Volume XVI, No. 1
Special
Fall 1975

The
Lutheran

Synod
Quarterly




REACTIOI\S TO LECTURES

e

1975 REFORMATION LECTURES me Bjame W Teigenfi

LUTHERAN SYNQD QUAREERLY

 f Theological Jaurnal of the Fe
. Evangelical Luthetan Synod

Edited by the Theolaglcal Faculty of
L Bethany Lutheran Seminary g;';
“~‘ Mankatn Minnesota -

| .;f1managiﬁgfﬁaithz3 Mg,H. otto '
 Book Review Editor: G. E. Reichwald

‘L;}Subsgtiptian{PriCéf' $&;90;petnyear«~k

ffAddress all subscriptions and all correspondence to.~

 LUTHERAN SYNOD QUARTERLY

~ Bethany Lutheran Seminary; ;;f;u‘
. 734 Marsh Street .
';f,Mankato Minnaseta 56901

 f E. C Fredrich;i:f
Dr‘ David Scaert‘

1975 REFORMATION LECTURES
Bethany Lutheran College

Mankato, Minnesota
October 30 & 31, 1975

by

Bjarne W. Teigen

THE LUTHERAN DOCTRINE OF THE TWO KINGDOMS
AND ITS STIGNIFICANCE FOR THE AMERICAN BICENTENNIAL

Lecture I: The Two Kingdoms and
the Two Governments

1. The theme of this year's Reformation Lectures

calls attention to the fact that we are almost
in the middle of our country's Bicentennial obser-
vation. What with the barrage of publicity we
have been receiving through all the media, today
hardly a man alive needs to be told of the events
of April 1775, plus the subsequent signing of the
Declaration of Independence on July 4, 1776 and
the eventual ratification of the Constitution, to-
gether with the Bi1ll of Rights, in 1790.

2, All this has evoked some thought and considera-
tion about the meaning of these events for us
today, together with the consideration of our
nation's future. A present-day evaluation of the
founding of our country and its past history will
reflect a gamut of opinions from A to Z. On the
one hand there are those who without even an
apparent critical footnote proclaim America the
Beautiful and chant that her "alabaster cities



gleam Undimmed by human tears." American is beau-
tiful for its hevces who loved their country more
than self and mercy more than life.

3. Opinions representing the other side of the

spectrum can perhaps be best summarized by
simply calling to mind the curt statement that
all our present problems stem from the fact that
in October 1492, Columbus simply sailed too far.
There has been, all will concede I think, a grow-
ing tide of pessimism laced with prophecies of
gloom and doom.

4, But there are a couple of other anniversaries
to which thoughtful people today will also give
more than a passing thought and which, wmore than
accidentally, are tied in with our theme: THE
LUTHERAN DOCTRINE OF THE TWO KINGDOMS AND ITS
SIGNIFICANCE FOR THE AMERICAN BICENTENNIAL, It
iz the 450th asoniversary of the Peasants' War.
In 1525 there finally came to a head something
that had been festering for a long time -— the
uprising of the peasants over nearly all Germany
and other pavts of Fuvrope. The plight of the
peasant, who in many cases was practically a serf,
and the greed of some of the noblemen were bound
to ultimately clash. Martin Luther was most un-
willingly catapaulted into the middle of this
fray when the peasants made a secular use of his
proclamation of the freedom of the Christian
from the bondage which the Gospel brings. In
this fateful yvear of 1525 came three of Luther's
writings which have much fo do with ocur theme
and are often misunderstood and misapplied. These
writings were preceded by a couple which are most
germane to our theme. They were followed by a few
other pamphlets which he wrote three or four years
later and which dealt with this topiec. In actu-
ality, in terms of bulk these writings do not loom
large in Luther's total literary output. But they

are significant in that they provide some links
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for understanding how Luther and his fellow Refor-
mers coped with the problems of man's efforts to
govern himself in a world which God created and
still upholds by the Word of His power but which
has been infiltrated by the Devil.

5. Finally, a third date we should keep in mind
is that it is the 30th anniversary of the end
of that holacaust we call '"World War II." On
Tuesday, September 2, 1945, the Japanese formally
surrendered on board the flagship Missouri in
Tokyo Bay, thus bringing to an end a war of catas-
trophic proportions. The war ended with a Big
Bang which revealed that the next World War would
be even more catastrophic. I need hardly remind

" you that many people of international prominence

have said that in reality Martin Luther is to be
blamed for this war.

6. While all times are critical for the people
who live in them, the Lord so arranges the
history of the world that nearly every generation
has good reason for thinking that it is living in
a more critical period than previous generations.

The believer has good grounds for assuming that
the end is nigh. And as he remembers the Lord's
promise, "Surely I come quickly," he prays, "Even
so, come, Lord Jesus" (Rev., 22:20). This fact
fundamentally affects the believer's view of all
world events.

7. But we must still live out our allotted time
until our Lord actually does come to deliver
us from all evil. Our purpose, then, in these
lectures is to help us to live more soberly during
this period of waiting by examining what our Lord
has said about His Kingdom and the Kingdom of the
World so that we better understand how to conduct
ourselves as citizens of these two kingdoms.



8. As we shall examine later in more detail, our
Lutheran Confessions speak of the "Two King-
doms" or, more commonly, "the Two Powers" (potes-
tates): the power of the Keys or the Gospel
{potestas clavium) and the power of the Sword
(potestas gladii) (Augsburg Confession, XXVIII).l
When the Confessions, on two or three occasions,
declare that "the writings of our theologians
have profitably illumined this whole question of
the distinction between Christ’s Kingdom and a
political kingdom (Ap. XVI, 2, 4, 13), they are
referring chiefly to the writings of Luther of
the preceding ten years. So one must make a study
of what he wrote during those fivst turbulent
vears of the Reformation,

9. But first one must, as Luther did, look at

some of the Scriptural evidence that has a
bearing on our theme. One must then begin by
looking at the New Testament use of the word
"kingdom" (basileia).? And we must not pass
this study over lightly, since it is altogether
possible that in our general thinking we have
missed one aspect of the meaning of this word.
Prof. William Arndt is probably correct when he
savs, '"In our Lutheran circles it has been quite
customary to look upon the term 'Kingdom of God'
as an equivalent for the word ‘church'™ (CTM,
January 1950, p. 9). He then points out that
today there has been going on a much discussed
question as to whether "kingdom' means "realm"
or "reign.” R
10. There can hardly be any question that this

word as it was used both in secular Greek and
in New Testament Greek means not only a kingdom,
domain, or realm, but also that it is a word of
action, carrying the meaning of rule or the govern-
ing power and dignity the king uses. Both meanings
are present side by side in Revelation 17:12 and 17,
"ten kings who have not yet received a kingdom' and
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"agreeing to give the beast their power (basileia)
to rule' (NIV). Here we see the word basileia
used in close proximity to indicate the royal
authority and the realm where the king exercises
it. These two meanings merge into one another in
the New Testament so that it might be more precise
to say that here we have two aspects of a single
concept or meaning with the context of the word
enabling us to gee which aspect receives the more
emphasis. Tn Christ's Parable of the Pounds

(Luke 19:12, 15), where the KJV translates, "a
certain nobleman went inte a far country to receive
for himself a kingdom," obviocusly it vefers to his
receiving royal dignity, power and authority to
rule a realm., The other aspect of basileia as a
realm or territory is clearly the main point in
Matthew 4:8: '"Again the devil taketh him up into
an exceeding high mountain and sheweth him all

the kingdoms of the world, and the glory of them."
One can see this because here the plural is used
and there is an assumption of visibility.

11. It is now necessary toe look at the modifiers
of “kingdom' as used in the New Testament.
Tmmediately the Bible reader is struck by the
fact that he has often read the expression "'the
kingdom of God" or "the kingdom of heaven" or
"the kingdom of Christ' or "the kingdow of the
Father" or simply "the kingdom" without a modi-
fier., He will find these expressions used con-
gsiderably over a hundred times in the New Testa-
ment and there is no significant difference in the
meaning of these terms, although there may be a
special emphasis, where, for example, the kingdom
of hesven emphasizes the transcendent character of
Christ's kingdom. These terms designate the rule
and the work of God in bringing sinners into a
personal relationship with Him, so that He rules,
guards, and protects them as His special chosen
people. Christ's preaching and that of His
apostles was that people should repent because
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the Kingdom of God was at hand (Matt, 4:17:

Mark 1:15). Men are to seek the Kingdom of God
and His righteocusness (Matt. 6:33). Paul tells
us that the Kingdom of God is not meat and drink;
but righteousness and peace and joy in the Holy
Ghost (Romans 14:17). God's kingdom comes in
power (Mark 9:1). 1t does not consist in the
word of men, but in the power of God (1 Cor. 4:30),
To preach the Gospel is to preach the Kingdom of
Cod. This, of course, implies that one is to
preach the whole of Christ's teaching and also
that of His apostles (Matt. 28:18-20).

12. How does one enter this Kingdom, or, rather,
How does omne receive it? Here the fundamen-
tal point is that he receive it as a gift of God:
"Fear not, little flock, for it is your Father's
good pleasure to give you the kingdom” (Luke 12:
32). Jesus promises the confessing Peter that He
will give him the Keys of the Kingdom of heaven
(Matt. 16:19). Christ appoints us to a kingdom
(Luke 22:29). And Paul tells us that Cod has set
us in the Kingdom of His Son (Col. 1:13), and
that finally the Lord delivers His helievers from
all evil into His heavenly kingdom (2 Tim. 4:18).

13. Paul's ast statement leads to a final obser-
vation about the Kingdom of God: The preach-
ing of the Kingdom is, as the theolegians say,
"eschatological'; that is, it loocks beyond this
world into the world of everlasting glory. There
is a final deliverance from the world of evil
for every member of Christ's kingdom, because
we have received a kingdom which cannot be moved
{Heb. 12:28). The New Testament several times
calls it the "Kingdom of heaven" (Matt. 3:2),
which emphasizes that this kingdom is ultimately
other-worldly., Now we all live in the shadow of
eternity, but eventually the shadow becomes the
reality (1 Cor. 13:12). Later in these lectures,
when we consider Luther's proposals for Reformation
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in the secular realm,-we should remember that for
Luther members of God's Kingdom are here on earth
only as pilgrims and that their real citizenship
is in heaven,

14, Luther's understanding of the "Kingdom of

God" encompasses all these ideas. He recog-
nizes that it is a realm, a holy nation, which has -
the kind of people who give Christ 'their obedience
gladly and willingly" (LW 13, 288, 289).3 But
Luther, as a perceptive, Biblical scholar, is very
much aware that the concept of basileia includes
the royal rule and power of God. In the Second
Petition ("'Thy Kingdom Come'), Luther explains
that Cod's Kingdom comes without our prayer, but
we pray that "it may prevail among us and with
us" (LC, II1,50). And in a sermon for St. Barbara's
Day, on the text, Matt. 25:1-13 (The Parable of the
Ten Virgins), Luther expands on what Scripture
means by "the Kingdom of God," its power and its
influence: "Since the words, kingdom of heaven,
kingdom of God, kingdom of Christ, are often
spoken about in the New Testament, it is impera-
tive that a Christian know what it means, namelv,
that it is nothing else than the Word which pro-
claims the forgiveness of sins, and it is the
Holy Gospel. Because in this kingdom there is
pure grace and goodness, pure forgiveness and
remission of sins, pure love and friendship. 4

15, There is, however, also another kingdom that
is far different from the one just described.
1t is the "kingdom of the world,” or the secular
kingdom. In this phrase "kingdom" carries the
same connotation of being not only a territory
ruled by one but it includes the idea of a mighty
working and power. 1In the modifier, "of the world,"
we will recognize one of the most common words used
in the New Testament several hundred times. Profit-
able as it might be for us to make a detailed word
study of this word, it is obvious that the limits
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of time and space will not permit that.> But to
understand the Lutheran doctrine of the Two Realms
it is necessary to rveview some of the essential
ways in which the New Testament uses the word.
Basically, "world" (keosmos) refers to the totality
of all created things: ''God that made the world
and all things therein (Acts 17:29; John 1:10).

16, Like everything that is created, the kosmos
is finite: that is, it has a begimning and

it will have an end (Matt. 24:21; 1 John 2:17).

Its transitory nature is of its very essence.

More specifically, the kosmos is the abode of man.
The New Testament has in mind the inhabitants of
this planet-—the nations of this world (Luke 12:30).
Then kosmos refers to mankind as a fallen creation,
so that there is a deep gulf between God and the
world, which is traced back to the sin of the first
man: "As by one man sin entered into the kosmos,
not to condemn it but that the kosmos through Him
might be saved (John 3:19). Hence, God was in
Christ reconciling the kosmos unto Himself, not
imputing their trespasses unto them (2 Cor. 5:19).
When one believes that Christ Jesus came into the
kosmos to save sinners (1 Tim. 1:15), this faith
is dimputed to him for righteousness, and he is
delivered from the power of darkness and brought
into the kingdom of God's dear Son (Col. 1:13).

And so, such a one has a new citizenship (Phil. 3:
"20). But he cannot as yet come out of the kosmos,
in the sense that he is still part of the ovriginal
creation. He is not to associate with evil men of
the kosmos, but he gan't escape them altogether;
for then he must needs go out of the kosmos

{1 Cor. 5:10). Since the kosmos, as viewed in
opposition to the saints of God or His church,

is the sum total of the unbelieving who are the
enemies of God and His chosen people, the kosmos
is a great obstacle to the Christian life. Friend-
ship with the kosmos is hatred towards God, and
hence the people of God are not to be conformed to
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this kosmos (Rom. 12:2). Though the hatred of the
kosmos will be turned against the followers of
Christ (1 John 3:13), they should remember that
the kosmos passes away, but he that does the will
of the Father remains into eternity. This is the
faith which has overcome the kosmos (1 John 2:17;
5:4),

17. And so there are two Kingdoms or two Realms,
the spiritual and the secular, which exists
simultaneously side by side in this world. This
world was once good (Gen. 1:31). But, as we have
seen, it is a fallen world because sin has entered
human life. But man still remains God's creature,
with the result that God has not only provided a
direct rule over men in the incarnation of His Son
and the sending of the Holy Spirit through the
Gospel to work faith in men's hearts, but He also
set up ordinances by which men's lives in this
world, whether they are believers or unbelievers,
are to be regulated and guided. These ordinances
not only curb the sinful tendencies of men but are
also conducive to their common welfare. Roth
kinds of men are subject to these ordinances.

18. To clarify this somewhat, it is well to note
that the expression ''the kingdom of the
world” may refer to that part of fallen mankind
where Satan as a strong man guards his own house
(Luke 11). But the term also refers to the secu-
lar kingdom as God's creation, which He has not
yet forsaken but still preserves and rules through
His Providence and through His ordinances institu-
ted for the good of all mankind. These ordinances
are the family, and government, and the different
vocations that are in harmony with the will of God,
indicated in general in the Ten Commandments.
Satan, of course, works both in the kingdom of
God to deceive, and in the secular world. But God
overcomes him in the heavenly kingdom through the
Gospel, and in the secular kingdom He puts limits



to his evil workings by His Providence, which
shapes and preserves the world through the secu-
iar orders created for the purpose of curbing
fallen mankind's evil inclinations towards sin.

19. To pull these things together then, the
Christian finds himself in two realms of
existence simultaneocusly. There is only one
Christian individual, but he exists in both
realms, the heavenly and the earthly. Scripture
presents a fendamental dualism of an earthly and
a heavenly kingdom. Luther, the deep Biblical
student that he was, caught this Biblical aspect,
just as he did the fundamental distinction be-
" tween the Law and the Gospel. As F. FEdward Cranz
has shown, Luther did not arrive at this under-
standing immediately, but came to it through the
1520"s when he had to struggle with the practical
problems which the Reformation brought on. His
mind then clarified itself, with the result that
by 1530 he had completed the formulation also of
this doctrine.® 1In the last of his three books
in connection with the Peasants' War, An Open
Letter on the Harsh Book Against the Peasants
(1525), in which Luther defends the views he had
advanced in the two previous books that were
occasioned by the Peasants'War (Admonition to

Peace and Against the Robbing and Murdering Hordes

of Peasants), he says: ''There are two kingdoms,
one the kingdom of God, and other the kingdom of
the world. T have written this so often that I
am surprised that there is anyone who does not
know it or remember it. Anyone who knows how to
distinguish rightly between these two kingdoms
will certainly not be offended by my little book
(i.e., Against the Robbing and Murdering Hordes),
and he will also properly understand the passages
about mercy. God's Kingdom is a kingdom of grace
and mercy, not of wrath and punishment. In it
there is only forgiveness, consideration for one
another, love, service, the doing of good, peace,
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joy, etc. But the Kingdom of the World is a king-
dom of wrath and severity. 1In it there is only
punishment, repression, judgment, and condemna-
tion to restrain the wicked and protect the good.
For this reason it has the sword, and Scripture
calls a prince or lord 'God's wrath' or "God's
rod' (Isaiah 14:56)." (IW 46, 69, 70).

20. The Lutheran Confessions, which enunciate
these principles, speak also of authority
and power (AC, XVI and XXVIIT; Ap, XVI), and they
insist that one must distinguish between the '"Power
of the Sword” (potestas gladii) and the 'Power of
the Keys" (potestas clavium) (AC, XXVITI, 1-18).
These articles assert that of these powers. Both
affect his entire life on earth. But he has to
learn the difference between these two powers and
in what sphere they may be legitimately used.
Hence, Article XVI of the Apology makes these
points: Christ's kingdom is spiritual, which
He rules through His Word. But as long as we are
here on this earth this distinction between the
two kingdoms enables us to make outward use of all
political ovdinances of the mation in which we live,
such as court decisions, punishments, wars, military
service, etc. But the Gospel does not bring in any
new laws, but we are to cobey existing laws, even if
they have been formulated by the heathen. But, of
course, as the Augsburg Confession has already made
clear, 1f a civil authority should command something
that cannot be obeyed without sin, we must obey
God rather than man. With these explanations of
political affairs, good men may be involved in
politics without wondering whether they are deny-
ing the Gospel.

21. Since I realize that this brief summary may
raise many questions, both theoretical and
practical, regarding the ways in which these two
powers are kept separate and yet employed by the
individual Christian, I shall go into more specific
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to a head when Duke George of the Duchy of Saxony
demanded that all of the New Testament transla-
tions which Luther had done were to be delivered
into the hands of the officials. After Luther had
preached several sermons on these issues, he pub~
lished them in this little treatise, Secular Author-
ity. On the basis of Scripture he dealt with the
basic issues of where does the goverument derive

its power? What are its limits? What are its

power functions?

30. Luther begins by asserting the divine origin
of temporal authority, that it is clear from
Scripture that it is God's will that the temporal
sword be used for the punishment of the wicked
and the protection of the upright (LW 45, 87).
God's people, true believers in the Kingdom of
God, to be sure, need no temporal law or sword
because the law is laid down for the lawless
(LW 45, 90). UNevertheless there is need for a
different government "beyond the Christian estate
and the Kingdom of God" because there are ''few
true believers and still fewer who live a Chris-
tian life."” Hence it was necessary for God to
ordain two governments and onme must carefully
distinguish between these two governments. Both
must be permitted to remain, the one to produce
righteousness and the other to bring about exter-
nal peace and prevent evil deeds (LW 45, 92).

31. The Christian must make himself available

for governmental services even to the extent
of being "hangman,''’because this is very "benefi-
cial for the whole world and your neighbor'; he,
of course, would not be doing that for the purpose
of avenging himself but for the good of the neigh-
bor: "In what concerns you and yours, you govern
yourself by the Gospel and suffer injustice to-
wards yourself as a true Christian; in what con-
cerns the person or property of others, you govern
yourself according to love and tolerate no injustice
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“and bishops, will see what fools tl

toward your neighbor.. The Gospel does not forbid
this; in fact, in other places, it actually com-
mands it." (LW 45, 95, 96). While it is true that
there may be a certain freedom as to when the use
of the sword is to be applied, '“but where you see
that your neighbor needs it, there love constrains
you to do as a matter of necessity that which

would otherwise be optional and not necessary for
you either to do or to leave undone™ (LW 45, 98).

32, How far does temporal authority extend? WNo
farther, answers Luther, than to life and
property and external affairs on earth. If it
presumes to rule over the soul and prescribe laws
in this area, it encroaches upon God's government:
"We want to make this so clear that everyone will
grasp it, and that our fine gentlemen, the princes
3 =y are when they
seek to coerce the people with their laws and com-
mandments into believing this or that' (LW 45, 105).
Over what 1s on earth and belongs to the temporal
earthly kingdom, man has authority from God (Gene-
sis 1:26), but whatever belongs to heaven and the
external kingdom is exclusively under the Lord of
heaven. Peter clearly sets a limit to the tem-
poral authority in Acts 5:29, because if we had
to do everything that the temporal authority
wanted, there would have been no point in Peter
saying: "We must obey God rather than men.,"
(Lw 45, 111).

33. Luther then takes up a case in point. In

1522 the Duke of Bavaria had issued a mandate
forbidding his subjects to read or discuss Luther's
books., And, as I have already noted, Duke George
of Saxony had proscribed Luther's New Testament
translation, demanding that all the copies already
out be turned over to the officials. Luther’s ad-
vice is: "If vour prince or temporal ruler com-
mands you to side with the Pope, to believe thus
and so, or to get rid of certain books, you should
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