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THE DOCTRINE
of the
VERBAL AND PLENARY INSPIRATION OF SCRIPTURE

As one surveys the controversy swirling about the doctrine of Verbal and Plenary
Inspiration in the Visible Christian Church, it fills one with a sense of dismay and
wonder. Why should such a controversy exist in the church of all places? Outside the
church, one would expect almost any type of criticism, but to have it centered in the
church is a very troubling matter, for its consequences reach into the spiritual lives of
our children and grandchildren and their descendents.

In order to understand more fully the controversy, I have divided this paper into
first of all the Why of the controversy. In this section, I will try to present some of
the basic factors that lead to the modern position on Inspiration. Secondly, I will try
to show what the Scriptural Doctrine of Inspiration is not. Thirdly, I will review the
Scriptural Doctrine of Inspiration.

I. Why the Controversy ?

To achieve some sort of positive result from such a study as this, it is necessary
that we all approach the matter from that which is common to all men. The one thing
all men share in common, the one thing all men possess,is the natural knowledge of
God. If man belongs to the Aborigines in Australia, to the pygmies in Africa, the hill
tribes of India, or the richest families in the world, he still is very much aware of God
and worships and lives accordingly.

Man by virtue of his natural knowledge of God, in general, knows right from
wrong, at least, according to his society. If we were to ask where these rules come
from, we would find that they arose from within the reason of the people of the group,



being an outward expression of an inward God-implanted knowledge. God has placed
this knowledge in man and has given him the gift of reason so that as he beholds the
sky, the trees, and considers the awesome vasiness and completeness of the universe,
he can and does through the use of his reason know in addition, certain qualities of the
Being called God. He can see and feel His power, His terrifying presence, His preser—
vation, His perfection, His loathing for anything imperfect. Man knows that he should
fear before God, but though he knows of God in this way by conscience and nature,

God still remains unknown as to His essence and His will for men. This tragedy deve~-
lops further, in that, man in seeking to serve God, perverts the glory of God into some=-
thing reasonable and acceptable to himself. He, thus, fears and bows before anything
he feels contains a demonstrable power over man or life. Man's perverted reason cen-
ters the cause of God's mercy in man and thus forever forces man to seek by works to
feel that he has evoked a sense of pity and acceptance in God. At the same time reason
causes man to wonder eternally whether he has done enough to be a recipient of God's
grace and blessing. We might call this end result the natural religion of man.

As mentioned earlier, the natural knowledge of God from the universe and
conscience is common to all men,and that in this condition, because of sin, they
pervert even this natural knowledge. It ig then simply impossible for man by nature
to know God's will both as to Law and Gospel. In fact, by nature, the Bible tells us
that man can know and understand nothing of God's grace and salvation as revealed in
Scripture. It is absolutely necessary, therefore, that we turn to the Bible and ask it of
itself, for without God's Word to guide us and instruct us, we are in a hopeless condi-
tion. Our reason will only lead us astray and cause us to pervert the truth of God.

When we then turn to the Bible we cannot help seeing that it is different from any
other book of religion, It centers everything in God, His love and grace, and nothing in
marn, All other religious books are different. Pick the oneg you please, the Koran of
the Mohammedans, the Veda and Vishnu of the Hindus, the Book of Mormon of the Mor=
mons, Science and Health with the Key to the Scripture of the Christian Scientists, the
various lodge rituals of the assorted lodge members. Pick any one, or all, and you
would find that all are the same, for all teach of meriting favor here or beyond the grave,
through works. All are on the horizontal plane, we might say, teaching that in the
interaction of man to man, man becomes capable of patterning or choosing his own
eternal destiny. Man then is the key, he reaches out to God in these religions. The
blasphemous words of one of Edgar Allen Poe's poems illustrates the man-centered theme
of such religions, "I am the master of my fate. I am the captain of my soul."

Before one can adequately appreciate the Bible's unigque message and power in
the chaotic maze of religious bocoks, ideas, and teachings prevalent today, it is neces-
sary to understand thoroughly that the natural religion of man is based on man andhis
ability to achieve godliness and earn mercy before God. The moral code of natural
religion is empty and constitutes nothing more than a minimum acceptable to the society
in which man lives. The future of such natural religion is a total void, one of despair
and hopelessness beyond the grave. Simply to say, "It makes no difference what you
believe, all religions are the same, they are all trying to go to the same place, " is
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The process of establishing the canon of the New Testament books followed the
same general practice as that observed in establishing the Old Testament canon, The
books accepted were those written by an apostle, or apostolic men, and must have been
adopted for reading in public service, In the second century already the New Testament
canon was fairly well established,and Christian writers refer to the "Scriptures of the
Lord," or the New Testament writings, as of the same authority as the 0Old Testament,
The Council of Carthage (397 A. D.) decliared that "besides the canonical Scriptures,
nothing is to be read in the church under the title of divine Scriptures. " Tt then adds a
list of the books accepted as canonical, which besides the Old Testament, includes the
27 New Testament books and no others,

The conclusion which must then be drawn is that the great body of early Christians,
the visible church of Jesus Christ, of every speech, East and West, Syrian, Asiatic,
African and European, devoutly seeking to know the mind of Christ, was led by the
Spirit of God to fix upon these twenty-seven books and no others as the New Testament
Scriptures as having divine authority, as the written Word of God. This is far more
satisfactory, and gives us a much stronger attestation and assurance of the purity and
authority of this collection as the Word of God, than if it had been made and decreed by
a church council, or only by the early Christian Fathers, as Augustine, Jerome, Tertul-
lian, Origen, Irenaeus, Cyril, Justin Martyr or Polycarp. They testify that the church
universal, guided by the Spirit, did receive these books as the Word of God.

After the canon had been established various versions of the Bible were produced
in various countries and languages. Thousands of New Testament manuscripts have
come down to us,and yet, after diligent comparison, not one teaching of Scripture has
been affected. Any variations in wording have been minor and insignificant. Thus the
Bible we have today is as much the Word of God as it was when the writers penned it
by inspiration. A serious and honest translation, therefore, certainly does not make
the Bible any less the verbally inspired Word of God.

What then is the doctrine of Verbal and Plenary Inspiration?

ITII. What the Doctrine of Verbal and Plenary Inspiratiop Is.

First of all, it is a doctrine. By this I mean that it is a matter that is clearly
demonstrated by example and festimony in Scripture and set forth in Scripture as a fact.
The basic facts of verbal and plenary inspiration, after all, are simple. The first is
that there is a living God, who is a personal Being, having a mind and a will. Other-
wise, God is like the wind, abstract, impersonal, uncaring, and unfeeling. The second
is that there is a personal and verbal communicative relationship between God and man,
or else God is dumb. The third is that God is able to communicate verbally either in
speech or in writing with man, having the power, wisdom and desire to do so. Moreover,
Scripture says He has done so in both spoken and written words. That all of these facts
are true of the God of Scripture, no serious Biblical scholar will deny. This being so,
the matter of verbal and plenary inspiration is a doctrine, a teaching based upon the
clear example and testimony of Scripture, even though the term "ingpiration" is said
to be used only once in Scripture,









































