grass to grow for the cattle, and
herb for the service of men: that he may bring
forth food out of the earth; and wine that maketh
glad the heart of man, and oil to make his face
shine, and bread which strengtheneth man's heart.
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The trees of the Lord are full of sap; the cedars
of Lebanon, which He hath planted; Where the birds
make their nests: as for the stork, the fir trees
are her house" (Psalm 104:14-17).

Avian life is placed also under the Provi-
dential Care of God. From the lesson of the
sparrow and the care it receives from God comes
one of the most comforting and assuring statements
of our Savior concerning our continuing care:

"Are not two sparrows sold for a farthing? and
one of them shall not fall on the ground without
your Father. But the very hairs of your head are
all numbered. Fear ye not therefore, ye are of
more value than -many sparrows' (Matthew 10:29-31).

Animal-life finds itself under the Provi-
dence of God. God says, ''Every beast of the
forest is mine, and the cattle upon a thousand
hills. I know all the fowls of the mountains:
and the wild beasts of the field are mine'" (Psalm
50:10, 11). This ownership includes Providential
Care as another Psalm declares: 'He giveth to the
beast his food, and to the young ravens which cry"
(Psalm 147:9).

The human race is especially singled out in
Scripture as being under the Providential Care of
God, both the believers as well as the unbelievers.
"He maketh His sun to rise on the evil and on the
good, and sendeth rain on the just and on the un-
just" (Matthew 5:45). Especially does God care for
those who believe in Him. 'He calleth His own sheep
by name' says our Savior in John 10:3. God warns
those who attack His own, that they are attacking
Him, "For he that toucheth you toucheth the apple
of His eye'" (Zachariah 2:8). He promises, "The
angel of the Lord encampeth round about them that
fear Him, and delivereth them" (Psalm 34:7). God
pictures His care for His own in a tender and emo-
tional comparison, ''Can a woman forget her sucking
child, that she should not have compassion on the
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son of her womb? Yea, they may forget, yet will I
not forget thee' (Isaiah 49:15).

This doctrine of God's Providence is a source
of glory to the God who continually upholds all that
He has made. As God made the world for His glory,
so also He preserves it for His glorification.

Psalm 148 calls for all the works of God's creaticn
to praise Him. Certainly a review of His Providen-
tial Care deepens the sense in which these praiscs
are echoed from every stone, bird, fish, animal,
and man.

IV. The Doctrine of God's Providence has Great
Practical Value for The Church and the
Shepherds of God's Flock.

As redeemed sinners serving redeemed sinners,
we pastors are called to serve people enduring all
manner of hardships, sorrow, misery, and suffering.
The pastoral ministry brings us face to face with
the unpleasant realities of fallen man in a fallen
world. We must hold forth the light of God's
truth in a world where atheism, deism, idolatry,

- angel-worship and other perversions endeavor to

detract from the Providential Care and work of

God. As we teach and testify to the Providential
Care of God we ccunter such enemies of God and

His Truth with the eternal fact: "I have loved
thee with an everlasting love: therefore with
loving kindness have I drawn thee' (Jeremiah. 31:3).
We are privileged to remind people puzzled with
their problem of the inspired testimony of Joseph
who declared: ''Ye thought evil against me: but God
meant it unto good, to bring to pass, as it is

this day, to save much people alive" (Genesis 50:
20). Amid the constant uncertainties of life, we
can ccnfidently.point God's tried children to the
confidence He gave David who said, '"My times are

in Thy hand" (Psalm 31:15). Against the background
of God's Providence, we can encourage trcubled souls,
""Casting all your care upon Him; for He careth for
you'" (I Peter 5:7). The testimony of Scripture
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enables us to affirm without doubt: 'We know that
all things work together for good to them that
love God, to them who are the called according to
His purpose' (Romans 8:28).

The Providence of God gives us the frame-
work within which to teach a God-pleasing steward-
ship of life. God who created all, owns all, and
governs all according to the purposes of His own
heart, has given us a life to live here on earth
which, when lived in accord with His principles,
will satisfy both our human temperal needs we
well as promote His causes. There is no place
in the Providence of God for a passive fatalism,
as though all things are going to happen even
though we do nothing regerding them. Commenting
on Matthew 6:34 (‘'Take therefore no thought for
the morrow: for the morrow shall take thought for
the things of itself., Sufficient unto the day is
the evil thereof."), Dr. Luther said, "He (God)
does not want those either who, as lazy, gormand-
izing bellies, shun both care and work, who act
as if they had only to sit by and wait until God
lets a roasted goose fly into their mouths. But
He commands us honestly to exert ourselves and to
work. Then He will be there with His blessing,
and He will give us enough' (E. M. Plass, op. cit.,
#3682).

The Providence of God graciously grants a
day of salvation for the fallen human race. God
enables fallen men to live, breathe, act, and
survive in order that he may become the benefi-
ciary of the saving merits of Christ. The very
God who prescribed the principles of capital pun-
ishment, graciously spared the first murderer,
Cain. When He permits man to perpetrate evil
deeds, He is not condoning those evil deeds by
allowing them, but is giving yet a chance for the
~salvation of that soul behind those evil deeds.

- In this respect, we could consider the Providence
- of God 'as an act of grace. Remembering this truth,
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we have a very sanctifying influence upon our pas-
toral ministry. ‘

The history of the Christian Church on earth
is a testimony to the benefits of the Providence of
God. History reveals a church which has been
troubled, buffeted, challenged, threatened, and
sorely tried. We search in vain to find long
periods of church history where there has been
heavenly peace and accord. At times, we may
despair and fcel that it is all in vain when one
heresy is finally routed cnly to discover another
poisonous deviation sprouting in the church. Events
befall us which appear to be disastrous to the pro-
gression of the faith. But the Providence of God
knows the reason and outcomes of such circumstances.
A significant illustration is given by P. F. Bente,
"On November 30, 1939, the Russians bombed Luther
Church in Finland. The entire building collapscd
into ruins. But on the altar stood a glowing cress
and above it a painting of Christ, His arms ex-
tended in blessing. 'In this,' said Bishop Lehto-
nen, 'we saw a gripping testimony of the truth,
mercy, and compassion, the forgiveness of sins. . .
Only in this assurance are we able to endure. With
the conviction that nothing can separate us from
the love of God, we have peace in our hearts in
the midst of the storm. God suddenly becomes liv-
ing and real when all the supports to which we
have been accustomed crumble to pieces and God
alone becomes our Refuge and Strength'' (P. F.
Bente, op. cit., p. 110).

There have been times when the people of
God failed to take the comfort of God's Providence.
"Is the Lord among us, or not?" (Exodus 17:7).
"Where is thy God?" (Psalm 42:3). 'How doth God
know? and is there knowledge in the mcst High?"
(Psalm 73:11). ™"The Lord hath forsaken me, and
my Lord hath forgotten me' (Isaiah 49:14). But
the questions werec answered and the answer re-
stored and edified the believer unto life ever-
lasting, Isaiah 38:10-20.
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Indeed, we are not able to probe the deptﬁs
of God's Providence. But we are permitted to enjoy
the blessings of it. Prof. Theodore Hoyer expressed
our attitude well, "God's clocks do.not run like .
ours, but God's clocks are always right. Our hori-
zon is narrow and limited. We cannot even see much
of the present, and not a bit of.the future. To
God, past, present, and futureille s?read out be-
fore Him, and all the pattern 1s plain and.clear.

A piece of embroidery pattern is neet, plain,
beautiful when you see it right side up, but if
you look at the underside, few things arc more
ragged looking. God is working out a pattern for
every one of llis friends, but we see only the
underside. Someday, after we have crossed over,
we, too, will see the pattern clearly" (Theodore
Hoyer, THE CHRISTIAN VIEW OF LIFE, p. 9).

We conclude: '"O the depth of the riches,
both of the wisdom and knowledge of God! How
unsearchable are His judgments and lis ways past
finding out!'" (Romans 11:33).

Soli Deo Gloria

Suggestions for Further Study -
F. Pieper, CHRISTIAN DOGMATICS, Vol. I,

Pp. 483-494
E. Eckhardt, HOMILETISCHES REALLEXIKON,
Pp. 729-738

R. R. Caemmerer, '"The Nature and Attributes of
God," THE ABIDING WORD, Vol. II, pp. 59-77

P. F. Bente, "The Providence of God," THE
ABIDING WORD, Vol. II, pp. 78-111

Hymns of Paul Gerhardt

Prepared for the Genral Conference of the E.L.S.,
January 6-8, 1976, by W. V. McCullough, PasFor,
Bethany Lutheran Church, Port Orchard, Washington.
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"DID JOB KNOW THE SAVIOR, JESUS CHRIST?"

Since we have a special topic to pursue, we
must refrain from revelling in the poetic bezuty of
the Book of Job. We must also resist the temptation
to dwell at length upon the profound philosophical
statements set forth in the book. Nor does time

spermit us to scrutinize those tremendous chapters
"in which God barrages Job with question after

question about the wonders of this vast universe.
Neither is it our particular concern to study the
various possible ctymologies cf the name "Job,"

to determine his ancestry, the chronological period
in which he lived, the precise geographical locale,
or even the authorship or time of writing of this
remarkable bock. I am firmly convinced that the
Book of Job is the inspired Word of God, and that
it is a unit, not a compilation of heterogencous
sources as critics would hold. The combination

of poetry in the main body of the bock and prose

in the prolog and epilog is not without parallels
in ancient literature, and does not cpeak against
the unity of authorship. Defendirg the unity cf
the Book of Jecb and the Bock of Daniel as well as
Hammurapi's Code. Cyrus Goidon states: !The
possibility of an intentional ABA structure de-
serves earnest consideration and should deter us
from hastily dissecting the text.'"! The book is

a unit, and should be regarded as such.

It is also my conviction that Job was a
real, historical person, nct a legendary or fic-
titious character representative of onc who suf-
fers greatly and merely the title character in
the poem. Since even the historicity of Job is
called into question, it is not surprising that
few present-day scholars would give an affirmative
answer to the question: "DID JOB KNOW THE SAVIOR,
JESUS CHRIST?" We look in vain even for a
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consideration of the question in the books of

01d Testament Introducticn by Ernst Scllin,

S. R. Driver, Otto Eissfeldt, Oesteley and Robin-
son, Robert Pfeiffer, Aage Bentzen, and other
scholars who to a greater or lesser extent repre-
sent the higher-critical viewpoint. Even scholars
of a more conservative bent such as Gleason Archer,
Merrill Unger, and Roland llarrison largely ignore
or circumvent the question. An exception among
scholars outside of our circles was the late

Edward Young, who particularly in regard to Job 19:
25-27 expressed the conviction that the passage be-
ginning with the words "I know that my Redeemer
liveth" was Messianic.

I propose to answer the question of our
topic in the AFFIRMATIVE: 'Yes, Job did know the
Savior, Jesus Christ." 1 base my evidence on cer-
tain passages from the Bible. The evidence will
be of two kinds: First, EXTERNAL, from the two
passages outside of the Book of Job, and INTERNAL,
from seven passages within the Buok of Job. The
translation of these passages will be my own, and
will be followed by a few remarks, which must be

brief.

I. EXTERNAL EVIDENCE: From BIBLE PASSAGES
OUTSIDE OF THE BOOK OF JOB.

There are only two such passages in which
Job is mentioned by name. In each case, however,
he is mentioned as an individual who lived some
time in the past and was, therefore, an historical

person.

A. From the 0ld Testament.
Ezekiel 14:14-20: Even though these

three men were in its midst, Noah, Daniel, and Job,

they by their righteousness would save themselves
(literally, "their souls), says the Lord YAHWEH.

If I were to cause wild animals to pass through the
land and they make it barren and it become desolate
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s? tha? no one would pass througlh it because of
t?e animals, though these three men were in its
m1d§t, as I live, says the Lord YAHWEH, neither
their sons nor their daughters would they save
they themselves only would be saved, but the ’
land would be desclate. Or if I brinc a €@0Md
against that land, and I sav, 'Sword 0~0 Ehrlgﬂ“
tie land, and cut off from it mankiné gnd be;::““
t@ough these three men wexc in its midst asM;V’
live, says the Leord Yahwah, they would nét save
sons or daughters, truly they themselves only
yould be saved. Or if I were to send a plasue
into’ that land, and pour my fury upon itainbblcod
to cut off from it mankind and beast, even if ’
N?ah, Daniel, and Job were in its midst as I
live, says the Lecrd Yahweh, neither son nor
dgughter would they save. They would by their
rightecusness deliver themselves. B

C .ne.shall first give brief attention to the
three individuals named in these verses: NOA'!
: ]

DANIEL, AND JOB. God herc speaks of al thrég’

fgg outstanding men.

s In contrast to his corrupt contempcraries
it is said of Nezh in Genesis 6:8: "Buthcah u;
fgpnd favor in the eyes of Yahweh." Then ié&e-
3late1y folloys a capsule descripticn cf the mean:
yoah was a rightecus man, blemeiess was he ameng
his contemporaries. With the True God Nozh -
walked." The word 'righteous' describes geah
as a man who endcavored to conform his life to
the sta?dard that God set up. SCince, howeéer he
was a sinner, as we well know frcm his own lagse
into sin foliowing the flood,that word gets its
true significance only when we see it in thewligbt
of RIGHTEQUSNESS LY FAITH. The New Testament nag-
sage, 2 Peter 2:5, speaks of Noah as a “preach;r
of rlghyeousness," which ir its full meaning §;ct
su?ely include the concent of the righteéques;ucf
faith, which Noah practiced as well as pre;éhed,
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That also sheds light on the next word, translated
"blameless,'" which literally means ''complete." - It
indicates a character of true integrity, without
any glaring weaknesses. By his faith in Ged, more
specifically in the Savior to come, Noah's imper-
fections and weaknesses were covered. In his life
he stocd in sharp contrast to the corrupt mass of
humanity at his time. This was the interpretation
of that verse that my esteemed professcr of Old
Testament at Concordia Seminary in St. Louis,

Dr. Walter A. Maier, Sr., held. In addition it

is stated that Noah '"walked" with Ged. The word
"walked" is in a form that emphasizes the fact
that Noah conducted his life in a close relation-
ship with the One True God.

The second man mentioned is DANIEL. A number
of scholars have identified this Daniel with a
character from a polytheistic Ugaritic epic whose
son, Aghat, was the title character.3 Their objec-
tion to identifying him as the Biblical Daniel
stems at least partly from their reluctance to
accept Daniel's reputaticn as an cutstanding man
at the time L[zekiel wrote those words. 1 feel
that their objection is groundless, because al-
ready by that time Daniel could well have been
known for his excellent qualities, since they are
enumerated in Daniel, Chapter 1, which antedates
Ezekiel and describes Daniel as a young man of
highest caliber both intellectually and morally.
Consequently he was brought into high favor with
the prince of the eunuchs and gained the highest
- political position available to a foreign commoner
in the Chaldean and Persian Empire, as Joseph had
earlier risen to the highest prominence in Egypt.
His prayer life as well as his entire conduct
- would lead us to conclude that Daniel, like Noah,
~ had faith in the coming Savior.

. That brings us to the third person mentiened
11n this great triumvirate: JOB. In point of time,
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he lived between Noah and Daniel. Since he is
described in the three short passages under the
prose prolog in the Book of Job, we shall post-
pone our remarks abcout his character until after
we have briefly considered the New Testament
passage on your outline.

B. From the New Testament.

James 5:11. This passage is found in
the last chapter of thc Epistle of Jjemes. Like
the rest of the epistle, it treats of practical
matters. It concludes a section of five verses
that emphasize the importance of patience. Ve
read:

"Behold, we call them happy who have en-
dured. You have heard of the perseverance of Job,

‘and you have secn what the Lord finally did, be-

cause the lord is tenderhearted and compassionate.”

In this verse we note a number of things:
That Job is named as a person who actually lived,
that he displayed 2 virtue classified elsewhere
in the New Testament as a Christian virtve:
patlence endurance, perseverance, (for example
in Luke 21:19, Romans 5:3,4, 8:25, 15:4, and
elsewhere), and that the Lord restored him again
in the end. To regard Job as one who did NOT
know Jesus as his Savior and Redeemer would
hardly be compatible with a careful reading of
either this passage or the one frcem Ezckiel or
those from the Book of Job that we shall now
proceed to examine.

I1. INTERNAL EVIDENCE: From Bible Passages
Selected from THE BOOK OF JOB.

A. From the PROSE PROLOG.

1. Job 1:1. A man there was in the land
of Uz, Job was his name; now that man was blameless
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There follows our third selection from Job,
. cne of the most familiar ; 5
and upright, a fearer of God and one who kept away amiliar passages.

evil. ‘
from evi . 3. Job 1:20,21: Then Job arose, tore his
. . . arment, ]
In a slightly different form, we have the g t, and shaved hls head, and fell to the
ght ’ - ground, worshipped, and said: "Naked came I from

same word describing Job as we had of Noah: . my mother's womb, and naked will I return. YAHWEH
"Blameless," one with no glaring defects or im- = gave and YAHWEI took Ay YEE:‘H o orur Lo mens o
perfections in his character. le is also called ¢ oaway: WELTS mame be praised.
"upright," a word that well describes his char-

Of especial interest is the fact that. in

acter, standing in sharp contrast to those who . the last line of this verse, the special NAME of
were corrupt or crooked. rrom the dialog sec- . the True Triune God YAHW%K, cenc%illfuwr‘tzzﬁ )
tions in the book we learn that Job was a man : LORD in four capitai letters . is used} 'Ngt ;;1
highly respected in his community by Fhe old as ‘ does Job use the name YAHWEH,here bué hé depg fo
well as the young. lle had a true filial fear - as a BELITVIR in Him, as onc who confesses that

T ence toward God. That surelv indicates
or reverence r o €.V - » , God gave and took awav, as one who wants YAUVEI'S
that he was a believer, and if a true believer, . name bisssed 5¥-§§—3§33 It is a humbl p

5 P - - . s N Ca a Croem
surely one who knew his Savior, Jesus Christ. - Uipic anc re

\ C ¢ L 5 pentant believer who speaks here.

As a true believer, Job turned away from evil. :
The rest of the book also bears that cut. While

Let us now turn to what T feel fs INTERNAL

he was not sinless, and at times made unrortunate 1; 55-;VT?INCI
statements, we should remembcr that his intense | B o
i avern — standable . '
suffering and bereavement make that under d = B. From the POETIC PART of the BOOY OF JOB.

though not excusable. Above all, he was commended

by God.  "i>; I have selected four passages, the first
three of which are described by Franz Delitzsch

: S ‘ 3 as ''three pearls, of which the third is most
duct of his children is reflected in the next T > ; 103
prec1ous,'g and are brleFly but well expcunded

verse, as is also his familiarity with tie reli- by D ;
. s - y . $ r. M Jaum 1~ 107 .
gious rite of burnt offering, a fact that raises / y artin Neumann, in the September 1275 issuc
interesting questions concerning Job's relation- ’ of THE SPRINGFIELDER under the title '"MESSIANIC

4 = = ) f MOUNTAINTOPS."® 1In each of these four passages

ship, if any, to the true pecopile ot God. Whatever I shall make comments ; h s A
the answer to that may be, it appears clear from . .o H on peints that I consider
most significant.

the passages we have before us that Jjob did some- _
how learn of the true religion, and true God, and , .
the true way Of Salvation. ) . 1. JOb 14613’179 C‘h that YOU

His deep concern about the piety and con-

would hide

me in Sheol (the grave), that Ycu would conceal me
until Your wrath has turned away, that You would

set a definite time for me, and remcmber me'! If

a man dies, will he live (again)? All the days of
my service I will wait, until my belief (change)
comes., You would call, and I would answer You. For
the work of Your hands You would leng. For then You

2. Job 1:5. And when the days of feast-
ing had finished their cycle, Job wouid rise early
in the morning and offer burnt offerings for all
of them, for Job said: '"Perhaps my children have
sinned and cursed God in their hearts.' Thus Job
would always do.
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